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Chapter 1

S. 1Jn_1:1-4.

1 John 1:1-4.

It would be impossible in the entire compass of the New Testament to find a passage richer in vital
truth, or characterised by greater sublimity than the opening verses of this Epistle. They treat of
the very kernel of Christianity. The apostle speaks with equal ardour and reverence of "That
which" (we note the extremely abstract way in which he writes — truly with no loss of force, but the
contrary), of Him who was so precious to him. None was so fitted to proclaim this central verity as
he who had "tarried" so long; into whose heart the truth must have sunk deeper and deeper with
the years; who, full of love and the expression of it was nevertheless a stalwart soul, a "son of
thunder,"” resolute to make no terms with heresy, even then budding all around. It is true he says
little or nothing directly of the evil doctrines; he does what is infinitely better, and sets forth the truth
as to Christ’s Person in words most surely of the Holy Ghost's teaching, and this with a fulness
and precision of which, | suppose, only that marvellous Greek tongue was capable. And so, from
the pen of the latest apostle, we have a statement as accurate and concise as it is wonderful and
profound. None can fathom these depths, truly the "deep things of God;" none would less have
claimed to do so than the venerable saint whose high privilege it was to record these striking
words for the comfort and edification of believers until the end.

"That which was from the beginning" — as one has said, although there is plainly an allusion to
that past eternity when the Son of God was, yet both the occasion and the context point to the
Incarnation. That assuredly is the "beginning" referred to here. It was the more necessary to
enforce this cardinal truth that a serious heresy was afloat fathered by an Alexandrian Jew named
Cerinthus, who maintained that the Christ did not descend upon Jesus till His baptism and that He
departed from the Saviour before the crucifixion. This was one of the many forms of had doctrine
that are summed up under the name of Gnosticism; it was of an intellectual character, whereas
magic and even immorality played their dishonourable part in some of the developments of the
system. The enemy of souls, then as now, had baits to suit all temperaments. No doubt all the
types of error were not equally gross, though all were opposed utterly to the truth, being in fact the
result of the working of the philosophic minds invariably furthest astray. And so St. John insists on
the great truth that the Christ is Jesus, and that "from the beginning.” This is in fact the burden of
the Epistle In the Gospel the same essential truth is presented from the converse stand-point.
"These (things, signs, etc.) are written that ye might believe that Jesus is the Christ." It is the
historic aspect; Jesus when presented to man, is declared to be the Christ, to be Emmanuel, God
with us. Here the believer rests, incurious to dissect what must ever baffle human ingenuity. The
human and the divine are indissolubly blended. Well might Athanasius say, in reference to this
most sublime of mysteries, "So much we know; the cherubim veil the rest with their wings." Yet
learned men continue feverishly to analyse and discuss, often with disastrous consequences to
themselves and others. Doubtless such laborious effort is not confined to the Scriptures; the
serious thing is that such methods should be applied to God’s word; for after all, if men deny the
existence of Homer, they may be wrong in so doing and probably are — yet the regret is one of
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sentiment only. How otherwise with God'’s revelation! But | want now to call attention to a
difference of tense in the original that is lost in the A.V., but which the RV. (as also J.N.D.’s) gives
with as much fidelity to the Greek as English is susceptible of. We must recollect that Greek is a
very wonderful language, capable of expressing the most minute variations of meaning. Here,
however, the distinction is sufficiently obvious when pointed out. It is this. The apostle says (ver.
1), "which we have heard, which we have seen." Then he adds, "which we looked upon, and our
hands handled." Observe the absence of have in these two clauses. It is no idle change. In the
'have’ clauses St. John is enforcing results, so to speak. He means that at the time of writing he
and his brother apostles heard and saw, because they had heard and seen. Then he is carried
back to the past, to those "sinless years," as the poet says, "that breathed beneath the Syrian
blue,” and he lovingly tells of what he had been privileged to enjoy when his Lord was on earth.
That is the force of the different tenses* as every scholar knows. Thus we have first his insistence
on that which abides (akekoamen and heorakamen); and then he confirms it all by telling of the
past. In short, we have first a statement of doctrine, then one of history.

{*The perfect and the aorist.}

Again, "We have seen with our eyes" (heorakamen) is the sight that results in knowledge; but the
words "we looked upon” (etheasametha) imply gazing on with rapt contemplation, as one has said.
How perfectly suited each word is to its office must be abundantly clear to the intelligent believer.
Talk of the perfection of classical authors! It is nothing compared with that of God’'s word — at
least the incomparably greater importance of the latter throws into stronger relief the nicety of the
diction. But there is more. In verse 2 we have a combination of both methods; "for," says the
apostle, "the life was manifested" in the historic past (ephanerothe), and then there is more
doctrinal insistence, and again he says, "we have seen it." Another interesting distinction is, that
the word occurring in vers. 2 and 3, and rendered 'show’ and 'declare’ in these verses respectively
(so fond were the excellent Revisers of King James’s day of varying their rendering of the same
Greek term, in accordance with H.M’s suggestion, some say,) is different from the word also
rendered 'declare’ in verse 5. They are both compounds of the same simple verb. But in verses 2
and 3 the word implies 'declaring on the authority of another.” How admirably chosen the term is,
in such a context, is most evident. But the suitability is no less apparent in verse 5 (beyond the
scope of these remarks, which were to be limited to verses 1-4), for there solemn asseveration is
implied. The first verb is apaggellomen, the second (in ver. 5) is anaggellomen.

Lastly — in verse 3 we have again what | have ventured to call the doctrinal insistence, "we have
seen,"” "we have heard,"” — the order of ver. 1 being reversed. How striking that the apostle should
refer to the abiding knowledge, gained by seeing,* three times in three verses! For three times he
says, heorakamen (“we have seen”). Repetition is either idle or momentous, a sign either of a
feeble writer, or of colossal strength. If the apostle once only tells of the rapt adoring gaze, his
triple insistence on the absoluteness of his knowledge is the more significant. This must suffice for
an attempt;o furnish further light to the English reader on one )f the most treasured passages in
the N.T. If such close scrutiny appeals specially to the scholar, the truth enshrined must delight
every simple Christian. R.B.

{*The sight of faith doubtless.}
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Chapter 2

S. 1Jn_5:20.

1 John 5:20.

It is most interesting to note that the Apostle in this wonderful verse uses two different words for
knowing. The first is, as all scholars are aware, allied to the Greek verb for seeing. It therefore
implies ("connotes" is the technical term) the latter act, and, in fact, literally and ultimately oidamen
(the word with which the verse opens) means "we have seen.” It is the perfect tense, invariably,
however, translated as at present ("we know") which gives the practical force of the expression. It
is also the tense so habitually used by St. John, and exactly answers to the intention of the writer
who, as guided by the Holy Spirit, loves to present in brief and telling phrase, and with the calm
born of divine assurance, the great cardinal verities of our most holy faith. Again and again in his
writings, pre-eminently in this Epistle (cf. 1 John 1:1-10), we are struck by this wonderful
reiteration. But this "we know," with which the verse opens, becomes even more striking as we
read on, and are told of the understanding given to us "that we may know (gignoskomen), where
we have the growing knowledge that results from growing understanding. This second word
means "to get to know." Having had our spiritual vision illuminated (oidamen), we go on to know
more and more. Our fathers know more than the young men, the young men than the babes,
though the little children (paidia as distinct from teknia which applies to all) know the Father. And
here it is incumbent on me to point out that in 1 John 2:13, the apostle uses the second word
(gignosko) saying to the, little children, "Ye have got to know" (egnoskate) — needless to say with
perfect propriety. How beautiful to see that, short as had been their spiritual life, the babes had got
to know the Father. But this is true on the lower plane of nature, is it not? The little child knows its
father’s heart. Thus all is divinely perfect. Talk of the precision of Plato or Aristotle. Here is what
transcends all. And, blessed be God, it is neither the vain imaginings, beautiful as they often are,
of Plato, nor the colder, if intellect-fortifying, logic of Aristotle; but, while based on the soundest,
yea, on Divine logic, we have what feeds inexhaustibly the renewed heart and mind. But there are
other points to notice, and of weightiest moment. The general reader is naturally unaware that in
the opulent tongue in which the New Testament was written there are two words for "true." When
the thought is merely of what is true in fact, the word is alethes but there is a fuller term, frequently
found in the Johannine writings, which, as the late Bishop Westcott lucidly points out, means
ideally true, rising up to the highest conception of truth. In scripture, of course, it is a
divinely-transfigured word, as far above what the loftiest imagination of the most gifted poets has
conceived, as their genius towers above the capacity of the average mind; and a great deal more
so. It is the divine ideal we have here. And we note that the same word is used by our Lord of
Himself. "I am the true vine" (he ampelos he alethine).

And, lastly, let us note the application, within the limits of a single verse, of the term alethinos both
to the Father and the Son. We are given an understanding that we may get to know Him that is
true. Clearly we are to understand this of the Father whom the Son reveals. But immediately after,
the apostle writes: "And we are in him that is true, even in his Son, Jesus Christ." | recollect years
ago the late Mr. W. Kelly strikingly comparing (though in reference to an earlier passage in this

Sermonindex.net | Page 6



same Epistle) this marvellous shading off from One Person of the Trinity to another with the
baffing and somewhat bewildering nuances, beautiful though they be, of shot silk. Only the

illustration must fall infinitely below the thing illustrated, and in the word of God there is no baffling
and no bewilderment for him who simply believes. R.B.
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Chapter 3

S. A Word on Joh_14:23

A Word on John 14:23. The faith of the believer rests on no hypothesis, but on the sure word of
God; moreover he "hath the witness in himself" (1 John 5:10). But it has frequently struck one that
any thoughtful mind, starting merely with the statement that Jesus is God manifest in the flesh,
must see how fully and minutely all scripture corresponds with it. Nothing, it would seem, could
hinder such a conclusion but the sad fact, of which the Bible also assures us, that the natural man
receiveth not the things of the Spirit of God. For, assuming the Divine Personality of our Lord, we
find every act, every word of His, to be in keeping with His claims. On the one hand there is in
Christ a supreme dignity infinitely above man; on the other, a lowliness and accessibility that are
the perfection of human nature absolutely free from stain.

Now not the least convincing of these accumulated evidences of our Lord’s Divinity are often found
in the simplest of His sayings, where the truth as to His Person is not the less palpable because it
is implied rather than stated in so many words. Direct statements of His Sonship are numerically
overwhelming; but not less weighty are the hidden touches, if we may so call them, as in the verse
under consideration. "We will come unto him and make our abode with him." Here the Lord
couples Himself with the Father in the most striking way. He does so of course because He could
also say, "I and My Father are one"; but, as remarked above, there is in the text in John 14:1-31.
the peculiar cogency that attaches to implicit statements. And this is the more noteworthy when we
reflect that our Lord Jesus never couples Himself with His disciples when it is a question of
approaching God. When He gave Peter instructions for obtaining the stater for the temple service
money, He graciously said, "Lest we offend them" (the collectors of the tribute); but after His
resurrection, and when the disciples were at the impending outpouring of the Holy Ghost about to
enter a higher sphere of blessing, our Lord says, "My Father and your Father, My God and your
God" — never, as has been well remarked, "Our God." How could He? The practical truth
conveyed in this wonderful verse is well-known to the readers of the Bible Treasury. Undoubtedly
the making it good in the soul is another matter. We know the condition, and that in order to it
Christ’'s word must be cherished, not isolated fragments, but His word in all its far-reaching import.
But it will be so kept, if and as we love Him. For so the Saviour assures us in this very verse.
However the immediate thought of the writer is the implicit doctrine of the incarnation in the word
"we." And at which shall we marvel most, the grace that led to such condescension, or the majesty
of Him Who uttered these divine words? R. B.

Sermonindex.net | Page 8



Chapter 4

S. An Inspired Prayer

An Inspired Prayer Hebrews 13:20-21

There are many points of profound interest in these well-known verses. In the first place they
embody a prayer, and, what is more, an inspired prayer, so that we may take up the words with the
fullest confidence, knowing that we are but echoing God’s gracious will concerning us. Moreover,
in this prayer there are, needless to say, no superfluous words, and every word tells. Sublime and
all-important doctrine is linked with gracious supplication. Such is the general scope of the
passage. The next thing to note is the character under which God is spoken of. He is called the
God of peace. That is how we are directed specially to think of Him in this prayer. We have other
epithets elsewhere. God is spoken of as the God of hope (Romans 15:13), the God of love and
peace (2 Corinthians 13:11), the God of all comfort (2 Corinthians 3:1-18), the God of patience and
consolation (Romans 15:5), and again the God of peace (Romans 15:33). Incidentally it may be
remarked that God is never called the God of faith. Nor does it demand any special spiritual
judgment to see that with. no propriety could such a term be applied to the Infinite, the Almighty,
the Omniscient, the Omnipresent. It is different with the other characterisations. For the God who
bids us be patient exceeds in patience, the God who bids us love is Himself love, and what can
compare with His peace and His joy, yea, with His hope — His gracious expectation, if we may
reverently so put it? But faith — ah, that applies to the creature only, who without it cannot please
his Creator. But this by the way. Here, in the verses before us, we are directed to think of "the God
of peace who brought again from the dead our Lord Jesus, that great Shepherd of the sheep" of
the peace that that gracious Shepherd made by the blood of His cross.

It is interesting to note the order of the words, and hence of the thought, in the original. "Now the
God of peace, who brought again from among [the] dead the Shepherd of the sheep" — that is
how it runs. Then the apostle says, "the great One," for there are under shepherds; and finally,
after saying "in virtue of [the] blood of an everlasting covenant,” he adds "[even] our Lord Jesus"
(ver. 20).

Now this collocation of the words plainly shows that the Shepherd character of the blessed Lord is
the most prominent thing here. The sweetness of this is too apparent to need any labouring of the
point. "The good Shepherd" (for all who have any acquaintance with Greek are aware that the
adjective is emphatic by a device that is one of the numerous felicities of that most admirable
tongue) gave His life for the sheep; "the great* Shepherd" is brought again from among the dead
by the God of peace. Then the apostle tells us that the great Shepherd is, needless in one sense
to say, the Lord Jesus. But His lordship is not the most salient feature of the passage. Yet this is a
truth of which all genuine believers are rightly most tenacious. "Ye call me Master and Lord, and
ye say well, for so | am" (John 13:13), said the Saviour just before He suffered. Even so; but now
one aspect of truth, now another is in strong relief in the inspired word, and that according to the
manifold (polypoikilos literally, variegated) wisdom of God.
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{*The term in the original for "chief Shepherd" (1 Peter 5:4) is not a parallel expression, being a
compound word.} The expression "God of peace" naturally suggests the well-known passage in
Philippians about the "peace of God." The former, of course, goes further, intimating that, as we
have virtually said, peace is so characteristic of God that He can be called the God of peace. But
the latter phrase — the "peace of God" — (and how much more is it than a mere phrase,
describing, as it does, a blessed reality) is strikingly beautiful. The other day | was reading an
article in one of the most outstanding of weekly journals, called "Gentle Bigotries,” and some
verses were quoted descriptive of the gentle bigotry (or rather what would seem to a careless
outsider as bigotry) of one who must have been a saint of God. It spoke of her as living in a small
paradise of her own, and so safely housed that "Nor day nor night had power to fright The peace
of God that filled her eyes."

What more admirable description could be given of a believer in Christ, having "peace with God"
(Romans 5:1), letting "the peace of Christ" rule in the heart (Colossians 3:15), and "filled with all
joy and peace in believing” (Romans 15:13)? And it struck one that this most desirable end must
have been attained because the God of peace was working in her that which was well-pleasing in
His sight. But to proceed. We read next of the power in virtue of which our Lord was brought again
from the dead. It was "by the blood of an everlasting covenant." Oh, the amazing potency of these
words, of whose profound meaning we can, as it were, but touch the fringe! The readers of this
magazine, less than most perhaps, need to be reminded of the abiding efficacy of that sacred, that
cleansing tide, the precious blood of Christ. But none can fathom the counsels of eternity. There
are, as we know, somewhat parallel passages in the New Testament, equally sublime, equally
unfathomable. Elsewhere the Saviour is spoken of as "raised from the dead by the glory of the
Father" (Romans 6:4), even as "by the eternal Spirit he offered himself without spot to God
(Hebrews 9:14), where the power of the blood of Christ is strikingly enforced. It purges the
conscience; it lays the basis of an eternal covenant of another day, into the antecedent blessings
of which we meanwhile are brought who now believe. And in the power of that blood so charged
with blessing for man did God raise our Lord from the dead. Undoubtedly, also, the Lord ascended
by His own inherent right and power. "Destroy this temple, and in three days | will raise it up” (John
2:19). And more than this. The corn of wheat might have abode alone, and never died at all. But
then, where had we come in? "Without shedding of blood there is no remission” (Hebrews 9:22). A
word on the expression "make [you] perfect." There are various senses, as we know, in which
perfection is spoken of in the New Testament. There is perfection of standing, which is absolute,
and the same for the humblest believer as for the apostle Paul, there is the sinless perfection that
cannot obtain while we are here below, and there is at least one other perfection, that of full
growth, which would seem to be alluded to in the passage we are considering. But the term perfect
(teleios) or "full-grown," is really not used in our text. "Make perfect” is here but one word, and
might be rendered "adjust." For that is the literal force of the word, shading off, as here, to the idea
of makincY complete or perfect. The same word is found in Galatians 6:1, where it is rightly
rendered "restore" (see Authorised and Revised Versions, and also J.N.D.’s). There is implied, as
one has said, the supplying of whatever has been defective, the repairing of whatever has been
decayed. And all this, of course, for the paramount reason that God’s will must be accomplished in
His children.
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Lastly, it is interesting to note that the word rendered "working" is not the same as in the familiar
passage in Philippians, where we read that "it is God which worketh in you both to will and to do of
his good pleasure" (Php 2:13). There God is said to he the One who energises the believer, the
Holy Spirit being, of course, the power. Here the word used is that which habitually means to
create, and the result, rather than the process, seems to be the leading thought of the apostle.
Each word is surely appropriate in its place. And it is well to note also that even here in Hebrews,
where, as it appears, results are the chief point, yet the means cannot be left in the background. It
is "through Jesus Christ." And so with a due ascription of praise to Him who is Lord of all ("to
whom be the glory for ever and ever. Amen"), the beautiful prayer closes. R.B.
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Chapter 5

S. At The Feet of Jesus.

At The Feet of Jesus.
Luke 8:35.

There is no other place of repose. It is not necessary to have been the victims of demoniacal
possession to realise this; it is sufficient to have known the "plague of our own hearts."
Undoubtedly the illuminating power of the Holy Spirit is necessary to bring any of us to our "right
mind," whether the germs of evil, that are innate in fallen humanity, have borne much or little fruit.
But the contrast is all the more striking when the sweet and divine peace found at the feet of the
Saviour succeeds a state of wildest tumult and unrest, as in the case of the Gad arene demoniac.
Singular that those who witnessed this blessed change in his condition should have felt an alarm
of which we read nothing in connection with his previous ravings and violence. It is true that a
feeble realisation of divine power may very probably have mingled with less worthy feelings; still it
stands written that not lawlessness but grace alarmed them most. The two non-apostolic
evangelists give a very vivid picture of the incident, Luke being in this case no less graphic than
Mark. In Matthew there are two demoniacs mentioned because two was adequate testimony. The
story however is more compressed, though each narrator tells of the fear that fell on the people of
the place, and how they were so blind as to beseech the divine and beneficent Healer to depart
out of their coasts. What a strange thing is the heart of man!

It has been surmised that moral depravity may have left the spiritual being of the unhappy man
open to this terrible possession by evil spirits. The weakening of the will, that usually accompanies
excess, would make him all the easier prey. There may be analogous cases now, though in a less
marked degree. For no doubt when the grace of God was being manifested in an outward sort,
such that even the natural mind could appreciate it, the corresponding power of evil would make a
more desperate effort. Such Satanic agency was, at least in its more violent exhibitions, of short
duration. The heathen oracles also are understood after the incarnation to have sunk into ignoble
silence, as if they were compelled to hide abashed from that great and holy Presence. No doubt
there had been a mixture of chicanery and deception in it all, and sometimes the priests took
refuge in the ambiguities of syntax in framing their replies in order to cover their ignorance. Still it
cannot be doubted that there was more involved than human cunning and craftiness. The true
Light came to destroy these and all the works of the devil, and the darkness was already passing,
as it is still passing — at least from the eyes of those who believe. Alas! in some it seems
increasing. This must be where Christianity is rejected, as it characterises the abodes of the
heathen. Happily it is also true that there never were so many real Christians probably as are now
on this earth.

If it be sadly true that, where Christ works, Satan works, the converse is also blessedly true. In the
story of the Gadarene demoniac we have a most striking exemplification of this. The man was
seated, who had been wildly rushing to and fro, clothed after being naked, in his right mind after
his wretched body had been the tool of a legion of demons. What a change the blessed Lord had
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wrought! The devil is always contrasted with the Son, as the world and the flesh with the Father
and the Holy Spirit. R. B.
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Chapter 6

S. Brief Meditation on Mar_9:1-50.

Brief Meditation on Mark 9:1-50. The division of the Bible into chapters and verses, which is said to
have been accomplished by the learned editor R. Stephens "inter equitandum,” while he was
journeying from place to place, may not be ideal, and is certainly unfortunate here and there; but
no one can question the felicity of the arrangment that makes Mark 9:1-50 a separate chapter. It is
a perfect and majestic whole, peculiarly vivid in this the most graphic of the four Gospels. It has
been called a picture of heaven, earth, and hell. It is full of divine dignity and mystery, of attractive
beauty and grace too as also of awful solemnity in the closing verses. One only shines out in His
unapproachable perfection whether on the Holy Mount or on the troubled plain. Of the rest, those
other than the Saviour who come before us, one only wins our Lord’s marked approval. It was not
one of the twelve. On the contrary they were hasty to resent what they doubtless considered the
irregular activity of the man who cast out demons in the Saviour's name. A certain mistaken zeal
for their Master very probably mingled with their motives; but they had to learn, as we have, how
constantly the flesh is prone to act on the side of exclusiveness or of licence. And who may
presume to say which is the graver fault always?

It is interesting to note that here it is John who voices the feeling of the disciples in forbidding the
man. Usually, as we know, it is Peter who is spokesman, which may have led some to overlook
the energetic character of the former. The truth is that the apostle John, like all who really love
much, had a very ardent and strenuous nature. No weakling was he, nor was it in words of gentle
irony that our Lord called James and John "Sons of thunder.” It was well to be a Boanerges. The
Lord, who had endowed them with their several ability, and given them a gift suitable to that ability,
sealed it, so to speak, when (see Mark 3:17) he gave them that striking appellation. | was no word
of reproach, as a well-known writer (Mark Guy Pearse) suggests. Who could thunder as Christ
Himself? He always thundered at the right moment; the disciples, like ourselves, and like John on
this occasion, at the wrong time. Had it been a question of the Lord’s Person, had the man,
instead of casting out demons in Christ's name, ascribed the Lord’s expulsion of demons to
Beelzebub, this had been another thing. For he that is not with Christ, where His divine glory is
assailed, — ay, and His human perfectness likewise — is against Him, and scatters abroad
(Matthew 12:30). But here it was no question of disloyalty to Christ, but rather of one, who was
true to the light, no doubt the growing light, he had, and who, we may confidently believe, was
afterwards brought into a place of greater nearness practically. But mark how no outward
connection with Christ or correct ecclesiastical standing in itself conveys intelligence or place, at
least until self is judged. Often a less intelligent soul, at least one less enlightened, is the more
devoted saint. It should not be so, no doubt; but there is always the danger of being puffed up by
knowledge, whereas love builds up. In no wise is a slight intended on the importance of true
ecclesiastical position; but it is well not to forget the privilege of owning all that is according to
Christ.

Yet this is to dwell perhaps too prominently on a particular point to be in place in a brief meditation
on the chapter generally. First, then we have the scene of dazzling glory to which the three chosen
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disciples were admitted, which they so feebly apprehended, and which so little influenced them,
that not only did they subsequently grievously misapprehend the Lord’s mind (ver. 38), but actually
disputed one with another who should be greatest — clearly a lower descent still. How great the
contrast between the Master and the disciples! The transfigured Lord in His robes of light speaks
of His approaching death, of His Exodus (see Luke 9:1-62); the disciples, eager for a little brief
authority, discuss who shall be leader, amid the ordinary conditions of their humanity. But we have
another picture. The Lord has come down from the mountain, and we note a circumstance
recorded by St. Mark alone of the synoptists, "Straightway all the people, when they beheld him,
were greatly amazed, and running to him saluted him" (Mark 9:15). It would seem that the glory
still lingered about the Lord’s face. Not only is this a probable explanation of the eagerness of the
crowd to approach our Lord, but it points an exquisite contrast with what occurred of old when the
great Lawgiver descended from Mount Sinai. Then Moses had to veil his face. It was law, not
grace; and the people, at any rate, could not look upon that searching radiance. Here they are
irresistibly attracted; but what a scene for the Saviour after the brief sojourn on the mount! No
longer the calm intercourse of the Christ with two chosen witnesses, one of whom His own hand
had buried, the other raised without dying, but a scene of dire distress. And the Saviour is
graciously at hand to supply the need, typical of what He will do when He ushers in the millennial
day. Then His own will haply be less impotent than they showed themselves now. For, while full of
their own consequence, they were powerless to heal the sufferer who had been brought to them.
But the Lord is there, back again in the scene of sorrow and distress. Let us listen to the gracious
words that fell on this occasion from His lips.

Evidently the father of the demoniac comes next to the man who cast out demons in Christ’s
name. At first it is true he seems not to have been sure if our Lord could heal his son. The case
was of long standing (Mark 9:21), and seemed inveterate; but our Lord at once tells him that the
real question is, not whether He can heal, but whether the father can believe. That was where the
doubtfulness lay. Then the man makes his well-known confession. How grateful to the Lord who
had just before deplored the unfaithfulness of that generation! May we not say it must have been
more acutely painful to Him as just coming down from the mount of His transfiguration? For,
needless to add, He estimated at its true worth the momentary interest of the multitude. He knew
what was in man. A word only on the closing verses. The most solemn words as to future
punishment are the Saviour's words. The thrice repeated refrain is indeed, as one has said, a
"solemn dirge"* What writings of philosopher or sage can compare with these burning sentences!
Then we have two verses of the deepest importance, setting forth much vital truth under symbolic
terms, the fire which must salt every child of Adam, now or hereafter; the salt that typifies the
preserving power of the grace that delivers and saves. R.B.
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Chapter 7

S. Brief Thoughts on 1Ti_1:15, and 2Ti_4:6-8.

Brief Thoughts on 1 Timothy 1:15, and 2 Timothy 4:6-8.

R. B. In these scriptures are the two termini of the christian course here below. At the starting point
the chief of sinners receives salvation, accepting that worthy saying; and at the end the same man
anticipates a crown of righteousness, which he is assured is laid up for him. And let us mark well
that He, Who gives salvation at the beginning as the Saviour, gives the crown at the end as the
righteous Judge to all that loved and do love His appearing.

If we did not know the converting power accompanying the grace that bringeth salvation, we might
wonder how he who calls himself the chief of sinners, when he speaks of the beginning of his
course, can at the close look forward to a crown. It was not self-confidence; for while the
righteousness spoken of in the above scriptures is the practical righteousness of a saint, yet it is
the language of one who rejoices in Christ, Who alone gives the assurance of salvation. And that
blessed assurance is not because of the saint’s own faithfulness, but through faith in Him Who has
accomplished eternal redemption, Who thereby delivers the believer from all fear. For His perfect
love casts out fear, and sets him free to devote himself with all his energy to the service of the
Lord, that when he is arrived at the finishing of his course he may be able to say, | have fought the
good fight, | have finished my course, | have kept the faith: henceforth there is laid up for me the
crown of righteousness. This righteousness is not that which every believer is made. Believing in
Christ he is made the righteousness of God in Christ (2 Corinthians 5:1-21), and also his faith is
imputed to him for righteousness (Romans 5:1-21). But it is the practical righteousness of a faithful
believer. Every believer may rejoice in the perfect righteousness with which he is clothed and in
which he stands before God, even the righteousness of faith in Christ; but not every one can say, |
have fought the good fight. It is well, by the sustaining and persevering grace of God Who never
leaves him, if he may say, | have kept the faith, that is, if grace keeps him in the faith. Paul could
say both.

Redemption, even the forgiveness of sins, through His blood we have, but conversion or change,
turning from darkness to light, is the work of the Spirit of God, Who dwells in us because we are
redeemed by the blood of Christ. The work of the Holy Spirit, important and indispensable as it is,
in no way redeems us, or adds any value to the precious blood of Christ. This alone reconciles.
Man thinks to add his own imperfect works to the infinite worth of His blood. Even God does not
add the perfect and necessary work of the Holy Spirit as increasing the value and efficacy of His
(Christ’s) redeeming (and this eternally) death on the cross; but the Spirit dwells wherever that
blood is applied. He convicts the world of sin, of righteousness, and of judgment, but works
savingly on every soul that receives the faithful saying. We are forgiven for Christ's sake, but that
is not the being turned from darkness to light, from idols to serve the living and true God; if we are
in Christ, we are a new creation.

Conversion and redemption are indissolubly joined in the grace that brings God'’s salvation to us;
for he who is saved is converted, and he who is converted is also redeemed, and we so speak and
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understand. Nevertheless conversion and redemption are two things distinct from each other,
inasmuch as redemption is done for us, a work outside of us, on the cross, but the work of the Holy
Spirit precedes and follows within us. The Spirit of God works in all believers because the blood of
Christ has washed away all their sins, to be moulded and fashioned according to the will and
purpose of God. There is no difference in the relative standing of every believer before God, all are
redeemed, all forgiven, all made the sons of God through faith in Christ. But in the actual condition,
seen even in the sons, what lack of faith! What failure! What worldliness among those who profess
separation from the world! But thanks he to God, the blood abides, and in spite of failures and
hardness of heart, the Holy Spirit in us works till all is judged morally and we transformed
according to the mind of God. To receive the crown is not the special privilege of an apostle. There
is a crown laid up for every believer to be given at the appearing. The word of God places it in view
now, as an incentive to endurance and perseverance whatever may be the roughness and sorrow
in the way between the two termini, and with it as an encircling scroll — let no man take it. For
while the Lord Jesus as Saviour gives salvation to the chief of sinners at the beginning of the
course, He holds the crown, as the righteous Judge to be given in due time, and this in connection
with the saint’s responsibility. But the saint, the believer, is converted and redeemed before his
new responsibility. There is the responsibility of the unconverted man (a fearful account he will
have to render), yet that is not here, but the believer’'s, now that he is a new creature. For the
grace of God appears first bringing salvation to the lost and dead; then when alive again by the
guickening voice of the Son of God, that grace teaches the believer to deny all ungodliness, and to
live soberly, righteously and godly, | and to look for the appearing of His glory (Titus 2:1-15). To
deny all ungodliness, to live soberly and righteously, is with many the sum-total of Christianity,
reducing it to the level of duty. Not so. For here godliness is added, and no law or commandment
ever made a man godly. It might make him apparently righteous (provided that temptation was not
too strong) but never godly, and this is joined to the looking for (i.e. waiting) His glorious
appearing, that is, the appearing of His glory; when that comes, righteous retribution and judgment
also come, There can be no completeness without looking for the appearing. This is not possible
but for him who loves it unless as a criminal condemned looks for the execution. To live godly, and
in heart to love His appearing is the normal condition of every believer — to love it and live in the
light of it. Is this our condition? Are we pressing onward with undeviating step, amidst sorrows and
trials, hastening (as Peter says) the coming of the day of God?

1892 137 What a difference between Saul of Tarsus as he left Jerusalem, and the same Saul as
he entered Damascus! He left Jerusalem breathing out threatenings and slaughter against the
disciples, he entered Damascus a blind helpless man, led by his companions, and his physical
condition emblematical of his mental, his rage and his purpose completely overthrown. He was a
changed — a converted roan, though he might not have had any peace or joy till Ananias came
three days after, during which he neither ate nor drank. Not until the scales fell from his eyes could
he rejoice in full salvation. Then he arose and washed away his sins, and his baptism was just the
symbol of his new standing before God. The Lord Jesus met him on the way and takes him
captive, he was the most jealous, and the fiercest, and the leader, of that band of persecutors;
such is the one that the Lord takes, and the great enemy cannot prevent it. The chief of sinners, of
persecutors, becomes the chief of disciples. The leader of the hand, armed with authority to bind
and slay all the disciples whom he could seize, becomes the leader of the band that bowed to the
Name of Jesus. What an instance of the converting power of the grace of God as manifested in
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Christ! The glory of God appearing causes Saul to exclaim, Who art Thou, Lord? The voice out of
the glory could be no other than the voice of Jehovah; yet that voice said, Why persecutest thou
Me? Saul thought he was doing God service (John 16:2) and is astonished and confounded to find
himself fighting against God; he finds himself as a criminal caught red-handed in his crime. He is
overcome, fettered hand and foot, henceforth to be the Lord’s bondman. The Lord Jesus
appeared. Saul saw and heard, and at once says, Lord! Who can tell the thoughts and feelings of
Saul who, when cast to the earth, heard the words, "I am Jesus?" What was the visible effect on
him? The discovery that he had been fighting against God prevented his taking food for three
days. But afterwards the revelation of the Son in him (Galatians 1:16) filled him with zeal and
energy to announce the glad tidings, yea, far more than the zeal and energy he had shown in
opposition to the disciples; for he had been as he says, exceedingly mad against them. The words,
"I am Jesus," and the remembrance of the bright and heavenly vision, were always dominant in
Paul's mind; as he said, he was not disobedient to the heavenly vision; in his Epistle he takes his
stand as an apostle upon this ground, a called apostle, by the will of God, not appointed by man. It
was the Lord Who appointed him, He Who speaks and calls from heaven (Hebrews 12:25). And it
is from heaven that He has sent the Holy Spirit to call and form His church. So that now
emphatically every sinner is called by the word of the Son of God, every saint is called to be a
member of the church of God, and every servant is called, as it were, by a mandate from heaven,
after the pattern of the call of Saul of Tarsus, not by the Lord appearing in the glory of heaven, but
by His own voice to the heart. It was a similar display on the day of Pentecost, when the power of
the Lord was made manifest in the cloven tongues of fire. Although there be not such visible
manifestations now, the power and the reality is essentially the same and ever abides; and He still
calls and adds to the church and will until it is complete. The voice of one crying in the wilderness
called Israel to repentance. It is the voice of the Son of God from heaven that quickens dead souls
and calls them to sit in heavenly places. His voice from the glory Saul heard, and it changed him
from a bitter enemy into a devoted and loving servant. If the called ones now are destined for
heavenly glory, what more fitting or better way than the calling them out from among Jews and
Gentiles by His own voice?

Here it is not Jesus saying, | am Jehovah. Impossible for Saul to doubt that it must be Jehovah’s
voice out of that vision of brightness. But is Jehovah saying, | am Jesus? Both essentially and
divinely true; but the latter may be the more emphatic form. Assuredly it was the exact and
perfectly suited way to reach the conscience and heart of Saul. It was in this way that the Son was
revealed in him, in this way was he prepared for becoming the great apostle of the church. That
"God was manifest in flesh," and that Jesus is the Son of the living God, are the two forms of truth
as above, that is, Jesus saying, | am Jehovah, and Jehovah saying, | am Jesus. Upon this the
church is built. To Israel it was prophesied that to them a child should be born, a son given, and
one of His glorious names should be the mighty God. This was their hope and expectation (i.e. of
the righteous remnant) in the darkest time. And they spake often one to another, they feared
Jehovah, they hoped and expected; and the Mighty God will come and make up His jewels, and
these godly ones shall be numbered among them (Malachi 3:16). But Messiah on the earth is the
hope of Israel. The hope of the church is to be with the Lord Jesus in the heavenly glory. When the
Lord Jesus was here on the earth and presented to the Jew (to Israel) as their promised Messiah,
His words and His works constantly asserted and proved that He was the Son foretold by the
prophet, and that He was the Mighty God. What greater proof than the healing of the palsied man
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(Matthew 9:6)? No greater assertion of divine power, or of His Godhead during His life and
ministry. It was the same power that healed the paralytic, as raised the dead Lazarus. His own
resurrection is the greatest of all, and is declared by God as that which declares Him to he the Son
of God. But this was after the Jew had rejected Him. The proof that He was the mighty God, had
been sufficiently given before in His mighty works.

Moreover He said, "If ye believe not that | am" (the incommunicable name), "ye shall die in your
sins." The blind unbelief of the Jew is attested by the disciples, for when the Lord asked them,
"Whom do men say that | the Son of Man am?" some said, John the Baptist, some Elias, some
Jeremias, or one of the prophets: any name but the true one. None confessed Him to be the Son
of the living God, but he to whom the Father had revealed it (Matthew 16:14-16). It is this truth
which is the special foundation on which the church is built, which gives stability to it, so that the
gates of hell cannot prevail against it. That Messiah must be the Mighty God is as necessary for
His Messianic glory, as that, for the calling and formation of the assembly of God, Jehovah should
be Jesus. There could be no church, no restoration for Israel without Him. This was the proclaimed
truth of both, during the Lord’s life and ministry here below. He the Messiah, manifesting His
Godhead, was the Jewish aspect of it. Met by unbelief then, but when He appears to them, they
will shout, "this is our God, we have waited for Him" (Isaiah 25:9). For the church, it was the Son of
man delivered to earth, and then to rise again for heavenly glory, the Son of the living God withal.

For, now, we are not called to know Christ after the flesh (2 Corinthians 5:1-21) but as the risen
Lord in heaven. In the first three Gospels it is Jesus the Messiah presenting irrefragable proofs by
His teaching and by His miracles that