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Chapter 2
01.00a. Introduction

A.A. Hodge: Biographical overview

Archibald Alexander Hodge (1823-1886), an American Presbyterian leader, was the principal of
Princeton Seminary between 1878 and 1886. He was the son of Charles Hodge and named after
the first principal of Princeton Seminary, Archibald Alexander.

A. A. Hodge attended the College of New Jersey (later Princeton University) and Princeton
Theological Seminary, and, after spending three years (1847-1850) in India as a missionary, held
pastorates at Lower West Nottingham, Maryland (1851-1855), Fredericksburg, Virginia
(1855-1861), and Wilkes-Barre, Pennsylvania (1861-1864). In 1864 he accepted a call to the chair
of systematic theology in the Western Theological Seminary (later Pittsburgh Theological
Seminary) in Pittsburgh, Pennsylvania. There he remained until in 1877 he was called to Princeton
to be the associate of his father in the chair of systematic theology, to the full duties of which he
succeeded in 1878. This post he retained till his death. At the time of his death, Hodge was in the
zenith of his powers. Every element that entered into his eminent reputation put on its best
expression during the closing years of his life. He was public-spirited, and helped every good
cause. He was a trustee of the College of New Jersey and a leading man in the Presbyterian
Church. He was a man of wide interests and touched the religious world at many points. During
the years immediately preceding his death he was writing, preaching, lecturing, making addresses,
coming into contact with men, influencing them, and by doing so widening the influence of the
Christianity.

Hodge’s distinguishing characteristic as a theologian was his power as a thinker. He had a mind of
singular acuteness, and though never a professed student of metaphysics, he was essentially and
by nature a metaphysician. His theology was that of the Reformed confessions. He had no
peculiar views and no peculiar method of organizing theological dogmas; and though he taught the
same theology that his father had taught before him, he was independent as well as reverent. His
first book and that by which he is best known was his Outlines of Theology, which was translated
into Welsh, modern Greek, and Hindustani. The Atonement is still one of the best treatises on the
subject. This was followed by his commentary on the Westminster Confession of Faith, a very
useful book, full of clear thinking and compact statement. He contributed some important articles
to encyclopedias — Johnson’s, McClintock and Strong's, and the Schaff-Herzog Encyclopedia of
Religious Knowledge. He was one of the founders of the Preshyterian Review, to the pages of
which he was a frequent contributor.
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Chapter 4

01.01. Of the Holy Scripture

Chapter One
Of the Holy Scripture

SECTION 1. --Although the light of nature; and the works of creation; and providence; do so far
manifest the goodness, wisdom, and power of God, as to leave men unexcusable; yet are they not
sufficient to give that knowledge of God and of His will, which is necessary unto salvation.
Therefore it pleased the Lord, at sundry times, and in divers manners, to reveal; Himself, and to
declare; that His will unto His Church; and afterwards, for the better preserving and propagating of
the truth, and for the more sure establishment and comfort of the Church against the corruption of
the flesh, and the malice of Satan and of the world, to commit the same wholly unto writing: which
maketh the Holy Scripture to be most necessary; those former ways of God’s revealing His will
unto His people being now ceased. Scripture Proof Texts

Romans 2:14-15; Romans 1:19-20; Psalms 19:1-3; Romans 1:32, with Romans 2:1; 1 Corinthians
1:21; 1 Corinthians 2:13-14; Hebrews 1:1; Proverbs 22:19-21; Luke 1:3-4; Romans 15:4; Matthew
4:4, Matthew 4:7, Matthew 4:10; Isaiah 8:19-20; 2 Timothy 3:15; 2 Peter 1:19; Hebrews 1:1-2. This
section affirms the following propositions: -

1. That the light of nature and the works of creation and providence are sufficient to make known
the fact that there is a God, and somewhat of his nature and character, so as to leave the
disobedience of men without excuse.

2. That nevertheless the amount and kind of knowledge thus attainable is not sufficient to enable
any to secure salvation.

3. That consequently it has pleased God, of his sovereign grace, to make, in various ways and at
different times, a supernatural revelation of himself and of his purposes to a chosen portion of the
human family.

4. And that subsequently God has been pleased to commit that revelation to writing, and that it is
now exclusively embraced in the Sacred Scriptures.

1. The light of nature and the works of creation and providence are sufficient to enable men to
ascertain the fact that there is a God, and somewhat of his nature and character, end thus render
them inexcusable.

Three generically distinct false opinions have been entertained with respect to the capacity of
men, in their present circumstances, to attain to any positive knowledge of the being and character
of God.

(1.) There is the assumption of all those extreme Rationalists who deny the existence of any world
beyond the natural one discoverable by our senses, and especially of that school of Positive
Philosophy inaugurated by Auguste Comte in France, and represented by John Stuart Mill and
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Herbert Spencer in England, who affirm that all possible human knowledge is confined to the facts
of our experience and the uniform laws which regulate the succession of those facts; that it is not
possible for the human mind, in its present state, to go beyond the simple order of nature to the
knowledge of an absolute First Cause, or to a designing and disposing Supreme Intelligence, even
though such an one actually exists; that whether there be a God. or not, yet as a matter of fact he
is not revealed, and as a matter of principle could not, even if revealed, be recognized by man in
the present state of his faculties. This assumption is disproved - (a.) By the fact that men of all
nations, ages, and degrees of culture, have discerned the evidences of the presence of a God in
the works of nature and providence, and in the inward workings of their own souls. This has been
true, not only of individuals, communities, or generations unenlightened by science, but
pre-eminently of some of the very first teachers of positive science in the modern scientific age,
such as Sir Isaac Newton, Sir David Brewster, Dr. Faraday, etc. (b.) By the fact that the works of
nature and providence are full of the manifest traces of design, and that they can be scientifically
explained, and as a matter of fact are explained by these very sceptics themselves, only by the
recognition and accurate tracing out of the evident " intention" which each of these works is
adapted to subserve in their mutual relations. (c.) The same is disproved from the fact that
conscience, which is a universal and indestructible element of human nature, necessarily implies
our accountability to a personal moral Governor, and as a matter of fact has uniformly led men to a
recognition of his existence and of their relation to him.

(2.) An extreme opinion on this subject has been held by some Christians, to the effect that no true
and certain knowledge of God can be derived. by man, in his present condition, from the light of
nature in the entire absence of a supernatural revelation; that we are altogether dependent upon
such a revelation for any certain knowledge that God exists, as well as for all knowledge of his
nature and his purposes. This opinion is disproved -- (a.) By the direct testimony of Scripture.
Romans 1:20-24; Romans 2:14-15. (b.) By the fact that many conclusive arguments for the
existence of a great First Cause, who is at the same time an intelligent personal Spirit and
righteous moral Governor, have been drawn by a strict induction from the facts of nature alone, as
they lie open to the natural understanding. The fact that this argument remains unanswerable
shows that the process by which the conclusions are drawn from purely natural sources is
legitimate. (c.) All nations, however destitute of a supernatural revelation they may have been,
have yet possessed some knowledge of a God. And in the case of the most enlightened of the
heathen, natural religion has given birth to a considerable natural theology. We must, however,
distinguish between that knowledge of the divine character which may be obtained by men from
the worlds of nature arid providence in the exercise of their natural powers alone, without any
suggestions or assistance derived from a supernatural revelation -- as is illustrated in the
theological writings of some most eminent of the heathen who lived before Christ -- and that
knowledge which men in this age, under the clear light of a supernatural revelation, are competent
to deduce from a study of nature. The natural theology of the modern Rationalists demonstrably
owes all its special excellences to that Christian revelation it is intended to supersede.

(3.) The third erroneous opinion which has been entertained on this subject is that of Deists and
theistic Rationalists -- viz., that the light of nature, when legitimately used, is perfectly sufficient of
itself to lead men to all necessary knowledge of God'’s being, nature, and purposes. Some German
Rationalists, while admitting that a supernatural revelation has been given in the Christian
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Scriptures, yet insist that its only office is to illustrate and enforce the truths already given through
the light of nature, which are sufficient in themselves, and need re-enforcement only because they
are ordinarily not properly attended to by men. But, in opposition to this, the Confession teaches --

2. That the amount of knowledge attainable by the light of nature is not sufficient to enable any to
secure salvation. This is proved to be true -- (1.) From Scripture. 1 Corinthians 1:21; 1 Corinthians
2:13-14. (2.) From the fact that man’s moral relations to God have been disturbed by sin; and while
the natural light of reason may teach an unfallen being spontaneously how he should approach
and serve God, and while it may teach a fallen being what the nature of God may demand as to
the punishment of sin, it can teach nothing by way of anticipation as to what God may be
sovereignly disposed to do in the way of remission, substitution, sanctification, restoration, etc. (3.)
'From the facts presented in the past history of all nations destitute of the light of revelation, both
before and since Christ. The truths they have held have been incomplete and. mixed with
fundamental error; their faith has been uncertain; their religious rites have been degrading, and
their lives immoral. The only apparent exception to this fact is found in the case of some
Rationalist’ in Christian lands; and their exceptional superiority to others of their creed is due to the
secondary influences of that system of supernatural religion which they deny, but the power of
which they cannot exclude.

Hence, the Confession teaches in this section --

3. That consequently it has pleased God, of his sovereign grace, to make, in various ways and at
different times, a super natural revelation of himself and of his purposes to a chosen portion of the
human family. And that --

4. God has been pleased subsequently to commit that revelation to writing, and it is now
exclusively embraced in the Sacred Scriptures.

Since, as above shown, the light of nature is insufficient to enable men to attain such a knowledge
of God and his will as is necessary for salvation, it follows -- (1.) That a supernatural revelation is
absolutely necessary for man; and, (2.) From what natural religion alone teaches us of the
character of God, it follows that the giving of such a revelation is in the highest degree
antecedently probable on his part. Man is essentially a moral agent, and needs a clearly revealed
rule of duty; and a religious being, craving communion with God. In his natural state these are both
unsatisfied. But God is the author of human nature. His intelligence leads us to believe that he will
complete all his works and crown a religious nature with the gift of a religion practically adequate
to its wants. The benevolence of God leads us to anticipate that he will not leave his creatures in
bewilderment and ruin for the want of light as to their condition and duties. And his righteousness
occasions the presumption that he will at some time speak in definite and authoritative tones to the
conscience of his subjects. (3.) As a matter of fact, God has given such a revelation. Indeed he
has in no period of human history left himself without a witness. His communications to mankind
through the first three thousand years were made in very " diverse manners"-- by theophanies and
audible voices, dreams, visions, the Urim and Thummim, and prophetic inspiration; and the results
of these communications were diffused and perpetuated by means of tradition. The fact that such
a revelation has been made, and. that we ' have it in the Christian Scriptures, is fully substantiated
by that mass of proof styled the " Evidences of Christianity.” The main departments of this
evidence are the following: --
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(a.) The Old and New Testaments, whether the Word of God or not, bear all the marks of genuine
and authentic historical records.

(b.) The miracles recorded in these Scriptures are established as facts by abundant testimony;
and when admitted as facts they demonstrate the religion they accompany to be from God.

(c.) The same is true in all respects with regard to the many explicit prophecies already fulfilled
which are contained in the Scriptures.

(d.) The unparalleled perfection of the moral system they teach, and the supernatural intelligence
they discover in adaptation to all human characters and conditions in all ages.

(e.) The absolutely perfect excellence of its Founder.

(f.) The spiritual power of Christianity, as shown in the religious experience of individuals, and also
in the wider influence it exerts over communities and nations in successive generations. For the
guestions concerning the Holy Scriptures as containing the whole of this revelation now made by
God to men, see below.

SECTION II. Under the name of Holy Scripture, or the Word of God written, are now contained all
the books of the Old and New Testament, which are these: Of the Old Testament:

Genesis, Exodus, Leviticus, Numbers, Deuteronomy, Joshua, Judges, Ruth, | Samuel, Il Samuel, |
Kings, Il Kings, | Chronicles, Il Chronicles, Ezra, Nehemiah, Esther, Job, Psalms, Proverbs,
Ecclesiastes, The Song of Songs, Isaiah, Jeremiah, Lamentations, Ezekiel, Daniel, Hosea, Joel,
Amos, Obadiah, Jonah, Micah, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, Malachi. Of the
New Testament:

The Gospels according to Matthew, Mark, Luke, John, The Acts of the Apostles, Paul’'s Epistles to
the Romans, Corinthians |, Corinthians Il, Galatians, Ephesians, Philippians, Colossians,
Thessalonians | , Thessalonians Il , To Timothy | , To Timothy Il, To Titus, To Philemon, The
Epistle to the Hebrews, The Epistle of James, The first and second Epistles of Peter, The first,
second, and third Epistles of John, The Epistle of Jude, The Revelation of John.

All which are given by inspiration of God to be the rule of faith and life.

SECTION Ill. The books commonly called Apocrypha, not being of divine inspiration, are no part of
the canon of the Scripture, and therefore are of no authority in the Church of God, nor to be any
otherwise approved, or made use of, than other human writings.

Scripture Proof Texts

Luke 16:29, Luke 16:31; Ephesians 2:20; Revelation 22:18-19; 2 Timothy 3:16; Luke 24:27, Luke
24:44; Romans 3:2; 2 Peter 1:21.

These sections affirm the following propositions: --

1. That the complete canon of Scripture embraces in the two great divisions of the Old and the
New Testaments all the particular books here named.
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2. That the books commonly called Apocrypha form no part of that canon, and are to be regarded
as of no more authority than any other human writings.

3. That all the canonical books were divinely inspired, and are thus given to us as an authoritative
rule of faith and practice.

1. The complete canon of Scripture embraces in the two great divisions of the Old and New
Testaments all the particular books here named. The Old Testament is the collection of inspired
writings given by God to his Church during the Old Dispensation of the Covenant of Grace; and
the New Testament is the collection of those inspired writings which he gave during the New or
Christian Dispensation of that Covenant.

We determine what books have a place in this canon or divine rule by an examination of the
evidences which show that each of them, severally, was written by the inspired. prophet or apostle
whose name it bears; or, as in the case of the Gospels of Mark and Luke, written under the
superintendence and published by the authority of an apostle. This evidence in the case of the
Sacred Scriptures is of the same kind of historical and critical proof as is relied upon by all literary
men to establish the genuineness and authenticity of any other ancient writings, such as the Odes
of Horace or the works of Herodotus. In general this evidence is (a) Internal, such as language,
style, and the character of the matter they contain; (b) External, such as the testimony of
contemporaneous writers, the universal consent of contemporary readers, and corroborating
history drawn from independent credible sources. The genuineness of the books constituting the
Old Testament canon as now received by all Protestants is established as follows: --

(1.) Christ and his apostles endorse as genuine and authentic the canon of Jewish Scriptures as it
existed in their time. (a) Christ often quotes as the Word of God the separate books and the
several divisions embraced in the Jewish Scriptures -- viz., the Law, the Prophets, and. the Holy
Writings or Psalms. Mark 14:49; Luke 24:44; John 5:39. (b) The apostles also quote them as the
Word of God; 2 Timothy 3:15-16; Acts 1:16. (c) Christ often rebuked the Jews for disobeying, but
never for forging or corrupting their Scriptures, Matthew 22:29.

(2.) The Jewish canon thus endorsed by Christ and his apostles is the same as that we now have.
(a) The New Testament writers quote as Scripture almost every one of the books we recognize,
and no others. (b) The Septuagint, or Greek translation of the Hebrew Scriptures, made in Egypt
B.C. 285, which was itself frequently quoted by Christ and his apostles, embraced every book
contained in our copies. (c) Josephus, born A.D. 37, enumerates as Hebrew Scriptures the same
books by their classes. (d) The testimony of the early Christian writers uniformly agrees with that of
the ancient Jews as to every book. (e) Ever since the time of Christ both Jews and Christians,
while rival and hostile parties, have separately kept the same canon, and agree perfectly as to the
genuineness and authenticity of every book. The evidence which establishes the canonical
authority of the several books of the New Testament may be generally stated as follows: (a) The
early Christian writers in all parts of the world agree in quoting as of apostolical authority the books
we receive, while they quote all other contemporaneous writings only for illustration. (b) The early
Church Fathers furnish a number of catalogues of the books received by them as apostolical, all of
which agree perfectly as to most of the books, and differ only in a slight degree with reference to
some last written or least generally circulated. (c) The earliest translations of the Scriptures prove
that, at the time they were made, the books they contain were recognized as Scripture. The
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Peshito, or early Syriac translation, agrees almost entirely with ours; and the Vulgate, prepared by
Jerome A.D. 385, was based on the lItalic or early Latin version, and agrees entirely with ours. (d)
The internal evidence corroborates the external testimony in the case of all the books. This
consists of the language and idiom in which they are written; the harmony in all essentials in the
midst of great variety in form and circumstantials; the elevated spirituality and doctrinal
consistency of all the books; and their practical power over the consciences and hearts of men.

2. But the books called Apocrypha form no part of the sacred canon, and are to be regarded as of
no more authority than any other human writings. The word Apocrypha (anything hidden) has
been applied to certain ancient writings whose authorship is not manifest, and for which
unfounded claims have been set up for a place in the canon. Some of these have been associated
with the Old and. some with the New Testament. In this section of the Confession, however, the
name is applied. principally to those spurious scriptures for which a place is claimed in the Old
Testament canon by the Roman Church. These are Tobit, Wisdom, Judith, Ecclesiasticus, Baruch,
and the two books of Maccabees. They also prefix to the book of Daniel the History of Susannah,
and insert in the third chapter the Song of the Three Children; and add to the end of the book the
History of Bel and the Dragon. That these books have no right to a place in the canon is proved by
the following facts: (1.) They never formed a part of the Hebrew Scriptures. They have always
been rejected by the Jews, to whose guardianship the Old Testament Scriptures were committed.
(2.) None of them were ever quoted by Christ or the apostles. (3.) They were never embraced in
the list of the canonical books by the early Fathers; and even in the Roman Church their authority
was not accepted by the most learned and candid men until after it was made an article of faith by
the Council of Trent, late in the sixteenth century. (4.) The internal evidence presented by their
contents disproves their claims. None of them make any claim to inspiration, while the best of
them disclaim it. Some of them consist of childish fables, and inculcate bad morals. And this
section teaches --

3. That all the canonical Scriptures were divinely inspired, and are thus given us as an
authoritative rule of faith and practice. The books of Scripture were written by the instrumentality of
men, and the national and personal peculiarities of their authors have been evidently as freely
expressed in their writing, and their natural faculties, intellectual and moral, as freely exercised in
their production, as those of the authors of any other writings. Nevertheless these books are, one
and all, in thought and verbal expression, in substance and form, wholly the Word of God,
conveying with absolute accuracy and divine authority all that God meant them to convey, without
any human additions or admixtures. This was accomplished by a supernatural influence of the
Spirit of God acting upon the spirits of the sacred writers, called "inspiration;" which accompanied
them uniformly in what they wrote; and which, without violating the free operation of their faculties,
yet directed them in all they wrote, and secured the infallible expression of it in words. The nature
of this divine influence we, of course, can no more understand than we can in the case of any
other miracle. But the effects are plain and certain -- viz., that all written under it is the very Word
of God, of infallible truth, and of divine authority; and this infallibility and authority attach as well to
the verbal expression in which the revelation is conveyed as to the matter of the revelation itself.
The fact that the Scriptures are thus inspired is proved because they assert it of themselves; and
because they must either be credited as true in this respect, or rejected as false in all respects;
'and because God authenticated the claims of their writers by accompanying their teaching with
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"signs and wonders and divers miracles." Hebrews 2:4. Wherever God sends his "sign," there he
commands belief; but it is impossible that he could unconditionally command belief except to truth
infallibly conveyed.

(1.) The OId Testament writers claimed to be inspired. Deuteronomy 31:19-22; Deu_ 34:10;
Numbers 16:28-29; 2 Samuel 23:2. As a characteristic fact, they speak in the name of God,
prefacing their messages with a "Thus saith the LORD. "The mouth of the LORD hath spoken it."
Deuteronomy 18:21-22; 1 Kings 21:19; Jeremiah 9:12, etc.

(2.) The New Testament writers introduce their quotations from the Old Testament with such
formulas as, "The Holy Ghost saith,” Hebrews 3:7; "The Holy Ghost this signifying," Hebrews 9:8;
"Saith God," Acts 2:17; 1 Corinthians 9:9-10; "The Lord by the mouth of his servant David saith,"
Acts 4:25; "The Lord limiteth in David a certain day, saying," Hebrews 4:7.

(3.) The inspiration of the Old Testament is expressly affirmed in the New Testament. Luke 1:70;
Hebrews 1:1; 2 Timothy 3:16; 1 Peter 1:10-12; 2Pet 1:21.

(4.) Christ and his apostles constantly quote the Old Testament as infallible, as that which must be
fulfilled. Matthew 5:18; John 10:35; Luke 24:44; Matthew 2:15-23, etc.

(5.) Inspiration was promised to the apostles. Matthew 10:19; Matthew 28:19-20; Luke 12:12; John
13:20; John 14:26; John 15:26-27; John 16:13.

(6.) They claimed to have the Spirit, in fulfillment of the promise of Christ, Acts 2:33; Acts 15:28; 1
Thessalonians 1:5; -- to speak as the prophets of God, 1 Corinthians 4:1; 1 Thessalonians 4:8; --
to speak with plenary authority, 1 Corinthians 2:13; 2 Corinthians 13:2-4; Galatians 1:8-9. They put
their writings on a level with the Old Testament Scriptures. 2 Peter 3:16; 1 Thessalonians 5:27.

SECTION IV. The authority of the Holy Scripture, for which it ought to be believed, and obeyed,
depends not upon the testimony of any man, or Church; but wholly upon God (who is truth itself)
the author thereof: and therefore it is to be received, because it is the Word of God.[9]

SECTION V. We may be moved and induced by the testimony of the Church to an high and
reverent esteem of the Holy Scripture.[10] And the heavenliness of the matter, the efficacy of the
doctrine, the majesty of the style, the consent of all the parts, the scope of the whole (which is, to
give all glory to God), the full discovery it makes of the only way of man’s salvation, the many other
incomparable excellencies, and the entire perfection thereof, are arguments whereby it does
abundantly evidence itself to be the Word of God: yet notwithstanding, our full persuasion and
assurance of the infallible truth and divine authority thereof, is from the inward work of the Holy
Spirit bearing witness by and with the Word in our hearts.[11] Scripture Proof Texts

[9] 2 Peter 1:19, 2 Peter 1:21; 2 Timothy 3:16; 1John 5:9; 1 Thessalonians 2:13. [10] 1 Timothy
3:15; [11] 1 John 2:20, 1 John 2:27; John 16:13-14; 1 Corinthians 2:10-12; Isaiah 59:21. This
section teaches the following propositions: --

1. That the authority of the inspired Scriptures does not rest upon the testimony of the Church, but
directly upon God. This proposition is designed to deny the Romish heresy that the inspired
Church is the ultimate source of all divine know ledge, and that the written Scripture and
ecclesiastical tradition alike depend upon the authoritative seal of the Church for their credibility.
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They thus make the Scriptures a product of the Spirit through the Church; while, in fact, the
Church is a product of the Spirit through the instrumentality of the Word. It is true that the
testimony of the early Church to the apostolic authorship of the several books is of fundamental
importance, just as a subject may bear witness to the identity of an heir to the crown; but the
authority of the Scriptures is no more derived from the Church than that of the king from the
subject who proves the fact that he is the legal heir.

2. That the internal evidences of a divine origin contained in and inseparable from the Scriptures
themselves are conclusive. This is a part of the evidences of Christianity considered under sect. i.
The internal marks of a divine origin in the Bible are such as -- (1.) The phenomena it presents of a
supernatural intelligence: in unity of design developed through its entire structure, although it is
composed of sixty-six separate books, by forty different authors, writing at intervals through
sixteen centuries; in its perfect freedom from all the errors incident to the ages of its production,
with regard to facts or opinions of whatever kind; in. the marvellous knowledge it exhibits of human
nature under all possible relations and conditions; in the original and luminous solution it affords of
many of the darkest problems of human history and destiny. (2.) The unparalleled perfection of its
moral system: in the exalted view it gives of God, his law, and moral government; in its exalted yet
practical and beneficent system of morality, set forth and effectively enforced; in its wondrous
power over the human conscience; and in the unrivalled extent and persistence of its influence
over communities of men.

3. Yet that the highest and most influential faith in the truth and authority of the Scriptures is the
direct work of the Holy Spirit on our hearts. The Scriptures to the unregenerate man are like light to
the blind. They may be felt as the rays of the sun are felt by the blind, but they cannot be fully
seen. The Holy Spirit opens the blinded eyes and gives due sensibility to the diseased heart; and
thus assurance comes with the evidence of spiritual experience. When first regenerated, he
begins to set the Scriptures to the test of experience; and the more he advances, the more he
proves them true, and the more he discovers of their limitless breadth and fulness, and their
evidently designed adaptation to all human wants under all possible conditions.

SECTION VI. The whole counsel of God concerning all things necessary for His own glory, man’s
salvation, faith and life, is either expressly set down in Scripture, or by good and necessary
consequence may be deduced from Scripture: unto which nothing at any time is to be added,
whether by new revelations of the Spirit, or traditions of men.[12] Nevertheless, we acknowledge
the inward illumination of the Spirit of God to be necessary for the saving understanding of such
things as are revealed in the Word:[13] and that there are some circumstances concerning the
worship of God, and government of the Church, common to human actions and societies, which
are to be ordered by the light of nature, and Christian prudence, according to the general rules of
the Word, which are always to be observed.[14] Scripture

Proof Texts

[12] 2 Timothy 3:15-17; Galatians 1:8-9; 2 Thessalonians 2:2 [13], John 6:45; 1 Corinthians 2:9-12;
[14] 1 Corinthians 11:13-14; 1 Corinthians 14:26, 1 Corinthians 14:40. This section teaches the
following propositions: --
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1. The inspired Scriptures of the Old. And New Testaments are a complete rule of faith and
practice: they embrace the whole of whatever supernatural revelation God now makes to men,
and are abundantly sufficient for all the practical necessities 'of men or communities. This is
proved -- (1.) From the design of Scripture. It professes to lead us to God. Whatever is necessary
to that end it must teach us. If any supplementary knowledge is necessary, it must refer to it.
Incompleteness in such an undertaking would be falsehood. But (2.) while Christ and his apostles
constantly refer to Scripture as an authoritative rule, neither they nor the Scriptures themselves
ever refer to any other source of divine revelation whatsoever. They therefore assume all the awful
prerogatives of completeness. John 20:31; 2 Timothy 3:15-17. And (3.), as a matter of fact, the
Scriptures do teach a perfect system of doctrine, and all the principles which are necessary for the
practical regulation of the lives of individuals, communities, and churches. The more diligent men
have been in the study of the Bible, and the more assiduous they have been in carrying out its
instructions into practice, the less has it been possible for them to believe that it is incomplete in
any element of a perfect rule of all that which man is to believe concerning God, and of all that duty
which God requires of man.

2. Nothing during the present dispensation is to be added to this complete rule of faith, either by
new revelations of the Spirit or by traditions of men. No new revelations of the Spirit are to be
expected now --

(1.) Because he has already given us a complete and all-sufficient rule. (2.) because, while the
Old. Testament foretells the new dispensation, the New Testament does not refer to any further
revelation to be expected before the second advent of Christ: they always refer to the "coming” or
"appearance” of Christ as the very next supernatural event to be anticipated. (3.) As a matter of
fact, no pretended revelations of the Spirit since the days of the apostles have borne the marks or
been accompanied with the "signs" of a supernatural revelation: on the contrary, all that have been
made public -- as those of Swedenborg and the Mormons -- are inconsistent with Scripture truth,
directly oppose the authority of Scripture, and teach bad morals; while private revelations have
been professed only by vain enthusiasts, and are incapable of verification.

Traditions of men cannot be allowed to supplement Scripture as a rule of faith, because -- (1.) The
Scriptures, while undertaking to lead men to a saving knowledge of God, never once ascribe
authority to any such a supplementary rule. (2.) Christ rebukes the practical observance of it in the
Pharisees. Matthew 15:3-6; Mark 7:7-8. (3.) Tradition cannot supplement Scripture, because,
while the latter is definite, complete, and perspicuous, the former is essentially indeterminate,
obscure, and fragmentary. (4.) The only system of ecclesiastical tradition which pretends to rival
the Scriptures as a rule of faith is that of the Roman Church; and her traditions are, many of them,
demonstrably of modern origin. None can be traced to the apostolic age, much less to an apostolic
origin: they are inconsistent with the clear teaching of Scripture, and with the opinions of many of
the highest authorities in that Church itself in past ages.

3. Nevertheless, a personal spiritual illumination by the power of the Holy Ghost is necessary, in
every case, for the practical and saving knowledge of the truth embraced in the Scriptures. This
necessity does not result from any want of either completeness or clearness in the revelation, but
from the fact that man in a state of nature is carnal, and unable to discern the things of the Spirit of
God. Spiritual illumination differs from inspiration, therefore, (1.) In that it conveys no new truths to

Sermonindex.net | Page 16



the understanding, but simply opens the mind and heart of the subject to the spiritual discernment
and appreciation of the truth already objectively presented in the Scriptures; and (2.) In that it is an
element in regeneration common to all the children of God, and not peculiar to prophets or
apostles; and hence, (3.) In that it is private and personal in its use, and not public.

4. That, while the Scriptures are a complete rule of faith and practice, and while nothing is to be
regarded as an article of faith to be believed, or a religious duty obligatory upon the conscience,
which is not explicitly or implicitly taught in Scripture, nevertheless they do not descend in practical
matters into details, but, laying down general principles, leave men to apply them in the exercise of
their natural judgment, in the light of experience, and in adaptation to changing circumstances, as
they are guided by the sanctifying influences of the Holy Spirit. This liberty, of course, is allowed
only within the limits of the strict interpretation of the principles taught in the Word, and in the
legitimate application of those principles, and applies to the regulation of the practical life of the
individual and of the Church, in detailed adjustments to changing circumstances.

SECTION VII. All things in Scripture are not alike plain in themselves, nor alike clear unto all:;[15]
yet those things which are necessary to be known, believed, and observed for salvation are so
clearly propounded, and opened in some place of Scripture or other, that not only the learned, but
the unlearned, in a due use of the ordinary means, may attain unto a sufficient understanding of
them.[16] Scripture Proof Texts [15] 2 Peter 3:16; [16] Psalms 119:105, Psalms 119:130. This
section affirms --

1. That the Scriptures are in such a sense perspicuous that all that is necessary for man to know,
in order to his salvation or for his practical guidance in duty, may be learned therefrom; and --

2. That they are designed for the personal use, and are adapted to the instruction, of the
unlearned as well as the learned.

Protestants admit that many of the truths revealed in the Scriptures in their own nature transcend
human understanding, and that many prophecies remain intentionally obscure until explained by
their fulfillment in the developments of history. Nevertheless, Protestants affirm, and Romnnists
deny -- (1.) That every essential article of faith and rule of practice may be clearly learned from
Scripture; and (2.) That private and unlearned Christians may be safely allowed to interpret
Scripture for themselves. On the other hand, it is true that, with the advance of historical and
critical knowledge, and by means of controversies, the Church as a community has made
progress in the accurate interpretation of Scripture and in the full comprehension of the entire
system of truth revealed therein. That the Protestant doctrine on this subject is true, is proved --

(a.) From the fact that all Christians promiscuously are commanded to search the Scriptures. 2
Timothy 3:15-17; Acts 17:11; John 5:39.

(b.) From the fact that the Scriptures are addressed either to all men or to the whole body of
believers. Deuteronomy 6:4-9; Luke 1:3; Romans 1:7; 1 Corinthians 1:2; 2 Corinthians 1:1; and the
salutations of all the Epistles except those to Timothy and Titus.

(c.) The Scriptures are affirmed to be perspicuous. Psalms 119:105, Psalms 119:130; 2
Corinthians 3:14; 2 Peter 1:18-19; 2 Timothy 3:15-17.
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(d.) The Scriptures address men as a divine law to be obeyed and as a guide to salvation. If for all
practical purposes they are not perspicuous they must mislead, and so falsify their pretensions.

(e.) Experience has uniformly proved the truth of the Protestant doctrine. Those Churches which
have most faithfully disseminated the Scriptures in the vernacular among the mass of the people
have conformed most entirely to the plain and certain sense of their teaching in faith and practice;
while those Churches which have locked them up in the hands of a priesthood have to the greatest
degree departed from them both in letter and spirit.

SECTION VIII. The Old Testament in Hebrew (which was the native language of the people of
God of old), and the New Testament in Greek (which, at the time of the writing of it, was most
generally known to the nations), being immediately inspired by God, and, by His singular care and
providence, kept pure in all ages, are therefore authentical;[17] so as, in all controversies of
religion, the Church is finally to appeal unto them.[18] But, because these original tongues are not
known to all the people of God, who have right unto, and interest in the Scriptures, and are
commanded, in the fear of God, to read and search them,[19] therefore they are to be translated in
to the vulgar language of every nation unto which they come,[20] that, the Word of God dwelling
plentifully in all, they may worship Him in an acceptable manner;[21] and, through patience and
comfort of the Scriptures, may have hope.[22] Scripture Proof Texts

[17] Matthew 5:18; [18] Isaiah 8:20; Acts 15:15; [19] John 5:39, John 5:46; [20] 1 Corinthians 14:6,
1 Corinthians 14:9, 1 Corinthians 14:11-12, 1 Corinthians 14:24, 1 Corinthians 14:27-28; [21]
Colossians 3:16; [22] Romans 15:4. This section teaches,--

1. That the Old Testament having been originally written in Hebrew, and the New Testament in
Greek -- which were the common languages of the large body of the Church in their respective
periods -- the Scriptures in those languages are the absolute rule of faith and ultimate appeal in all
controversies.

2. That the original sacred text has come down to us in a state of essential purity. d. That the
Scriptures should be translated into the vernacular languages of all people, and copies put into the
hands of all capable of reading them. The true text of the ancient Scriptures is ascertained by
means of a careful collation and comparison of the following: --

1. Ancient manuscripts. The oldest existing Hebrew manuscripts date from the ninth or tenth
century. The oldest Greek manuscripts date from the fourth to the sixth century. Many hundreds of
these have been collated by eminent scholars in forming the text of modern Hebrew and Greek
Testaments. The differences are found to be unimportant, and the essential integrity of our text is
established.

2. Quotations from the apostolic Scriptures found in the writings of the early Christians. These are
so numerous that the whole New Testament might be gathered from the worlds of writers dating
before the seventh century, and they prove the exact state of the text at the time in which they
were made.

3. Early translations into other languages. The principal of these are the Samaritan Pentateuch,
which the Samaritans inherited from the ten tribes; the Greek Septuagint, B.C. 285; the Peshito or
ancient Syriac version, A.D, 100; the Latin Vulgate of Jerome, A.D. 385; the Coptic of the fifth
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century, and others of less critical value.

SECTION IX. The infallible rule of interpretation of Scripture is the Scripture itself: and therefore,
when there is a question about the true and full sense of any Scripture (which is not manifold, but
one), it must be searched and known by other places that speak more clearly.[23]

SECTION X. The supreme judge by which all controversies of religion are to be determined, and
all decrees of councils, opinions of ancient writers, doctrines of men, and private spirits, are to be
examined, and in whose sentence we are to rest, can be no other but the Holy Spirit speaking in
the Scripture.[24] Scripture Proof Texts [22] 2 Peter 1:20-21; Acts 15:15-16. [24] Matthew 22:29,
Matthew 22:31; Ephesians 2:20 with Acts 28:25.

These sections teach,--
1. That the infallible and only true "rule" for the interpretation of Scripture is Scripture itself.

2. That the Scriptures are the supreme "judge" in all controversies concerning religion. The
authority of the Scriptures as the ultimate rule of faith rests alone in the fact that they are the Word
of God. Since all these writings are one revelation, and the only revelation of his will concerning
religion given by God to men, it follows: --

(1.) That they are complete as a revelation in themselves, and are not to be supplemented or
explained by light drawn from any other source. (2.) That the different sections of this revelation
mutually supplement and explain one another. The Holy Spirit who inspired the Scriptures is the
only adequate expounder of his own words, and he is promised to all the children of God as a
Spirit of light and truth. In dependence upon his guidance, Christians are of course to study the
Scriptures, using all the helps of true learning to ascertain their meaning; but this meaning is to be
sought in the light of the Scriptures themselves taken as a whole, and not in the light either of
tradition or of philosophy.

"A rule is a standard of judgment; a judge is the expounder and applier of that rule to the decision
of particular cases." The Romish doctrine is, that the Papal Church is the infallible teacher of men
in religion; that, consequently, the Church authoritatively determines, (1.) What is Scripture; (2.)
What is tradition; (3.) What is the true sense of Scripture and of tradition; and (4.) What is the true
application of that rule to every particular question of faith or practice. The Protestant doctrine is,--
(1.) That the Scriptures are the only rule of faith and practice; (2.) (a) Negatively, that there is no
body of men qualified or authorized to interpret the Scriptures or to apply their teachings to the
decision of particular questions in a sense binding upon their fellow - Christians; (3) Positively, that
the Scriptures are the only authoritative voice in the Church; which is to be interpreted and applied
by every individual for himself, with the assistance, though not by the authority, of his
fellow-Christians. Creeds and confessions, as to form, bind those only who voluntarily profess
them; and as to matter, they bind only so far as they affirm truly what the Bible teaches, and
because the Bible does so teach. This must be true -- (1.) Because the Scriptures, which profess
to teach us the way of salvation, refer us to no standard or judge in matters of religion beyond or
above themselves; and because no body of men since the apostles has ever existed, with the
qualifications or with the authority to act in the office of judge for their fellows. (2.) Because, as we
have seen, the Scriptures are themselves complete and perspicuous. (3.) Because all Christians
are commanded to search the Scriptures, and to judge both doctrines and professed teachers
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themselves. John 5:39; 1 John 2:20, 1 John 2:27; 1 John 4:1-2; Acts 17:11; Galatians 1:8; 1
Thessalonians 5:21. (4.) Because all Christians are promised the Holy Spirit to guide them in the
understanding and practical use of the truth. Romans 8:9; 1 John 2:20, 1 John 2:27
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Chapter 5

01.02. Of God and the Holy Trinity

Chapter Two
Of God and the Holy Trinity

SECTION 1. There is but one only,(1) living, and true God,(2) who is infinite in being and
perfection,(3) a most pure spirit,(4) invisible,(5) without body, parts,(6) or passions;(7)
immutable,(8) immense,(9) eternal,(10) incomprehensible,(11) almighty,(12) most wise,(13) most
holy,(14) most free,(15) most absolute;(16) working all things according to the counsel of His own
immutable and most righteous will,(17) for His own glory;(18) most loving,(19) gracious, merciful,
long-suffering, abundant in goodness and truth, forgiving iniquity, transgression, and sin;(20) the
rewarder of them that diligently seek Him;(21) and withal, most just, and terrible in His
judgments,(22) hating all sin,(23) and who will by no means clear the guilty.(24) Scripture Proof
Texts

(1) Deuteronomy 6:4 1 Corinthians 8:4, 1 Corinthians 8:6; (2) 1 Thessalonians 1:9; Jeremiah
10:10; (3) Job 11:7-9; Job 26:14; (4) John 4:24; (5) 1 Timothy 1:17; (6) Deuteronomy 4:15-16;
John 4:24, with Luke 24:39; (7) Acts 14:11, Acts 14:15; (8) James 1:17; Malachi 3:6; (9) 1 Kings
8:27; Jeremiah 23:23-24; (10) Psalms 90:2; 1 Timothy 1:17; (11) Psalms 145:3; (12) Genesis 17:1;
Revelation 4:8; (13) Romans 16:27; (14) Isaiah 6:3; Revelation 4:8; (15) Psalms 115:3; (16)
Exodus 3:14; (17) Ephesians 1:11; (18) Proverbs 16:4; Romans 11:36; (19) 1 John 4:8, 1 John
4:16; (20) Exodus 34:6-7; (21) Hebrews 11:6; (22) Nehemiah 9:32-33; (23) Psalms 5:5-6; (24)
Nahum 1:2-3; Exodus 34:7. (25) John 5:26. (26) Acts 7:2 (27) Psalms 119:68. (28) 1 Timothy 6:15;
Romans 9:5. (29) Acts 17:24-25. (30) Job 22:2-3. (31) Romans 11:36; (32) Revelation 4:11; 1
Timothy 6:15; Daniel 4:25, Daniel 4:35; (33) Hebrews 4:13;

SECTION 2. God has all life,(25) glory,(26) goodness,(27) blessedness,(28) in and of Himself; and
is alone in and unto Himself all-sufficient, not standing in need of any creatures which He has
made,(29) nor deriving any glory from them,(30) but only manifesting His own glory in, by, unto,
and upon them. He is the alone fountain of all being, of whom, through whom, and to whom are all
things;(31) and has most sovereign dominion over them, to do by them, for them, or upon them
whatsoever Himself pleases.(32) In His sight all things are open and manifest,(33) His knowledge
is infinite, infallible, and independent upon the creature,(34) so as nothing is to Him contingent, or
uncertain.(35) He is most holy in all His counsels, in all His works, and in all His commands.(36)
To Him is due from angels and men, and every other creature, whatsoever worship, service, or
obedience He is pleased to require of them.(37) Scripture Proof Texts

(34) Romans 11:33-34; Psalms 147:5; (35) Acts 15:18; Ezekiel 11:5; (36) Psalms 145:17; Romans
7:12; (37) Revelation 5:12-14.

These sections teach the following propositions: --

1. There is but one living and true God.
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2. This God is a free personal Spirit, without bodily parts or passions.
3. He possesses all absolute perfections in and of himself.
4. He possesses all relative perfections with respect to his creatures.

5. He is self-existent and absolutely independent, the sole support, proprietor, and sovereign
disposer, of all his creatures.

1. There is but one living and true God.

There have been false gods innumerable, and the title " god" has been applied to angels (Psalms
97:7), because of their spirituality and exalted excellence; and to magistrates (Psalms 82:1,
Psalms 82:6), because of their authority; and Satan is called "the god of this world" (2 Corinthians
4:4), because of his usurped dominion over the wicked. In opposition, therefore, to the claims of all
false gods, and in exclusion of all figurative use of the term, it is affirmed that there is but one true
God, one living God. This affirmation includes two propositions: (a) There is but one God. (b) This
one God is an absolute unit, incapable of division. That there is but one God is proved --

(1.) From the fact that every argument that establishes the being of God, suggests the existence of
but one. There must be one First Cause, but there is no evidence of more than one. There must be
one Designing Intelligence and one Moral Governor, but neither the argument from design nor
from conscience suggests more than one.

(2.) The creation throughout its whole extent is one system, presenting absolute unity of design,
and hence evidently emanating from one Designing Intelligence.

(3.) The same is true of the system of providential government.

(4.) The sense of moral accountability innate in man witnesses to the unity of the source of all
absolute authority.

(5.) All the instincts and cultivated habits of reason lead us to refer the multiplicity of the
phenomenal world backward and upward to a ground of absolute unity, which being infinite and
absolute, necessarily excludes division and rivalry.

(6.) The Scriptures constantly affirm this truth. Deuteronomy 6:4; 1 Corinthians 8:4. The indivisible
unity of this one God is proved by the same arguments. For an essential division in the one
Godhead would in effect constitute two Gods; besides, the Scriptures teach us that the Christian
Trinity is one undivided God: "l and my Father are one." John 10:30.

2. This God is a free personal Spirit, without bodily parts or passions.

There is a very ancient, prevalent, and persistent mode of thought, which pervades a great deal of
our literature in the present day, which tends to compound God with the world, and to identify him
with the laws of nature, the order and beauty of creation. In one way or another he is considered
as sustaining to the phenomena of nature the relation of soul to body, or of whole to parts, or of
permanent substance to transient modes. Now all the arguments that establish the being of a God
agree with the Scriptures in setting him forth as a personal spirit, distinct from the world. By Spirit
we mean the subject to which the attributes of intelligence, feeling, and will belong, as active
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properties. Where these unite there is distinct personality. The argument from design proves that
the great First Cause, to whom the system of the universe is to be referred, possesses both
intelligence, benevolence, and will, in selecting ends, and in choosing and adapting means to
effect those ends. Therefore he is a personal spirit. The argument from the sense of moral
accountability, innate in all men, proves that we are subject to a Supreme Lawgiver, exterior and
superior to the person he governs; one who takes knowledge of us, and will hold us to a strict
personal account. Therefore he is a personal spirit, distinct from -- though intimately associated
with -- the subjects he governs.

We know spirit by self-consciousness, and in affirming that God is a spirit --

(1.) We affirm that he possesses in infinite perfection all those properties which belong to our
spirits, (a) because the Scriptures affirm that we were created in his image; (b) because they
attribute all these properties severally to him; (c) because our religious nature demands that we
recognize them in him; (d) because their exercise is evidenced in his works of creation and
providence; (e) because they were possessed by the divine nature in Christ. And --

(2.) We deny that the properties of matter, such as bodily parts and passions, belong to him. We
make this denial --

(a) because there is no evidence that he does possess any such properties; and, (b) because,
from the very nature of matter end its affections, it is inconsistent with those infinite and. absolute
perfections which are of his essence, such as simplicity, unchangeableness, unity, omnipresence,
etc. When the Scriptures, in condescension to our weakness, express the fact that God hears by
saying that he has an ear, or that he exerts power by attributing to him a hand, they evidently
speak metaphorically, because in the case of men spiritual faculties are exercised through bodily
organs. And when they speak of his repenting, of his being grieved, or jealous, they use
metaphorical language also, teaching us that he acts toward us as a man would when agitated by
such passions. Such metaphors are characteristic rather of the Old than of the New Testament,
and occur for the most part in highly rhetorical passages of the poetical and prophetical books.

3. He possesses all absolute perfections in and of himself.

4. He possesses all relative perfections with respect to his creatures. The attributes of God are the
properties of his all-perfect nature. Those are absolute which belong to God considered in himself
alone -- as self-existence, immensity, eternity, intelligence, etc. Those are relative which
characterize him in his relation to his creatures -- as omnipresence, omniscience, etc.

It is evident that we can know only such properties of God as he has condescended to reveal to
us, and only so much of these as he has revealed. The question, then, is, What has God revealed
to us of his perfections in his Word?

(1.) God is declared to be infinite in his being. Hence he can exist under none of the limitations of
time or space. He must be eternal, and he must fill all immensity. These three, therefore, must be
the common perfections of all the properties that belong to his essence: He is infinite, eternal,
omnipresent in his being; infinite, eternal, omnipresent in his wisdom, in his power, in his justice,
etc. When God is said to be infinite in his knowledge, or his power, we mean that he knows all
things, and that he can effect all that he wills, without any limit. When we say that he is infinite in
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his truth, or his justice, or his goodness, we mean that he possesses these properties in absolute
perfection.

(2.) His immensity. When we attribute this perfection to God we mean that his essence fills all
space. This cannot be effected through multiplication of his essence, since he is ever one and
indivisible; nor through its extension or diffusion, like ether, through the interplanetary spaces,
because it is pure spirit. The spirit of God, like the spirit of a man, must be an absolute unit, without
extension or dimensions. Therefore, the entire indivisible Godhead must, in the totality of his
being, be simultaneously present every moment of time at every point of space. He is immense
absolutely and from eternity. He has been omnipresent, in his essence and in all the properties
thereof, ever since the creation, to every atom and element of which it consists. Although God is
essentially equally omnipresent to all creatures at all times, yet, as he variously manifests himself
at different times and places to his intelligent creatures, so he is said to be peculiarly present to
them under such conditions. Thus, God was present to Moses in the burning bush. Exodus 3:2-6.
And Christ promises to be in the midst of two or three met together in his name. Matthew 18:20.

(3.) His eternity. By affirming that God is eternal, we mean that his duration has no limit, and that
his existence in infinite duration is absolutely perfect. He could have had no beginning, he can
have no end, and in his existence there can be no succession of thoughts, feelings or purposes.
There can be no increase to his knowledge, no change as to his purpose. Hence the past and the
future must be as immediately and as immutably present with him as the present. Hence his
existence is an ever-abiding, all-embracing present, which is always contemporaneous with the
ever-flowing times of his creatures. His knowledge, which never can change, eternally recognizes
his creatures and their actions in their several places in time; and his actions upon his creatures
pass from him at the precise moments predetermined in his unchanging purpose.

Hence God is absolutely unchangeable in his being and in all the modes and states thereof. In his
knowledge, his feelings, his purposes, and hence in his engagements to his creatures, he is the
same yesterday, to-day, and for ever. "The counsel of the LORD standeth for ever, the thoughts of
his heart to all generations.” Psa_ 33:11.

(4.) The infinite intelligence of God, including omniscience and absolutely perfect wisdom, is
clearly taught in Scripture. God’'s knowledge is infinite, not only as to the range of objects it
embraces, but also as to its perfection. (a) We know things only as they stand related to our
organs of perception, and only in their properties; God knows them immediately, in the light of his
own intelligence and in their essential nature. (b) We know things successively, as they are
present to us, or as we pass inferentially from the know to the before unknown; God knows all
things eternally, by one direct, all-comprehensive intuition. (c) Our knowledge is dependent; God’s
is independent. Ours is fragmentary; God’s total and complete. Ours is in great measure transient;
God’s is permanent.

God knows himself -- the depths of his own infinite and eternal being, the constitution of his nature,
the ideas of his reason the resources of his power, the purposes of his will. In knowing the
resources of his power, he knows all things possible. In knowing the immutable purposes of his
will, he knows all that has existed or that will exist, because of that purpose.
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Wisdom presupposes knowledge, and is that excellent practical use which the absolutely perfect
intelligence and will of God make of his infinite knowledge. It is exercised in the election of ends,
general and special, and in the selection of means in order to the accomplishment of those ends;
and is illustrated gloriously in the perfect system of God’'s works of creation, providence, and
grace.

(5.) The omnipotence of God is the infinite efficiency resident in, and inseparable from, the divine
essence, to effect whatsoever he wills, without any limitation soever except such as lies in the
absolute and immutable perfections of his own nature. The power of God is both unlimited in its
range and infinitely perfect in its mode of action. (a) We are conscious that the powers inherent in
our wills are very limited. Our wills can act directly only upon the course of our thoughts and a few
bodily actions, and can only very imperfectly control these. The power inherent in God’s will acts
directly upon its objects, and effects absolutely and unconditionally all he intends. (b) We work
through means; the effect often followers only remotely, and our action is conditioned by external
circumstances. God acts immediately, with or without means as he pleases. When he acts through
means it is a condescension, because the means receive all their efficiency from his power, not his
power from the means. And the power of God is absolutely independent of all that is exterior to his
own all-perfect nature. The power of God is the power of his all-perfect, self-existent essence. He
has absolutely unlimited power to do whatsoever his nature determines him to will. But this power
cannot be directed against his nature. The ultimate principles of reason and of moral right and
wrong are not products of the divine power, but are principles of the divine nature. God cannot
change the nature of right and wrong, etc., because he did not make himself, and these have their
determination in his own eternal perfections. He cannot act unwisely or unrighteously; not for want
of the power as respects the act, but for want of will, since God is eternally, immutably, and most
freely and spontaneously, wise and righteous.

God’s omnipotence is illustrated, but never exhausted, in his works of creation and providence.
God’s power is exercised at his will, but there ever remains an infinite reserve of possibility lying
back of the actual exercise of power, since the Creator always infinitely transcends his creation.

(6.) The absolutely perfect goodness of God. The moral perfection of God is one absolutely perfect
righteousness. Relatively to his creatures his infinite moral perfection always presents that aspect
which his infinite wisdom decides to be appropriate to the case. He is not alternately merciful and
just, nor partially merciful and partially just, but eternally and perfectly merciful and just. Both are
right; both are equally and spontaneously in his nature; and both are perfectly and freely
harmonized by the infinite wisdom of that nature. His goodness includes (a) Benevolence, or
goodness viewed as a disposition to promote the happiness of his sensitive creatures; (b) Love, or
goodness viewed as a disposition to promote the happiness of intelligent creatures, and to regard
with complacency their excellences; (c) Mercy, or goodness exercised toward the miserable; (d)
Grace, or goodness exercised toward the undeserving. The grace of God toward the undeserving
evidently rests upon his sovereign will (Matthew 11:26; Romans 9:15), and can be assured to us
only by means of a positive revelation. Neither reason nor conscience nor observation of nature
can assure us, independently of his own special revelation, that he will be gracious to the guilty.
Our duty is to forgive injuries; we as individuals have nothing to do with either forgiving or
pardoning sin. That God’'s goodness is absolutely perfect and inexhaustible is proved from
universal experience, as well as from Scripture. James 1:17; James 5:11. It is exercised, however,
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not in making the happiness of his creatures indiscriminately and unconditionally a chief end, but is
regulated by his wisdom in order to the accomplishment of the supreme ends of his own glory and
their excellence.

(7.) God is absolutely true. This is a common property of all the divine perfections and actions. His
knowledge is absolutely accurate; his wisdom infallible; his goodness and justice perfectly true to
the standard of his own nature. In the exercise of all his properties God is always self-consistent.
He is also always absolutely true to his creatures in all his communications, sincere in his
promises and threatenings, and faithful in their fulfillment. This lays the foundation for all rational
confidence in the constitution of our own natures and in the order of the external world, as well as
in a divinely-accredited, supernatural revelation. It guarantees the validity of the information of our
senses, the truth of the intuitions of reason and conscience, the correctness of the inferences of
the understanding, and the general credibility of human testimony, and pre-eminently the reliability
of every word of the inspired Scriptures.

(8.) The infinite justice of God. This, viewed absolutely, is the all-perfect righteousness of God’s
being considered in himself. Viewed relatively, it is his infinitely righteous nature exercised, as the
moral Governor of his intelligent creatures. in the imposition of righteous laws, and. in their
righteous execution. It appears in the general administration of his government viewed as a whole,
and distributively in his dealing to individuals that treatment which righteously belongs to them,
according to his own covenants and their own deserts. God is most willingly just, but his justice is
no more an optional product of his will than is his self-existent being. It is an immutable principle of
his divine constitution. He is "of purer eyes than to behold evil, and cannot look on iniquity."
Habakkuk 1:13. "He cannot deny himself." 2 Timothy 2:13. God does not make his demands just
by willing them, but he wills them because they are just. The infinite righteousness of his
immutable being determines him to regard and to treat all sin as intrinsically hateful and deserving
of punishment. The punishment of sin and its consequent discouragement is an obvious benefit to
the subjects of his government in general. It is a revelation of righteousness in God, and a
powerful stimulant to moral excellence in them. But God hates sin because it is intrinsically hateful,
and punishes it because such punishment is intrinsically righteous. This is proved --

(a.) From the direct assertions of Scripture: "To me belongeth vengeance and recompense.”
Deuteronomy 32:35. "According to their deeds, accordingly he will repay." Isaiah 59:18, "Seeing it
is a righteous thing with God to recompense tribulation to them that trouble you." 2 Thessalonians
1:6. "Knowing the judgment of God, that they which commit such things are worthy of death."
Romans 1:32.

(b.) The Scriptures teach that the vicarious suffering of the penalty due to his people by Christ, as
their substitute, was absolutely necessary to enable God to continue " just " and at the same time "
the justifier of him which believeth in Jesus.” Romans 3:26. " If righteousness come by the law,
then Christ is dead in vain." Galatians 2:21. "If there had been a law given which could have given
life, verily righteousness should have been by the law.” Galatians 3:21. That is, if God could have,
in consistency with justice, pardoned sinners without an expiation, " verily" he would not have
sacrificed. his own Son " in vain.”

(c.) It is a universal judgment of awakened sinners that their sin deserves punishment, and that
immutable righteousness demands it. And this is the sentence universally pronounced by the
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moral sense of enlightened men with regard to all crime.

(d.) The same changeless principle of righteousness was in culcated by all the divinely appointed
sacrifices of the Mosaic dispensation: "Almost all things by the law are purged with blood; and
without shedding of blood is no remission." Hebrews 9:22. It has also been illustrated in the
sacrificial rites of all heathen nations, and in all human laws and penalties.

(9.) The infinite holiness of God. Sometimes this term is applied to God to express his perfect
purity: "Sanctify yourselves, and be ye holy; for | am holy." Leviticus 11:44. In that case it is an
element of his perfect righteousness. " The Lord is righteous in all his ways, and holy in all his
works." Psalms 145:17. Sometimes it expresses his transcendently august and venerable majesty,
which is the result of all his harmonious and blended perfections in one perfection of absolute and
infinite excellence: "And one cried to another, Holy, holy, holy, is the Lord of hosts: the whole earth
is full of his glory." Isaiah 6:3.

5. God is self-existent and absolutely independent, the sole support, proprietor, and sovereign
disposer, of his creatures. Since God is eternal and the creator out of nothing of all things that
exist besides himself, it follows (1.) That his own being must have the cause of its existence in
itself -- that is, that he is self-existent; (2.) That he is absolutely independent, in his being,
purposes, and actions, of all other beings; and (3.) That all other beings of right belong to him, and
in fact are absolutely dependent upon him in their being, and subject to him in their actions and
destinies. The sovereignty of God is his absolute right to govern and dispose of the world of his
own hands according to his own good pleasure. This sovereignty rests not in his will abstractly, but
in his adorable person. Hence it is an infinitely wise, righteous, benevolent, and powerful
sovereignty, unlimited by anything outside of his own perfections. The grounds of his sovereignty
are -- -(1.) His infinite superiority. (2.) His absolute ownership of all things, as created by him. (3.)
The perpetual and absolute dependence of all things upon him for being, and of all intelligent
creatures for blessedness, Daniel 4:25, Daniel 4:35; Revelation 4:11.

SECTION 3. In the unity of the Godhead there be three Persons of one substance, power, and
eternity: God the Father, God the Son, and God the Holy Ghost.(38) The Father is of none, neither
begotten nor proceeding; the Son is eternally begotten of the Father; (39) the Holy Ghost eternally
proceeding from the Father and the Son. (40) Scripture Proof Texts

(38) 1 John 5:7; Matthew 3:16-17; Matthew 28:19; 2 Corinthians 13:14; (39) John 1:14, John 1:18;
(40) John 15:26; Galatians 4:6.

Having before shown that there is but one living and true God, and that his essential properties
embrace all perfections, this section asserts in addition --

1. That Father, Son, and Holy Ghost, are each equally that one God; and that the indivisible divine
essence and all divine perfections and prerogatives belong to each in the same sense and degree.

2. That these titles, Father, Son, and Holy Ghost, are not different names of the same person in
different relations, but of different persons.

3. That these three divine persons are distinguished from one another by certain personal
properties, and are revealed in a certain order of subsistence and of operation.
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These propositions embrace the Christian doctrine of the Trinity (three in unity), which is no part of
natural religion, though most clearly revealed in the inspired Scriptures -- indistinctly, perhaps, in
the Old Testament, but with especial definiteness in the New Testament.

1. Father, Son, and Holy Ghost, are each equally the one God; and the indivisible divine essence
and all divine perfections and prerogatives belong to each in the same sense and degree.

Since there is but one God, the infinite and the absolute First Cause, his essence, being spiritual,
cannot be divided. If then Father, Son, and Holy Ghost, are that one God, they must each equally
consist of that same essence. And since the attributes of God are the inherent properties of his
essence, they are inseparable from that essence; and it follows that if Father, Son, and Holy
Ghost, consist of the same numerical essence, they must have the same identical attributes in
common -- that is, there is common to them the one intelligence and the one will, etc. The
Scriptures are full of the evidences of this fundamental truth. It has never been questioned whether
the Father is God. That the Son is the true God is proved by the following considerations: --

(1.) Christ existed before he was born of the Virgin. (a) He was with the Father "before the world
was." John 8:58; John 17:5. (b) "He came into the world"--" He came down from heaven." John
3:13; John 16:28.

(2.) All the names and titles of God are constantly applied to Christ, and to none others except to
the Father and the Spirit: as Jehovah, Jeremiah 23:6; -- mighty God, everlasting Father, Isaiah 9:6;
-- God, John 1:1; Hebrews 1:8; -- God over all, Romans 9:5; -- the true God, and eternal life, 1
John 5:20; -- the Alpha and the Omega, the Almighty, Revelation 1:8.

(3.) All divine attributes are predicated of him: Eternity, John 8:58; John 17:5; Revelation 1:8;
Revelation 22:13; -- immutability, Hebrews 1:10-11; Hebrews 13:8; -- omnipresence, Matthew
18:20; John 3:13; -- omniscience, Matthew 11:27; John 2:24-25; Revelation 2:28; -- omnipotence,
John 5:17; Hebrews 1:3.

(4.) The Scriptures attribute all Divine works to Christ: Creation, John 1:3-10; Colossians 1:10,
Colossians 1:17; -- preservation and providential government, Hebrews 1:3; Colossians 1:17;
Matthew 28:18; -- the final judgment, John 5:22; Matthew 25:31-32; 2 Corinthians 5:10; -- giving
eternal life, John 10:28; -- sending the Holy Ghost, John 16:7; -- sanctification, Ephesians 5:25-27.

(5.) The Scriptures declare that divine worship should be paid to him: Hebrews 1:6; Revelation
1:5-6; Revelation 5:11-12; 1 Corinthians 1:2; John 5:23. Men are to be baptized into the name of
Jesus, as well as into the names of the Father and the Holy Ghost. The grace of Jesus is invoked
in the apostolical benediction. That the Holy Ghost is the true God is proved in a similar manner.

(1.) He is called God. What the Spirit says Jehovah says. Compare Isaiah 6:8-9, with Acts
28:25-26; and Jeremiah 31:33 with Hebrews 10:15-16. To lie to the Holy Ghost is to lie to God.
Acts 5:3-4.

(2.) Divine perfections are ascribed to him: Omniscience, 1 Corinthians 2:10-11; -- omnipresence,
Psalms 139:7; -- omnipotence, Luke 1:35; Romans 8:11.

(3.) Divine works are attributed to him: Creation, Job 26:13; Psalms 104:30; -- miracles, 1
Corinthians 12:9-11; -- regeneration, John 3:6; Titus 3:5.
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(4.) Divine worship is to be paid to him. His gracious influences are invoked in the apostolical
benediction. 2 Corinthians 13:14. We are baptized into his name. Blasphemy against the Holy
Ghost is never forgiven. Matthew 12:31-32.

2. These titles, Father, Son, and Holy Ghost, are not the names of the same person in different
relations, but of different persons.

Since there is but one indivisible and inalienable spiritual essence, which is common to Father,
Son, and Holy Ghost, and since they have in common one infinite intelligence, power, will, etc.,
when we say they are distinct persons we do not mean that one is as separate from the other as
one human person is from every other. Their mode of subsistence in the one substance must ever
continue to us a profound mystery, as it transcends all analogy. All that is revealed to us is, that
the Father, Son, and Holy Ghost, stand so distinguished and related that,--

(1.) They use mutually the personal pronouns |, thou, he, when speaking to or about each other.
Thus Christ continually addresses the Father, and speaks of the Father and of the Holy Ghost:
"And | will pray the Father, and he shall give you another Comforter," John 14:16; "And now, O
Father, glorify thou me with thine own self, with the glory which | had with thee before the world
was," John 17:5. Thus Christ speaks of the Holy Ghost: "l will send him;" "He shall testify of me;" "
Whom the Father will send in my name," John 14:26, and John 15:26.

(2.) That they mutually love one another, act upon and through one another, and take counsel
together. The Father sends the Son, John 17:3; and the Father and Son send the Spirit, Psalms
104:30. The Father giveth commandment to the Son, John 10:18; the Spirit "speaks not of himself
"--" he testifies of" and "glorifies" Christ. John 15:26; John 16:13-15.

(3.) That they are eternally mutually related as Father and Son and Spirit. That is, the Father is the
Father of the Son, and the Son the Son of the Father, and the Spirit the Spirit of the Father and of
the Son.

(4.) That they work together in a perfectly harmonious economy of operations upon the creation; --
the Father creating and sitting supreme in the general administration; the Son becoming incarnate
in human nature, and, as the Theanthropos, discharging the functions of mediatorial prophet,
priest, and king; the Holy Ghost making his grace omnipresent, and applying it to the souls and
bodies of his members: the Father the absolute origin and source of life and law; the Son the
revealer; the Holy Ghost the executor.

There are a number of Scripture passages in which all the three persons are set forth as distinct
and yet as divine: Matthew 28:19; 2 Corinthians 13:14; Matthew 3:13-17; John 15:26, etc.; 1 John
5:7.

3. These three divine persons are distinguished from one another by certain personal properties,
and are revealed in a certain order of subsistence and of operation. The "attributes” of God are the
properties of the divine essence, and therefore common to each of the three persons, who are "the
same in substance,"” and therefore "equal in power and glory." The "properties" of each divine
person, on the other hand, are those peculiar modes of personal subsistence, and that peculiar
order of operation, which distinguish each from the others, and determine the relation of each to
the others. This is chiefly expressed to us by the personal names by which they are revealed. The
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peculiar personal property of the first person is expressed by the title Father. As a person he is
eternally the Father of his only begotten Son. The peculiar personal property of the second person
is expressed by the title Son. As a person he is eternally the only begotten Son of the Father, and
hence the express image of his person, and the eternal Word in the beginning with God. The
peculiar property of the third person is expressed by the title Spirit. This cannot express his
essence, because his essence is also the essence of the Father and the Son. It must express his
eternal personal relation to the other divine persons, because he is as a person constantly
designated as the Spirit of the Father and the Spirit of the Son. They are all spoken of in
Scripture-in a constant order; the Father first, the Son second, the Spirit third. The Father sends
and operates through both the Son and the Spirit. The Son sends and operates through the Spirit.
Never the reverse in either case. The Son is sent by, acts for, and reveals the Father. The Spirit is
sent by, acts for, and reveals both the Father and the Son. The persons are as eternal as the
essence, equal in honour, power, and glory. Three persons, they are one God, being identical in
essence and divine perfections. " | and my Father are one." John 10:30. "The Father is in me and |
in him." John 10:38. "He that hath seen the Son, hath seen the Father." John 14:9-11. The most
ancient and universally accepted statement of all the points involved in the doctrine of the Trinity,
is to be found in the Creed of the Council of Nice, A.D. 325, as amended by the Council of
Constantinople, A.D. 381.
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Chapter 6

01.03. Of God's Eternal Decree

Chapter Three
Of God’s Eternal Decree

SECTION 1: GOD from all eternity did, by the most wise and holy counsel of his own will, freely
and unchangeably ordain whatsoever comes to pass:(l) yet so, as thereby neither is God the
author of sin,(2) nor is violence offered to the will of the creatures, nor is the liberty or contingency
of second causes taken away, but rather established.(3)

SECTION 2: ALTHOUGH God knows whatsoever may or can come to pass upon all supposed
conditions;(4) yet hath he not decreed anything because he foresaw it as future, or as that which
would come to pass upon such conditions.(5)

(1) Ephesians 1:11; Romans 11:33; Hebrews 6:17; Romans 9:15, Romans 9:18. (2) James 1:13,
James 1:17; 1 John 1:5. (3) Acts 2:23; Matthew 17:12; Acts 4:27, Acts 4:28; John 19:11; Proverbs
16:33. (4) Acts 15:18; 1 Samuel 23:11, 1 Samuel 23:12; Matthew 11:21, Matthew 11:23. (5)
Romans 9:11, Romans 9:13, Romans 9:16, Romans 9:18.

These Sections affirm the following propositions:--

1. God has had from eternity an unchangeable plan with reference to his creatures. As an infinitely
intelligent Creator and providential Ruler, God must have had a definite purpose with reference to
the being and destination of all that he has created, comprehending in one all-perfect system his
chief end therein, and all subordinate ends and means in reference to that chief end. And since he
is an eternal and unchangeable Being, his plan must have existed in all its elements, perfect and
unchangeable, from eternity. Since he is an infinite, eternal, unchangeable, and absolutely wise,
powerful, and sovereign Person, his purposes must partake of the essential attributes of his own
being. And since God’s intelligence is absolutely perfect and his plan is eternal, since his ultimate
end is revealed to be the single one of his own glory, and the whole work of creation and
providence is observed to form one system, it follows that his plan is also single-one
all-comprehensive intention, providing for all the means and conditions as well as the ends
selected.

2. The plan of God comprehends and determines all things and events of every kind that come to
pass.

(1) This is rendered certain from the fact that all God’s works of creation and providence constitute
one system. No event is isolated, either in the physical or moral world, either in heaven or on
earth. All of God’s supernatural revelations and every advance of human science conspire to
make this truth conspicuously luminous. Hence the original intention which determines one event
must also determine every other event related to it, as cause, condition, or consequent, direct and
indirect, immediate and remote. Hence, the plan which determines general ends must also
determine even the minutest element comprehended in the system of which those ends are parts.
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The free actions of free agents constitute an eminently important and effective element in the
system of things. If the plan of God did not determine events of this class, he could make nothing
certain, and his government of the world would be made contingent and dependent, and all his
purposes fallible and mutable.

(2) The Scriptures expressly declare this truth-

(&) Of the whole system in general. He "worketh all things after the counsel of his own will"
(Ephesians 1:11).

(b) Of fortuitous events (Proverbs 16:33; Matthew 10:29, Matthew 10:30).

(c) Of the free actions of men. "The king's heart is in the hands of the LORD, as the rivers of water:
he turneth it whithersoever he will" (Proverbs 21:1). "We are his workmanship, created in Christ
Jesus unto good works, which God hath before ordained that we should walk in them" (Ephesians
2:10). "It is God which worketh in you both to will and to do of his good pleasure” (Php 2:13).

(d) Of the sinful actions of men. "Him, being delivered by the determinate counsel and
foreknowledge of God, ye have taken, and by wicked hands have crucified and slain" (Acts 2:23).
"For of a truth against thy holy child Jesus, whom thou hast anointed, both Herod, and Pontius
Pilate, with the Gentiles, and the people of Israel, were gathered together, for to do whatsoever thy
hand and thy counsel determined before to be done" (Acts 4:27, Acts 4:28). (Compare Genesis
37:28 with Genesis 45:7, Genesis 45:8; Isaiah 10:5.)

It must be remembered, however, that the purpose of God with respect to the sinful acts of men
and wicked angels is in no degree to cause the evil, nor to approve it, but only to permit the wicked
agent to perform it, and then to overrule it for his own most wise and holy ends. The same infinitely
perfect and self-consistent decree ordains the moral law which forbids and punishes all sin, and at
the same time permits its occurrence, limiting and determining the precise channel to which it shall
be confined, the precise end to which it shall be directed, and overruling its consequences for
good: "But as for you, ye thought evil against me; but God meant it unto good, to bring to pass, as
it is this day, to save much people alive" (Genesis 50:20).

3. This all-comprehensive purpose is not, as a whole nor in any of its constituent elements,
conditional. It in no respect depends upon his foresight of events not embraced in and determined
by his purpose. It is absolutely sovereign, depending only on the "wise and holy counsel of his own
will." A very obvious distinction must always be kept in mind between an event being conditioned
on other events, and the decree of God with reference to that event being conditioned. Calvinists
believe, as all men must, that all events in the system of things depend upon their causes, and are
suspended on conditions. That is, if a man does not sow seed, he will not reap; if he does sow,
and all the favorable climatic influences are present, he will reap. If a man believes, he shall be
saved; if he does not believe, he will not be saved. But the all-comprehensive purpose of God
embraces and determines the cause and the conditions, as well as the event suspended upon
them. The decree, instead of altering, determines the nature of events, and their mutual relations.
It makes free actions free in relation to their agents, and contingent events contingent in relation to
their conditions; while at the same time, it makes the entire system of events, and every element
embraced in it, certainly future. An absolute decree is one which, while it may determine many
conditional events by determining their conditions, is itself suspended on no condition. A
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conditional decree is one which determines that a certain event shall happen on condition that
some other undecreed event happens, upon which undecreed event the decree itself, as well as
the event decreed, is suspended. The Confession in this section teaches that all the decrees of
God are unconditional.

All who believe in a divine government agree with Calvinists that the decrees of God relating to
events produced by necessary causes are unconditional. The only debate relates to those decrees
which are concerned with the free actions of men and of angels. The Socinians and Rationalists
maintain that God cannot certainly foresee free actions, because from their very nature they are
uncertain until they are performed. Arminians admit that he certainly foresees them, but deny that
he determines them. Calvinists affirm that he foresees them to be certainly future because he has
determined them to be so. The truth of the Calvinist view is proved-

(1) From the fact that, as shown above, the decrees of God determine all classes of events. If
every event that comes to pass is foreordained, it is evident that there is nothing left undetermined
upon which the decree can be conditioned.

(2) Because the decrees of God are sovereign. This is evident-(a) Because God is the eternal and
absolute Creator of all things. All creatures exist, and are what they are, and possess the
properties peculiar to them, and act under the very conditions in which they act, because of God’s
plan. (b) It is directly affirmed in Scripture (Daniel 4:35; Isaiah 40:13, Isaiah 40:14; Romans
9:15-18; Ephesians 1:5).

(3) God’s decree includes and determines the means and conditions upon which events depend,
as well as the events themselves: "According as he hath chosen us in him before the foundation of
the world, that we should be holy" (Ephesians 1:4). "By grace are ye saved through faith; and that
not of yourselves: it is the gift of God" (Ephesians 2:8). "God hath from the beginning chosen you
to salvation through sanctification of the Spirit and belief of the truth" (2 Thessalonians 2:13). In
the case of Paul's shipwreck, God first promised Paul absolutely that not a life should be lost (Acts
27:24). But Paul said, verse 31, "Except these abide in the ship, ye cannot be saved."

(4) The Scriptures declare that the salvation of individuals is conditioned upon the personal act of
faith, and at the same time that the decree of God with regard to the salvation of individuals rests
solely upon "the counsel of his own will,” "his own good pleasure.” "For the children being not yet
born, neither having done any good or evil, that the purpose of God according to election might
stand, not of works, but of him that calleth,” etc. (Romans 9:11). "Being predestinated according to
the purpose of him who worketh all things after the counsel of his own will" (Ephesians 1:11; 1:5;
Matthew 11:25, Matthew 11:26).

4. The purpose of God is, with reference to all the objects embraced within it, certainly efficacious.
The decree of God is merely a purpose which he executes in his works of creation and
providence. When it is said that all the decrees of God are certainly efficacious, it is not meant that
they are the proximate causes of events, but that they render, under the subsequent economy of
creation and providence, every event embraced in them absolutely certain. This is evident-

(1) From the nature of God as an infinitely wise and powerful person and absolute sovereign.
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(2) From the fact that the decrees relate to all events without exception, and are sovereign and
unconditional.

(3) The Scriptures declare, with reference to such events, that there is a needs-be that they should
happen as it was determined (Matthew 16:21; Luke 24:44; Luke 22:22).

5. This purpose must in all things be perfectly consistent with his own most wise, benevolent, and
holy nature. This is a self-evident truth from the nature of God as an eternal, absolutely perfect,
and unchangeable Being. His decrees must be absolutely perfect in wisdom and righteousness.
The problem of the permission of sin is to us insoluble, because unexplained. The fact is certain,
the reason beyond discovery. If God be infinitely wise and powerful, he might have prevented it. It
is evident that it is consistent with absolute righteousness to permit it and to overrule it. The
Arminian admits that God foresaw that sin and misery would certainly eventuate upon the
conditions of creation he established. He is therefore as unable as the Calvinist is to explain why
God, notwithstanding that certain knowledge, did not change those conditions.

It remains certain, however, that God is not the cause of sin because He is absolutely holy.
Moreover, sin is essentially defined as a violation of God’s will (ovomia), and God cannot violate
His own will. Also, having free agency we are responsible for our actions. We must assert that God
has permitted sin for the purpose of overruling it in the interests of righteousness and
benevolence, for His own glory and our highest good.

6. The purpose of God is in all things perfectly consistent with the nature and the mode of action of
the creatures severally embraced within it. This is certain-

(1) Because the one eternal, self-consistent, all-comprehensive purpose of God at the same time
determines the nature of the agent, his proper mode of action, and each action that shall
eventuate. As God’s purpose cannot be inconsistent with itself, the element of it determining the
nature of the agent cannot be inconsistent with the element of it determining any particular action
of the agent.

(2) Because the decrees of God are not the proximate causes of events; they only make a given
event certainly future. It provides that free agents shall be free agents, and free actions free
actions; and that a given free agent shall exist, and that he shall freely perform a certain free
action under certain conditions.

Now, that a given free action is certainly future, is obviously not inconsistent with the perfect
freedom of the agent in that act: (a) Because all admit that God certainly foreknows the free
actions of free agents, and if so, they must be certainly future, although free. (b) God’s actions are
certainly holy, though free; and the same is true of all glorified spirits in heaven. (c) The actions of
the devil, and of finally reprobate men and angels, will forever be certainly wicked, yet free and
responsible.

SECTION 3: BY the decree of God, for the manifestation of his glory, some men and angels(6) are
predestinated unto everlasting life, and others foreordained to everlasting death.(7)

SECTION 4: THESE angels and men, thus predestinated and foreordained, are particularly and
unchangeably designed, and their number is so certain and definite, that it cannot be either
increased or diminished.(8)
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SECTION 5: THOSE of mankind that are predestinated unto life, God, before the foundation of the
world was laid, according to his eternal and immutable purpose, and the secret counsel and good
pleasure of his will, hath chosen in Christ unto everlasting glory,(9) out of his mere free grace and
love, without any foresight of faith or good works, or perseverance in either of them, or any other
thing in the creature, as conditions, or causes moving him thereunto;(10) and all to the praise of
his glorious grace.(11)

(6) 1 Timothy 5:21; Matthew 25:41. (7) Romans 9:22, Romans 9:23; Ephesians 1:5-6; Proverbs
16:4. (8) 2 Timothy 2:19; John 13:18. (9) Ephesians 1:4, Ephesians 1.9, Ephesians 1:11; Romans
8:30; 2 Timothy 1:9; 1 Thessalonians 5:9. (10) Romans 9:11, Romans 9:13, Romans 9:16;
Ephesians 1:4, Ephesians 1:9. (11) Ephesians 1.6, Ephesians 1:12. The preceding sections
having affirmed that the eternal, sovereign, immutable, unconditional decree of God determines all
events of every class that come to pass, these sections proceed to affirm, by way of specification,
the following propositions:

1. The decree of God determines that out of the mass of fallen humanity certain individuals shall
attain to eternal salvation, and that the rest shall be left to be dealt with justly for their sins. The
Socinian holds that the free acts of men, being in their nature uncertain, cannot be foreknown as
certainly future. Since, therefore, God does not foreknow who will repent and believe, his election
amounts to no more than his general purpose to save all believers as a class. The Arminian holds
that God, foreseeing from all eternity who will repent and believe, elects those individuals to
eternal life on that condition of faith and repentance thus certainly foreknown. The Calvinist holds
that God has elected certain individuals to eternal life, and all the means and conditions thereof,
on the ground of his sovereign good pleasure. He chooses them to faith and repentance, and not
because of their faith and repentance. That God does choose individuals to eternal life is certain.

(1) The subjects are always spoken of in Scripture as individuals: "As many as were ordained to
eternal life believed" (Acts 13:48; 2 Thessalonians 2:13; Ephesians 1:4).

(2) The names of the elect are said to be "written in heaven," and to be "in the book of life" (Php
4:3; Hebrews 12:23).

(3) The blessings to which men are elected are such as pertain to individuals, not to communities;
and they are represented as elected to these spiritual qualifications, and not because they belong
to the class which possesses them. They are elected "to salvation," "to the adoption of sons," "to
be holy and without blame before him in love" (2 Thessalonians 2:13; Galatians 4:4, Galatians 4:5;
Ephesians 1:4).

2. This election is unchangeable. This is self-evident.

3. It is not conditioned upon foreseen faith or repentance, but in each case upon sovereign grace
and personal love, according to the secret counsel of his will.

(1) It is expressly declared not to rest upon works; but foreseen faith and repentance are works
(Romans 11:4-7; 2 Timothy 1:9).

(2) Faith and repentance are expressly said to be the fruits of election, and consequently cannot
be its conditions. They are also declared to be the gifts of God, and cannot therefore be the
conditions upon which he suspends his purpose (Ephesians 2:10; Ephesians 1:4; 1 Peter 1:2;
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Ephesians 2:8; Acts 5:31; 1 Corinthians 4:7). "All that the Father giveth me shall come to me; and
this is the Father’s will which hath sent me, that of all which he hath given me | should lose
nothing" (John 6:37, John 6:39). "But ye believe not, because ye are not of my sheep" (John
10:26). "And as many as were ordained to eternal life believed" (Acts 13:48).

(3) The Scriptures represent men by nature as "dead in trespasses and sins"; and faith and
repentance as the exercise of regenerated souls; and regeneration as the work of God-a "new
birth," a "new creation," a "quickening from the dead." Faith and repentance, therefore, must be
conditioned upon God’s purpose, and cannot condition it (Ephesians 2:1; John 3:3, John 3:5;
Ephesians 2:5, Ephesians 2:10).

(4) The Scriptures expressly say that election is conditioned on the "good pleasure of God’s will":
"Having predestinated us unto the adoption of children by Jesus Christ to himself, according to the
good pleasure of his will, to the praise of the glory of his grace...In whom also we have obtained an
inheritance, being predestinated according to the purpose of him who worketh all things after the
counsel of his own will" (Ephesians 1:5,11; Matthew 11:25, Matthew 11:26; John 15:16, John
15:19).

(5) God claims the right of sovereign, unconditional election as his prerogative: "Hath not the
potter power over the clay, of the same lump to make one vessel unto honour, and another unto
dishonour?" (Romans 9:21). If of the same lump, the difference is not in the clay. "So then it is not
of him that willeth, nor of him that runneth, but of God that sheweth mercy" (Romans 9:16).

4. The ultimate end or motive of God in election is the praise of his glorious grace. This is
expressly asserted in Ephesians 1:5-6, Ephesians 5:12. In the chapter on Creation it will be shown
that the final end of God in all his works, as a whole, is the manifestation of his own glory. If it be
the final end of the whole, it must be the end also of the special destination of all the parts.

SECTION 6: AS God hath appointed the elect unto glory, so hath he, by the eternal and most free
purpose of his will, foreordained all the means thereunto.(12) Wherefore they who are elected
being fallen in Adam, are redeemed by Christ;(13) are effectually called unto faith in Christ by his
Spirit working in due season; are justified, adopted, sanctified,(14) and kept by his power through
faith unto salvation.(15) Neither are any other redeemed by Christ, effectually called, justified,
adopted, sanctified and saved, but the elect only.(16)

(12) 1 Peter 1:2; Ephesians 1:4-5; Ephesians 2:10; 2 Thessalonians 2:13. (13) 1 Thessalonians
5:9-10; Titus 2:14. (14) Romans 8:30; Ephesians 1:5; 2 Thessalonians 2:13. (15) 1 Peter 1:5. (16)
John 17:9; Romans 8:28; John 6:64, John 6:65; John 10:26; John 8:47; 1 John 2:19. This section
affirms:

1. That although the decree of God is one eternal, all-comprehensive intention, the several
elements embraced within it necessarily sustain the relation to one another of means to ends. In
determining the ends he intends to accomplish, God at the same time determines the means by
which he intends to accomplish them. And God'’s purpose with respect to the end necessarily, in
the logical order, takes precedence of and gives direction to his purpose with respect to the
means.
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2. That, in the matter of the redemption of men, the end which God determined was the salvation
of certain individuals, called "the elect"; and that he appointed, as means to that end, redemption
by Christ, effectual calling, justification, adoption, sanctification, perseverance in grace unto death.

3. That as the means are intended to effect the end, so they are not to be exercised in the case of
any whose salvation has not been adopted as that end. None but the elect are redeemed by
Christ, or effectually called, or justified, or adopted, or sanctified.

1. That the purposes of God do sustain the relation to one another of means to ends is evident-

(1) From the fact that his purposes are the product of an infinite intelligence the very office of
which is to coordinate a great system of means in the accomplishment of a great design.

(2) God accomplishes his eternal purposes in his works of creation and providence, and in the
economy of both he habitually uses systems of means in subordination to predetermined ends.

(3) All the events decreed as a matter of fact eventuate in the relation of means in subordination to
ends. They must therefore have been embraced in the same order in the divine decree.

(4) God explicitly tells us that he determines one thing in order to accomplish another. He
predestinates men to salvation, "through sanctification of the Spirit and belief of the truth,” to "the
praise of the glory of his grace" (2 Thessalonians 2:13; Ephesians 1:6).

2. That the gift of Christ to make atonement for sin, and of the Holy Ghost to regenerate and
sanctify, are in the divine designed as means to accomplish his purpose to secure the salvation of
the elect, has been doubted by some theologians, but is explicitly affirmed both positively and
negatively in this section of the Confession. In the time that this Confession was written, the
phrase "to redeem" was used in the same sense in which we now use the phrase "to make
atonement for." The Confession affirms, first, positively, that Christ was eternally appointed to
make atonement as a means of executing the purpose to save the elect; and second, negatively,
that he has made atonement for none others. The class of theologians who do not agree with the
Confession at this point, view the purposes of God, with respect to man’s salvation and the gift of
Christ to be a Savior, as sustaining respectively the following order: Out of infinite pity and
universal benevolence, God determined to give his Son to die for the redemption from the curse of
the law of all mankind, ruined by the fall; but, foreseeing that if left to themselves all men would
certainly reject Christ and be lost, God, in order to carry out and apply his plan of human
redemption, and moved by a special love to certain persons, elected them out of the mass of
mankind to be recipients of the special effectual grace of the Holy Ghost, and thus to salvation.
The doctrine taught in the Confession and held by the great body of the Reformed Churches is,
that God, moved by a special personal love, elected certain men out of the mass of the fallen race
to salvation, and in order to accomplish that purpose he determined to send Christ to die for them
and the Holy Ghost to renew and sanctify them. That the view of the Confession is the true one is
plain-

(1) From the very statement of the case. The gift of Christ to die for the elect is a very adequate
means to accomplish the decree of their salvation. But, on the other hand, the decree to give the
efficacious influences of the Holy Ghost only to the elect is a very inadequate means of
accomplishing the purpose of redeeming all men by the sacrifice of Christ. A purpose to save all
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and a purpose to save only some could not coexist in the divine mind.

(2) All the purposes of God, being unchangeable, self-consistent, and certainly efficacious, must
perfectly correspond to the events which come to pass in time. He must have predestinated to
salvation those and those only who are as a matter of fact saved; and he must have intended that
Christ should redeem those and those only who are redeemed. God’s purpose in the gift of Christ
cannot be in any respect in vain. (3) Christ says explicitly, "I lay down my life for the sheep” (John
10:15).

3. None but the elect are redeemed by Christ, or effectually called, or justified, or adopted, or
sanctified. This is only the negative statement of the same truth, designed to make the positive
affirmation of it the more explicit and emphatic. The doctrine as to the design of God in the
sacrifice of Christ is stated again in Chapter 8. Section 8. of the Confession, and will be more
appropriately stated and discussed in that place.

SECTION 7: THE rest of mankind, God was pleased, according to the unsearchable counsel of his
own will, whereby he extendeth or withholdeth mercy as he pleaseth, for the glory of his sovereign
power over his creatures, to pass by, and to ordain them to dishonor and wrath for their sin, to the
praise of his glorious justice.(17)

(17) Matthew 11:25, Matthew 11:26; Romans 9:17, Romans 9:18, Romans 9:21, Romans 9:22; 2
Timothy 2:19-20; Judl: 4; 1 Peter 2:8. This section teaches the following propositions:

1. That as God has sovereignly destinated certain persons, called the elect, through grace to
salvation, so he has sovereignly decreed to withhold his grace from the rest; and that this
withholding rests upon the unsearchable counsel of his own will, and is for the glory of his
sovereign power.

2. That God has consequently determined to treat all those left in their sins with exact justice
according to their own deserts, to the praise of his justice, which demands the punishment of all
unexpiated sin. This decree of reprobation, as it is called, is the aspect which God’s eternal
purpose presents in its relation to that portion of the human family which shall be finally
condemned for their sins.

Reprobation consists of two elements, the negative and the positive. In its negative aspect God
does not elect the reprobate, but "passes over" him; in this God is absolutely sovereign, resting
upon His good pleasure alone, since those passed over are no worse than those elected.
Positively, reprobation is not sovereign, but purely judicial, since God has determined to treat the
reprobate according to what they deserve. This doctrine, instead of being inconsistent with the
principles of absolute justice, necessarily follows from the application of those principles to the
case in hand.

(1) All men alike are "by nature the children of wrath,” and justly obnoxious to the penalty of the
law antecedently to the gift of Christ to be their Savior. It is because they are in this condition that
vicarious satisfaction of divine justice was absolutely necessary in order to the salvation of any,
otherwise, the apostle says, "Christ is dead in vain." Hence if any are to be saved, justice itself
demands that their salvation shall be recognized as not their right, but a sovereign concession on
the part of God. None have a natural right to salvation. And the salvation of one cannot give a right
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to salvation to another.

(2) Salvation is declared to be in its very essence a matter of grace; and if of grace, the selection
of its subjects is inalienably a matter of divine discretion (Lamentations 3:22; Romans 4:4;
Romans 11:6; Ephesians 1:5-7; John 3:16; 1 John 3:16; 1 John 4:10). This doctrine as above
stated is true-

(1) Because it is necessarily involved in the scriptural doctrine of election taught in the preceding
sections.

(2) It is expressly taught in Scripture: "Therefore hath he mercy on whom he will have mercy, and
whom he will he hardeneth” (Romans 9:18; 1 Peter 2:8; Revelation 13:8; Jude 1:4).

(3) God asserts the right involved as his righteous prerogative: "Thou wilt say then unto me, Why
doth he yet find fault? Who art thou that repliest against God? Hath not the potter power over the
clay, of the same lump to make one vessel unto honour, and another unto dishonour? What if
God, willing to shew his wrath, and to make his power known, endured with much long-suffering
the vessels of wrath fitted to destruction: and that he might make known the riches of his glory on
the vessels of mercy, which he had afore prepared unto glory?" (Romans 9:19-23).

SECTION 8: THE doctrine of this high mystery of predestination is to be handled with special
prudence and care,(18) that men attending the will of God revealed in his Word, and yielding
obedience thereunto, may, from the certainty of their effectual vocation, be assured of their eternal
election.(19) So shall this doctrine afford matter of praise, reverence, and admiration of God,(20)
and of humility, diligence, and abundant consolation, to all that sincerely obey the gospel.(21)

(18) Romans 9:20; Romans 11:33; Deuteronomy 29:29. (19) 2 Peter 1:10. (20) Ephesians 1:6;
Romans 11:33. (21) Romans 11:5, Romans 11:6, Romans 11:20; 2 Peter 1:10; Romans 8:33;
Luke 10:20. This section teaches that the high mystery of predestination is to be handled with
special prudence and care. This necessity arises from the fact that it is often abused, and that its
proper use is in the highest degree important. The principle of divine sovereignty in the distribution
of grace is certainly revealed in Scripture, is not difficult of comprehension; and is of great practical
use to convince men of the greatness and independence of God, of the certain efficacy of his
grace and security of his promises, and of their own sin and absolute dependence. But the
philosophy of the relation of his sovereign purpose to the free agency of the creature, and to the
permission of moral evil, is not revealed in the Scriptures, and cannot be discovered by human
reason, and therefore ought not to be rashly meddled with. This truth ought not, moreover, to be
obtruded out of its due place in the system, which includes the equally certain truths of the
freedom of man and the free offers of the gospel to all.

While the principle of sovereign election as lying at the foundation of all grace is thus clearly
revealed, the election or nonelection of particular persons is not revealed in the Scriptures. The
preceptive and not the decretive will of God is the rule of human duty. Election is first with God,
and grace consequent upon it. But with man duty and grace are first, and the inference of personal
election only consequent upon the possession of grace. The command to repent and believe is
addressed to all men indiscriminately, and the obligation rests equally upon all. The concern of the
inquirer is simply with the fact that the grace is offered, and assured to him upon condition of
acceptance, and with his duty to accept and improve it. Afterward it is the great privilege of the
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believer to make the fact of his eternal calling and election sure, by adding to faith virtue, and to
virtue knowledge etc.; for if he do these things he shall never fall (2 Peter 1:5-10).
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Chapter 7

01.04. Of Creation

Chapter Four
Of Creation

SECTION 1: IT pleased God the Father, Son, and Holy Ghost,(1) for the manifestation of the glory
of his eternal power, wisdom, and goodness,(2) in the beginning, to create, or make of nothing, the
world, and all things therein, whether visible or invisible, in the space of six days, and all very
good.(3)

(1) Hebrews 1:2; John 1:2-3; Genesis 1:2; Job 26:13; Job 33:4. (2) Romans 1:20; Jeremiah 10:12;
Psalms 104:24; Psalms 33:5-6. (3) Genesis 1:1-31; Hebrews 11:3; Colossians 1:16; Acts 17:24.
This section teaches that matter is not self-existing; that God created the visible universe ex nihilo
(from nothing) in six days, all of which was very good, to the manifestation of His own glory.

1. There is a very obvious distinction between the substances of things and the forms into which
those substances are disposed. In our experience the elementary substances which constitute
things are permanent, as oxygen, hydrogen, and the like, while the organic and inorganic forms in
which they are combined are constantly changing. That personal spirits and the various forms in
which the material elements of the universe are disposed are not self-existent or eternal is
self-evident; and the universality, the constancy, and the rapidity of the changes of the latter are
rendered more obvious and certain with every advance of science. That the elementary
substances of things were created out of nothing was never believed by the ancient heathen
philosophers, but is a fundamental principle of Christian Theism. This is proved by the following
considerations:

(1) The Scriptures speak of a time when the world was absolutely nonexistent. Christ speaks of
the glory "which | had with thee before the world was" (John 17:5, John 17:24). "Before thou hadst
formed the earth and the world, even from everlasting to everlasting, thou art God" (Psalms 90:2).

(2) The Hebrew word translated "to create,” and used by Moses to reveal the fact that God created
the world, is the very best afforded by any human language anterior to revelation to express the
idea of absolute making. It is introduced at the beginning, of an account of the genesis of the
heavens and of the earth. In the beginning-in the absolute beginning-God created all things
(heaven and earth). After that there was chaos, and subsequently the Spirit of God, brooding over
the deep, brought the ordered world into being. The creation came before chaos, as chaos before
the bringing of things into their present form. Therefore the substances of things must have had a
beginning as well as their present forms.

(3) The Scriptures always attribute the existence of things purely to the will, "word," "breath" of
God, and never, even indirectly, imply the presence of any other element or condition of their
being, such as preexisting matter: "Through faith we understand that the worlds were framed by
the word of God, so that things which are seen were not made of things which do appear"
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(Hebrews 11:3; Psalms 33:6; Psalms 148:5).

(4) If God be not the creator of substance ex nihilo , as well as the former of worlds and of things,
he cannot be absolutely sovereign in his decrees or in his works of creation, providence or grace.
On every hand he would be limited and conditioned by the self-existent qualities of preexistent
substance, and their endless consequences. But the Scriptures always represent God as the
absolute sovereign and proprietor of all things (Romans 11:36; 1 Corinthians 8:6; Colossians 1:16;
Revelation 4:11; Nehemiah 9:6).

(5) The same traces of designed and precalculated correspondences may be clearly observed in
the elementary and essential properties and laws of matter that are observed in the adjustments of
matter in the existing forms of the world. If the traces of design observed in the existing forms of
the world prove the existence of an intelligent former, for the same reason the traces of design in
the elementary constitution of matter prove the existence of an intelligent creator of those
elements out of nothing.

2. Hence theologians have distinguished between the creatio prima or first creation of the
elementary substance of things ex nihilo , and the creatio secunda or second creation or
combination of the elements and the formation of things, and their mutual adjustments in the
system of the universe. This section attributes creation in both of these senses to the one true
God, Father, Son, and Holy Ghost. The Scriptures attribute creation-(1) To God absolutely, without
distinction of person (Genesis 1:1, Genesis 1:26). (2) To the Father (1 Corinthians 8:6). (3) To the
Father through the Son (Hebrews 1:2). (4) To the Father through the Spirit (Psalms 104:30). (5) To
the Son (John 1:2-3). (6) To the Spirit (Genesis 1:2; Job 33:4). This section, using the precise
words of Scripture (Exodus 20:11), declares that God performed the work of creation, in the sense
of formation and adjustment of the universe in its present order, "in the space of six days." Since
the Confession was written the science of geology has come into existence, and has brought to
light many facts before unknown as to the various conditions through which this world, and
probably the stellar universe, have passed previously to the establishment of the present order.
These facts remain in their general character unquestionable, and indicate a process of divinely
regulated development consuming vast periods of time. In order to adjust the conclusions of that
science with the inspired record found in the first chapter of Genesis, some suppose that the first
verse relates to the creation of the elements of things at the absolute beginning, and then, after a
vast interval, during which the changes discovered by science took place, the second and
subsequent verses narrate how God in six successive days reconstructed and prepared the world
and its inhabitants for the residence of man. Others have supposed that the days spoken of are
not natural days, but cycles of vast duration. No adjustment thus far suggested has been found to
remove all difficulty. The facts which are certain are- (1) The record in Genesis has been given by
divine revelation, and therefore is infallibly true. (2) The book of revelation and the book of nature
are both from God, and will be found, when both are adequately interpreted, to coincide perfectly.
(3) The facts upon which the science of geology is based are as yet very imperfectly collected and
much more imperfectly understood. The time has not come yet in which a profitable comparison
and adjustment of the two records can be attempted. (4) The record in Genesis, brief and general
as it is, was designed and is admirably adapted to lay the foundation of an intelligent faith in
Jehovah as the absolute creator and the immediate former and providential ruler of all things. But
it was not designed either to prevent or to take the place of a scientific interpretation of all existing
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phenomena, and of all traces of the past history of the world which God allows men to discover.
Apparent discrepancies in established truths can have their ground only in imperfect knowledge.
God requires us both to believe and to learn. He imposes upon us at present the necessity of
humility and patience.

3. God himself pronounced all the works of his hands, when completed, very good (Genesis 1:31).
This does not mean that finite and material things possessed an absolute perfection, nor even that
they possessed the highest excellence consistent with their nature. But it means-(1) That all things
in this world were at that time excellent according to their respective kinds-the human souls
morally excellent after the law of moral agents, and the world and all its organized inhabitants
excellent according to their several natures and relations. (2) That each and the whole was
perfectly good with reference to the general and special design of God in their creation.

4. With respect to the final end of God in the creation of the universe two distinct opinions have
been entertained by theologians: (1) That God proposed for himself as his ultimate end the
promotion of the happiness, or as others say the excellence, of his creatures. (2) That God
proposed for himself the manifestation of his own glory. This is obviously a question of the highest
importance. Since the chief end of every system of means and agencies must govern and give
character to the whole system, so our view of the chief end of God in his works must give
character to all our views as to his creative, providential, and gracious dispensations. Our
Confession very explicitly takes the position that the chief end of God in his eternal purposes, and
in their temporal execution in creation and providence, is the manifestation of his own glory
(Chapter 3., Sections 3., 5., 7.; Chapter 4., Section 1.; Chapter 5., Section 1.; Chapter 6., Section
1.; Chapter 33., Section 2.; Larger Catechism, questions 12, 18; Shorter Catechism, question 7).
That this opinion is true is proved:

(1) The Scriptures explicitly assert that this is the chief end of God in creation (Colossians 1:16;
Proverbs 16:4); and of things as created (Revelation 4:11; Romans 11:36).

(2) They teach that the same is the chief end of God in his eternal decrees (Ephesians 1:5-6,
Ephesians 1:12).

(3) Also of God’s providential and gracious governing and disposing of his creatures (Romans
9:17, Romans 9:22-23; Ephesians 3:10).

(4) 1t is made the duty of all moral agents to adopt the same as their personal ends in all things (1
Corinthians 10:31; 1 Peter 4:11).

(5) The manifestation of his own glory is intrinsically the highest and worthiest end that God could
propose to himself.

(6) The highest attainment of this supreme end carries with it the largest possible measure of good
to the creature.

(7) God as the absolute creator and sovereign cannot have the final ends or motives of his action
exterior to himself. Otherwise all God’s actions would be subordinated to the finite and created
ends he had adopted as his ultimate objects.
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SECTION 2: AFTER God had made all other creatures, he created man, male and female,(4) with
reasonable and immortal souls,(5) endued with knowledge, righteousness, and true holiness, after
his own image,(6) having the law of God written in their hearts,(7) and power to fulfill it;(8) and yet
under a possibility of transgressing, being left to the liberty of their own will, which was subject
unto change(9) Besides this law written in their hearts, they received a command not to eat of the
tree of the knowledge of good and evil;(10) which while they kept, they were happy in their
communion with God, and had dominion over the creatures.(11)

(4) Genesis 1:27. (5) Genesis 2:7; Ecclesiastes 12:7; Luke 23:43; Matthew 10:28. (6) Genesis
1:26; Colossians 3:10; Ephesians 4:24. (7) Romans 2:14-15. (8) Ecclesiastes 7:29. (9) Genesis
3:6; Ecclesiastes 7:29. (10) Genesis 2:17; Genesis 3:8-11, Genesis 3:23. (11) Genesis 1:26,
Genesis 1:28.

We turn in this section to the immediate creation of man by God.

1. Man was created immediately by God, and last of the creatures. According to God’s plan of
successive creation, and of progressive advance in complexity and excellence of organization and
endowment, man’s true place is last in order as the immediate end and crown of this lower
creation. The scientific advocates of the hypothesis of organic development have denied that man
was created immediately by God, and have held that the higher and more complex living
organisms were developed gradually and by successive stages from the lower and more simple as
the physical condition of the world became gradually favorable to their existence, and that man at
the proper time came last of all from the last link in the order of being immediately below him. That
man, on the contrary, was immediately created by God, his body out of earthly materials
previously created and his soul out of nothing, is rendered certain by the following evidence:

(1) The hypothesis of development is a mere dream of unsanctified reason, utterly unsupported by
facts. Not one single individual specimen of an organized being passing in transition from a lower
species to a higher has been found among the myriads of existing species, nor among the fossil
remains of past species preserved in the record of the rocks.

(2) The Scriptures expressly affirm the fact of man’'s immediate creation (Genesis 1:26-27;
Genesis 2:7).

(3) This truth is rendered obvious, also, by the immense distance which separates man from the
nearest of the lower animals; from the incomparable superiority of man in kind as well as degree;
and from the revealed and experienced fact that "God is the father of our spirits," and that we are
immortal, "joint heirs with Christ" (Hebrews 12:9; Romans 8:17).

2. That God created one human pair, from whom the entire race in all its varieties has descended
by generation, is a fundamental truth of the Christian revelation.

One class of scientists, as Sir Charles Lyell, have concluded, from the positions and associations
in which human remains have been found, that man has existed upon the Earth thousands of
years before Adam, who is regarded as the ancestor only of a particular variety of the race. All this
weighs nothing against the positive teaching of the Scriptures, since the facts upon which the
conclusion is based are not all certainly substantiated, and have not been thoroughly digested,;
and in any event can prove nothing as to the relation of Adam to the race, but only that he was
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created longer ago than we supposed.

Another class, of which the leader is Professor Agassiz, maintain that the differences between the
different varieties of the human race are so great and so persistent that it is impossible that they
could have been generated from the same parents, and that the progenitors of each variety were
created separately, each in their appropriate geographical center. This conclusion of science may
be fairly balanced by the extreme opposite one above stated. If, in view of all the facts of the case,
it is possible for one class of philosophers to conclude that men, monkeys and dogs, etc., have
descended, under the modifying influence of different conditions, from like progenitors, surely it is
folly for another class to affirm that it is impossible that all the varieties of men have sprung from
the same parents. That the doctrine of this section is true is proved:

(1) The differences between the varieties of the human family are no greater than have been
effected by differences of condition and training among individuals of some of the lower orders of
animals of known common descent.

(2) The human family form one and not different species. (a) Because the races freely intermix and
produce permanently fertile offspring. (b) Because their mental, moral, and spiritual natures are
identical.

(3) Archaeological, historical, and philological investigations all indicate a common origin to all
nations.

(4) The Scriptures directly assert this fact (Acts 17:26; Genesis 10:1-32). And the scriptural
doctrines of original sin and of redemption presuppose it as a fundamental and essential condition
(1 Corinthians 15:21-22; Romans 5:12-19).

3. God created man in his own image. This proposition includes the following elements: (1) Man
was created like God, as to the physical constitution of his nature-a rational, moral, free, personal
spirit. This fact is the essential condition upon which our ability to know God, as well as our
capacity to be subjects of moral government, depends. And in this respect the likeness is
indestructible.

(2) He was created like God as to the perfection and integrity of his nature. This includes (a)
Knowledge (Colossians 3:10), or a capacity for the right apprehension of spiritual things. This is
restored when the sinner is regenerated, in the grace of spiritual illumination. (b) Righteousness
and true holiness (Ephesians 4:24), the perfect moral condition of the soul, and eminently of the
character of the governing affections and will.

(3) In respect to the dignity and authority delegated to him as the head of this department of
creation (Genesis 1:28).

Pelagians have held that a created holiness is an absurdity; that, in order that a permanent
disposition or habit of the soul should have a moral character, it must be self-decided-i.e., formed
by a previous unbiased choice of the will itself. They therefore hold that God created Adam simply
a moral agent, with all the constitutional faculties prerequisite for moral action, and perfectly
unbiased by any tendency of his nature either to good or evil, and left him to form his own moral
character-to determine his own tendencies by his own volition. But this view is not true, because-
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(1) It is absurd. A state of moral indifference in an intelligent adult moral agent is an impossibility.
Such indifference is itself sin. It is of the essence of moral good that it brings the will and all the
affections of the soul under obligation.

(2) If God did not endow man with a positive moral character, he could never have acquired a
good one. The goodness of a volition arises wholly from the positive goodness of the disposition or
motive which prompts it. But if Adam was created without a positive holy disposition of soul, his
first volition must have either been sinful from defect of inherent goodness, or at best indifferent.
But it is evident that neither a sinful nor an indifferent volition can give a holy moral character to
whatever dispositions or habits may be consequent upon it.

(3) The Scriptures teach that Adam was created in "righteousness and true holiness" (Ephesians
4:24).

(a) God proclaimed all his works "very good" (Genesis 1:31). But the "goodness" of a moral agent
essentially involves a holy character.

(b) Ecclesiastes 7:29: "God hath made man upright; but they have sought out many inventions."

(c) In Genesis 1:27 it is declared that man was created in "the image of God." In Ephesians 4:24
and Colossians 3:10, men in regeneration are declared to be re-created in "the image of God."
Regeneration is the restoration of human nature to its pristine condition, not a transmutation of that
nature into a new form. The likeness to God which was lost by the fall must therefore be the same
as that to which we are restored in the new birth. But the latter is said to consist in "knowledge,
righteousness, and true holiness."

(4) Christ is the model Man (1 Corinthians 15:45, 1 Corinthians 15:47), produced by immediate
divine power in the womb of the Virgin, not only without sin, but positively predetermined to
holiness. In his mother's womb he was called "that holy thing" (Luke 1:35).

4. That God should have furnished Adam with sufficient knowledge for his guidance is necessarily
implied in the feet that Adam was a holy moral agent and God a righteous moral governor. Even
his corrupt and degenerate descendants are declared to have in the law written upon the heart a
light sufficient to leave them "without excuse" (Romans 1:20; Romans 2:14-15). Adam, moreover,
enjoyed special and direct revelation from God, and was particularly directed as to the divine will
with respect to his use of the fruit of the tree of knowledge of good and evil.

5. That Adam, although created holy and capable of obedience, was at the same time capable of
falling, is evident from the event. This appears to have been the moral condition in which both
angels and men were created. It evidently was never intended to be the permanent condition of
any creature. It is one, also, of the special elements of which we can have no knowledge, either
from experience or observation. God, angels, and saints in glory are free, but with natures
certainly and infallibly prompting them to holiness. Devils and fallen men are free, with natures
infallibly prompting them to evil. The imperfectly sanctified Christian is the subject of two conflicting
inherent tendencies, the law in the members and the law of the Spirit; and his only security is that
he is "kept by the power of God through faith unto salvation." This point will come up again under
Chapter 6., Section 5.
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Chapter 8

01.05. Of Providence

Chapter Five
Of Providence

SECTION 1: GOD, the great Creator of all things, doth uphold,(1) direct, dispose, and govern all
creatures, actions, and things,(2) from the greatest even to the least,(3) by his most wise and holy
providence,(4) according to his infallible foreknowledge,(5) and the free and immutable counsel of
his own will,(6) to the praise of the glory of his wisdom, power, justice, goodness, and mercy.(7)

(1) Hebrews 1:3. (2) Daniel 4:34-35; Psalms 135:6; Acts 17:25-26, Acts 17:28; Job 38, 39, 40, 41
(3) Matthew 10:29-31. (4) Proverbs 15:3; Psalms 104:24; Psalms 145:17. (5) Acts 15:18; Psalms
94:8-11. (6) Ephesians 1:11; Psalms 33:10-11. (7) Isaiah 63:14; Ephesians 3:10; Romans 9:17;
Genesis 45:7; Psalms 145:7.

Since the eternal and immutable purpose of God has certainly predetermined whatsoever comes
to pass, it follows that he must execute his own purpose not only in his works of creation, but
likewise in his continual control of all his creatures and all their actions. This section therefore
teaches:

1. That God having created the substances of which all things are composed out of nothing,
having endued these substances with their respective properties and powers, and having out of
them formed all things organic and inorganic, and endowed them severally with their respective
properties and faculties, he continues to sustain them in being and in the possession and exercise
of those properties during the entire period of their existence.

2. That God directs all the actions of his creatures according to their respective properties and
relations.

3. That his providential control extends to all his creatures and all their actions of every kind.

4. That his providential control is in all respects the consistent execution of his eternal, immutable,
and sovereign purpose.

5. That the final end of his providence is the manifestation of his own glory.

1. With regard to the question how God is concerned in upholding and preserving the things he
has made, three different classes of opinion have prevailed:

(1) Deists and Rationalists generally regard God as sustaining no other relation to his works than
that of the first of a series of causes and effects. He is supposed to touch the creation only at its
commencement, and having given to things a permanent independent being exterior to himself, he
leaves them to the unmodified exercise of their own faculties.
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(2) Pantheists regard all the phenomena of the universe of every kind as merely the various
modes of one universal absolute substance. The substance is one, the modes many; the
substance abides, the modes rapidly succeed each other; the substance is God, the modes we
call things. Some true Christian theologians have taken a view of the relation of God to the world
which comes perilously near, if it does not coincide with, this great Pantheistic heresy. This view is,
that God’s power is constantly exerted in continually creating every individual thing again and
again every fraction of duration; that created things have no real being of their own, and exist only
as thus they are each moment the product of creative energy; and hence that the immediate cause
of the state or action of any creature one moment of time is not its state or action the previous
moment, but the direct act of divine creative power.

If this be so, it is plain that God is the only real agent in the universe; that he is the immediate
cause of all things, including all evil passions and wicked thoughts and acts; that consciousness is
a thorough delusion, and the free agency and moral accountability of man vain imaginations.

(3) The third view is the true one, and it stands intermediate between the two above stated
extremes. It may be stated as follows- (a) God gave to all substances, both material and spiritual,
a real and permanent existence as entities.

(b) They really possess all such active and passive properties as God has severally endued them
with.

(c) These properties have a real and not merely an apparent efficiency as second causes in
producing the effects proper to them.

(d) But these created substances, although possessing a real existence exterior to God, and
exerting real efficiency as causes, are not self-existent; that is, the ground of their continued
existence is in God and not in them. Though not to be confounded with God, they are not to be
separated from him, but "in him live and move, and have all their being."

(e) The precise nature of the exercise of divine energy whereby God interpenetrates the universe
with his presence, embraces it and all things therein in his power, and upholds them in being, is
not revealed, and of course is indiscoverable. That God always continues to exert his almighty
power in upholding in being and in the possession and use of their endowments all things he has
made is proved-

(1) From the fact that continued dependence is inseparable from the idea of a creature. The
abiding cause of the creature’s continued existence must ever be in God, as it is not in itself.

(2) The relation of the creation to God cannot be analogous to that of a product of human skill to its
maker. The one is exterior to his work. The intelligence and the power of the other is eternally
omnipresent to every element of his work.

(3) A sense of absolute dependence for continued being, power, and blessedness, is involved in
the religious consciousness of all men.

(4) It is explicitly taught in Scripture: "By him all things consist" (Colossians 1:17). "He upholdeth all
things by the word of his power" (Hebrews 1:3). "In him we live and move and have our being."
(Acts 17:28). "O bless our God...which holdeth our soul in life" (Psalms 66:8, Psalms 66:9; Psalms
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63:8; Psalms 36:6).

2. That God governs the actions of his creatures; and- 3. That his government extends to all his
creatures and all their actions, is proved-

(1) By the fact that the religious nature of man demands the recognition of this truth. It is involved
in the sense of dependence and of subjection to a moral government which is involved in all
religious feeling, and is recognized in all religions.

(2) It is evidenced in the indications of intelligence everywhere present in the operations of
external nature. The harmony, the due proportion, and the exquisite concurrence in action, which
continue among so many elements throughout ceaseless changes, prove beyond question the
presence of an intelligence embracing all and directing each.

(3) The same is likewise indicated in the intelligent design evidently pursued in the developments
of human history during long periods and throughout vast areas, and embracing myriads of
agents. "That God is in history" is a conclusion of just science as well as a dictate of true religion.

(4) The Scriptures abound in prophecies fulfilled and unfulfilled, and promises and threatenings.
Many of these are not mere enunciations of general principles, but specific declarations of purpose
with reference to his treatment of individuals conditioned upon their conduct. The fulfillment of
these could not be left to the ordinary course of nature, since there is often no natural connection
between what is threatened or promised and the conditions on which they are suspended. God
must therefore, by a constant providential regulation of the system of things, execute his own word
to his creatures.

(5) The Scriptures explicitly declare that such a providential control is exerted-(a) Over the
physical world (i.) In general (Job 37:6-13; Ps. Psalms 104:14; Psalms 135:6-7; Psalms
147:15-18). (ii.) Individual events in the natural world, however trivial (Matthew 10:29). (b) Over
fortuitous events (Job 5:6; Proverbs 16:33). (c) Over the brute creation (Psalms 104:21-27;
Psalms 147:9). (d) Over the general affairs of men (Job 12:23; Isaiah 10:12-15; Daniel 2:21;
Daniel 4:25). (e) Over the circumstances of individuals (1 Samuel 2:6-8; Proverbs 16:9; James
4:13-15). (f) Over the free actions of men (Exodus 12:36; Psalms 33:14-15; Proverbs 19:21;
Proverbs 21:1; Php 2:13). (g) Over the sinful actions of men (2 Samuel 16:10; Psalms 76:10; Acts
4:27-28). (h) Especially all that is good in man, in principle or action, is attributed to God’s constant
gracious control (Php 2:13; Php 4:13; 2 Corinthians 12:9-10; Ephesians 2:10; Psalms 119:36;
Galatians 5:22, Galatians 5:25).

4. That the providential control of all things by God is the consistent execution in time of his eternal
and immutable purpose is evident-

(1) From the statement of the case. Since God’s eternal purpose relates to and determines all that
comes to pass, and since it is immutable, his providential control of all things must be in execution
of his purpose. And since his purpose is infinitely wise, righteous, and benevolent, and absolutely
sovereign (as shown above), his providential execution of the decree must possess the same
characteristics.

(2) The same is explicitly declared in Scripture: "He worketh all things after the counsel of his own
will." (Ephesians 1:11; Isaiah 28:29; Acts 15:18.)
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5. It is evident that the chief design of God in his eternal purpose and in his works of creation must
also be his chief end in all his providential dispensations. This has been shown above to be the
manifestation of his own glory. It is also directly asserted as the final end of his providence.
(Romans 9:17; Romans 11:36.)

SECTION 2: ALTHOUGH in relation to the foreknowledge and decree of God, the first cause, all
things come to pass immutably and infallibly;(8) yet, by the same providence, he orders them to
fall out according to the nature of second causes, either necessarily, freely, or contingently.(9)

SECTION 3: GOD in his ordinary providence makes use of means,(10) yet is free to work
without,(11) above,(12) and against them,(13) at his pleasure.

(8) Acts 2:23. (9) Genesis 8:22; Jeremiah 31:35; Exodus 21:13; Deuteronomy 19:5; 1 Kings 22:28,
1 Kings 22:1 1 Kings 22:34; Isaiah 10:6-7. (10) Acts 27:31, Acts 27:44; Isaiah 55:10-11; Hosea
2:21-22. (11) Hosea 1:7; Matthew 4:4; Job 34:10. (12) Romans 4:19-21. (13) 2 Kings 6:6; Daniel
3:27.

These sections teach the doctrine that God’'s purpose is efficacious and consistent, effected
through means (secondary causes subject to His control), and that He possesses the power to
effect His purpose directly and through His own energy.

1. That the providential control which God exercises over all his creatures and all their actions is
always certainly efficacious, plainly follows (1) From his own infinite wisdom and power. (2) From
the fact, before proved, that his eternal purpose determines the occurrence of all that comes to
pass, and is immutable and certainly efficacious. (3) The fact is expressly declared in Scripture.
(Job 23:13; Psalms 33:11; Lamentations 2:17.)

2. That the manner in which God controls his creatures and their actions, and effects his purposes
through them, is in every case perfectly consistent with the nature of the creature and of his mode
of action, is certain-

(1) From the fact that God executes the different parts of the same eternal, self-consistent
purpose, in his works of creation and providence. It is in the execution of the same unchangeable
plan that God first created everything, endowed it with its properties, determined its mode of action
and its mutual relations to all other things, and ever afterward continues to preserve it in the
possession of its properties and to guide it in the exercise of them. As God must always be
consistent to his own plan, so his mode of action upon the creatures whose existence and
constitution have been determined by that plan must always be consistent with their natures and
mode of action so determined.

(2) The same fact is proved by our uniform experience and observation. We are conscious of
acting freely according to the law of our constitution as free agents. Even in the writings of the
prophets and apostles, who wrote under the control of a specific divine influence, rendering even
their selection of words infallibly accurate, we can plainly see that the spontaneous exercise of the
faculties of the writers was neither superseded nor coerced. Every agent in the material and brute
creations, also, is observed constantly to act, under all changing conditions, according to the
uniform law of its nature.
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(3) In perfect consistency with this, we see everywhere in the material world, in the lives of
individual men, and in all human history, plain evidences of adjustments and combinations of
elements and agents in the order of contrivance to effect purpose. This in principle is analogous to,
though in many ways infinitely more perfect than, the methods by which man controls natural
agents to effect his purpose. If the laws of nature and the properties of things, when imperfectly
understood, can be brought subject to the providence of man, there certainly can be no difficulty in
believing that they are infinitely more under the control of that God who not only understands them
perfectly, but made them originally that they might subserve his purpose. It is just the perfection of
God’s adjustments that every event, as well as general results, are determined by his intention.
Even the human soul, in the exercise of free agency, acts according to a law of its own, excluding
necessity, but not excluding certainty. The springs of free action are within the soul itself. And yet,
as these are modified without interfering with the liberty of the agent by the influence of other men,
they certainly cannot lie beyond the control of the Infinite Intelligence who created the soul itself,
and has determined all the conditions under which its character has been formed and its activities
exercised.

3. That God ordinarily effects his purposes through means-that is, through the agency of second
causes subject to his control-is also evident-

(1) From the fact that he originally gave them their being and properties, and adjusted their
relations in the execution of these very purposes. The same design is pursued in creation and in
providence. The instruments furnished and the methods of procedure inaugurated in creation
must, therefore, be consistently pursued in the subsequent dispensations of providence.

(2) Universal experience and observation teach us the same fact. In ordinary providence and in
the administration of a supernatural economy of grace, in the sphere of material nature and in the
moral government of intelligent and responsible agents, in the government of the finished world as
we find it and in all the history of the formation of the Earth and the worlds in the past, God
universally accomplishes his purposes through the agency of second causes, adjusted, combined,
supported, and rendered efficient, by his omnipresent Spirit for this very end.

(3) A system involving an established order of nature, and proceeding in wise adaptation of means
to ends, is necessary as a means of communication between the Creator and the intelligent
creation, and to accomplish the intellectual and moral education of the latter. Thus only can the
divine attributes of wisdom, righteousness, or goodness, be exercised or manifested; and thus
only can angel or man understand the character, anticipate the will, or intelligently and cooperate
with the plan of God.

4. That God possesses the power of effecting his ends immediately, without the intervention of
second causes, is self-evident; and that he at times at his sovereign pleasure exercises this
power, is a matter of clear and satisfactory evidence.

(1) Since God created all second causes and endowed them with their properties, and continues
to uphold them in being, that they might be the instruments of his will, all their efficiency is derived
from him, and he must be able to do directly without them what he does with them, and limit,
modify, or supersede them, at his pleasure.
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(2) The power of God does indeed work in all the ordinary processes of nature, and his will is
expressed in what is called natural law; but it does not follow that his whole power is exhausted in
those processes, nor his whole will expressed in those laws. God remains infinitely greater than
his works, in the execution of his eternal, immutable purposes, using the system of second causes
as his constant instrument after its kind, and meanwhile manifesting his transcendent prerogatives
and powers by the free exercises of his energies and utterances of his will.

(3) Occasional direct exercises of God’s power in connection with a general system of means and
laws appear to be necessary, not only "in the beginning” to create second causes and inaugurate
their agency, but also subsequently in order to make to the subjects of his moral government the
revelation of his free personality, and of his immediate interest in their affairs. At any rate such
occasional direct action and revelation are certainly necessary for the education of such beings as
man is in his present estate. It has been objected that miracles, or direct acts of divine power,
interfering with the natural action of second causes, are inconsistent with the infinite perfections of
God, since it is claimed that they indicate either a vacillation of purpose upon his part, or some
insufficiency in his creation to effect completely the ends he originally intended it to accomplish. It
must be remembered, however, that the eternal and immutable plan of God comprehended the
miracle from the beginning as well as the ordinary course of nature. A miracle, although effected
by divine power without means, is itself a means to an end and part of a plan. All natural law has
its birth in the divine reason, and is an expression of will to effect a purpose. In this highest,
all-comprehensive sense of the word, miracles also are according to law-they are fixed in their
occurrence by God’s eternal plan, and they serve definite ends as his means of communicating
with and educating finite spirits. They are in no proper sense a violation of the order of nature, but
only the occasional and eternally pre-calculated interpolation of a new power, the immediate
energy of the divine will. The order of nature is only an instrument of the divine will, and an
instrument used subserviently to that higher moral government in the interests of which miracles
are wrought. Thus the order of nature and miracles, instead of being in conflict, are the intimately
correlated elements of one comprehensive system.

SECTION 4: THE almighty power, unsearchable wisdom, and infinite goodness of God, so far
manifest themselves in his providence, that it extends itself even to the first fall, and all other sins
of angels and men,(14) and that not by a bare permission,(15) but such as has joined with it a
most wise and powerful bounding,(16) and otherwise ordering and governing of them, in a
manifold dispensation, to his own holy ends;(17) yet so as the sinfulness thereof proceeds only
from the creature, and not from God; who, being most holy and righteous, neither is nor can be the
author or approver of sin.(18)

(14) Romans 11:32-34; 2 Samuel 24:1; 1 Chronicles 21:1; 1 Kings 22:22-23; 1 Chronicles 10:4, 1
Chronicles 10:13-14; 2 Samuel 16:10; Acts 2:23; Acts 4:27-28. (15) Acts 14:16. (16) Psalms
76:10; 2 Kings 19:28. (17) Genesis 50:20; Isaiah 10:6-7, Isaiah 10:12. (18) James 1:13-14, James
1:17; 1 John 2:16. This section makes no attempt to explain the nature of those providential
actions of God which are concerned in the origin of sin in the moral universe, and in the control of
the willful actions of his creatures in the execution of his purposes. It simply states the important
facts with respect to the relation of his providence to the sins of his creatures which are revealed in
Scripture. These points are--
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1. God not only permits sinful acts, but he directs and controls them to the determination of his
own purposes. Sinful actions, like all others, are declared in Scripture to occur only by God’s
permission, and according to his purpose, so that what men wickedly do God is said to ordain
(Genesis 14:4, Genesis 14:5; Exodus 7:13; Exodus 14:17; Acts 2:23; Acts 3:18; Acts 4:27-28).
And he constantly restrains and controls men in their sins (Psalms 76:10; 2 Kings 19:28; Isaiah
10:15); and overrules their sins for good (Acts 3:13; Genesis 50:20).

2 Yet the sinfulness of these actions is only from the sinning agent, and God in no case is either
the author or approver of sin. The providence of God, instead of causing sin or approving it, is
constantly concerned in forbidding it by positive law, in discouraging it by threatenings and actual
punishments, in restraining it and in overruling it against its own nature to good.

SECTION 5: THE most wise, righteous, and gracious God, oftentimes leaves for a season his own
children to manifold temptations, and the corruption of their own hearts, to chastise them for their
former sins, or to make known them the hidden strength of corruption, and deceitfulness of their
hearts, that they may be humbled;(19) and to raise them to a more close and constant
dependence for their support upon himself, and to make them more watchful against all future
occasions of sin, and for various other just and holy ends. (20)

SECTION 6: AS for those wicked and ungodly men, whom God, as a righteous judge, for former
sins, blinds and hardens,(21) from them he not only withholds his grace, whereby they might have
been enlightened in their understandings and wrought upon in their hearts;(22) but sometimes
also withdraws the gifts which they had,(23) and exposes them to such objects as their corruption
makes occasion of sin;(24) and withal, gives them over to their own lusts, the temptations of the
world, and the power of Satan:(25) whereby it comes to pass, that they harden themselves, even
under those means which God uses for the softening of others.(26)

SECTION 7: AS the providence of God does, in general, reach to all creatures; so, after a most
special manner, it takes care of his Church, and disposes all things to the good thereof.(27)

(19) 2 Chronicles 32:25-26, 2 Chronicles 32:31; 2 Samuel 24:1. (20) 2 Corinthians 12:7-9; Ps. 73;
Psalms 77:1, Psalms 77:10, Psalms 77:12; Mark 14:66, to end; John 21:15-17. (21) Romans 1:24,
Romans 1:26, Romans 1:28; Romans 11:7-8. (22) Deuteronomy 29:4. (23) Matthew 13:12;
Matthew 25:29. (24) Deuteronomy 2:30; 2 Kings 8:12-13. (25) Psalms 81:11-12; 2 Thessalonians
2:10-12. (26) Exodus 7:3; Exodus 8:15, Exodus 8:32; 2 Corinthians 2:15-16; Isaiah 8:14; 1 Peter
2:7-8; Isaiah 6:9-10; Acts 28:26-27. (27) 1 Timothy 4:10; Amos 9:8-9; Romans 8:28; Isaiah 43:3-5,
Isaiah 43:14.

We have seen that the providential government of God, as the execution through time of his
eternal and immutable purpose, forms one connected system, and comprehends all created things
and all their actions. In perfect consistency with this, these sections proceed to teach:

1. That the general providence of God, embracing and dealing with every creature according to its
nature, consequently, although one system, embraces several subordinate systems intimately
related as parts of one whole, yet also distinct in their respective methods of administration and in
the immediate ends designed. The principal of these are, the providence of God over the material
universe; the general moral government of God over the intelligent universe; the moral
government of God over the human family in general in this world; and the special gracious
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dispensation of God’s providence toward his Church.

2. These sections teach also that there is a relation of subordination subsisting between these
several systems of providence, as means to ends in the wider system which comprehends them
all. Thus the providential government of the material universe is subordinate as a means to an end
to the moral government which God exercises over his intelligent creatures, for whose residence,
instruction, and development, the physical universe was created. Thus also the providential
government of God over mankind in general is subordinate as a means to an end to his gracious
providence toward his Church, whereby he gathers it out of every people and nation, and makes
all things work together for good to those who are called according to his purpose (Romans 8:28),
and of course for the highest development and glory of the whole body. The history of redemption
through all its dispensations, Patriarchal, Abrahamic, Mosaic, and Christian, is the key to the
philosophy of human history in general. The race is preserved, continents and islands are settled
with inhabitants, nations are elevated to empire, philosophy and the practical arts, civilization and
liberty are advanced, that the Church, the Lamb’s bride, may be perfected in all her members and
adorned for her Husband.

3. The moral government of God over all men, and especially his government of his Church
includes also, besides an external providence ordering the outward circumstances of individuals,
an internal spiritual providence, consisting of the influences of his Spirit upon their hearts. As
"common grace," this spiritual influence extends to all men without exception, though in serious
degrees of power, restraining the corruption of their nature, and impressing their hearts and
consciences with the truths revealed in the light of nature or of revelation; and it is either exercised
or judicially withheld by God at his sovereign pleasure. As "efficacious" and "saving grace," this
spiritual influence extends only to the elect, and is exerted upon them at such times and in such
degrees as God has determined from the beginning.

4. Hence in the way of discipline for their own good, to mortify their sins and to strengthen their
graces, God often wisely and graciously, though never finally, for a season and to a degree,
withdraws his spiritual influences from his own children, and "leaves them to the manifold
temptations and corruptions of their own hearts."

5. Hence also God often, as a just punishment of their sins, judicially withdraws the restraints of
his Spirit, and consequently whatever superficial gifts his presence may have conferred, from
ungodly men, and thus leaves them to the influence of temptations, the unrestrained control of
their lusts, and the power of Satan. And hence it comes to pass that the truths of the gospel and
the ordinances of the Church, which are a savor of life to them to whom they are graciously
blessed, become a savor of death and of increased condemnation to them who for their sins have
been left to themselves.
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Chapter 9

01.06. Of The Fall of Man, of Sin, and of the Punishment Thereof

Chapter Six
Of The Fall of Man, of Sin, and of the Punishment Thereof

SECTION 1: OUR first parents being seduced by the subtlety and temptation of Satan, sinned in
eating the forbidden fruit. (1) This their sin God was pleased, according to his wise and holy
counsel, to permit, having purposed to order it to his own glory. (2) (1) Genesis 3:13; 2 Corinthians
11:3. (2) Romans 11:32.

God having brought the souls of Adam and Eve into being by immediate creation holy, and with
sufficient knowledge as to his will, capable of obedience yet fallible, this section proceeds to teach:

1. Our first parents sinned.
2. The particular sin they committed was their eating the forbidden fruit.

It appears to be God’s general plan, and one eminently wise and righteous, to introduce all the
newly-created subjects of moral government into a state of probation for a time, in which he makes
their permanent character and destiny depend upon their own action. He creates them holy, yet
capable of falling. In this state he subjects them to a moral test for a time. If they stand the test, the
reward is that their moral characters are confirmed and rendered infallible, and they are introduced
into an inalienable blessedness forever. If they fail, they are judicially excluded from God’s favor
and communion forever, and hence morally and eternally dead. This certainly has been his
method of dealing with newly-created angels and men. In the case of mankind the specific test to
which our first parents were subjected was their abstaining from eating of the fruit of a single tree.
As this was a matter in itself morally indifferent, it was admirably adapted to be a test of their
implicit allegiance to God, of their absolute faith and submission. The dreadful sin committed by
Adam and Eve seems to hvae been twofold. Their unbelief induced them to doubt the wisdom of
God’s prohibition and the certainty of the divine threatening; and their disobedience to God’s will
manifested their sin of unbelief. In respect to the origin of sin in this world, there are two questions
which men constantly ask, and which it is impossible to answer:

A. How could sinful desires or volitions originate in the soul of moral agents created holy like Adam
and Eve? Men exercise choice according to their prevailing desires and affections. If these are
holy, their wills are holy. And the character of their prevailing affections and desires is determined
by the moral state of their souls. If their souls are holy, these are holy; if their souls are sinful,
these are sinful. Christ says, "A good man, out of the good treasure of the heart, bringeth forth
good things; and an evil man, out of the evil treasure, bringeth forth evil things." "Either make the
tree good, and his fruit good; or else make the tree corrupt, and his fruit corrupt.” (Matthew 12:33,
Matthew 12:35.) But Adam’s heart had been created holy; how then could his action be sinful?

All our experience conspires to make the question more difficult. The sinful souls of fallen men
never can give birth to holy volitions until they are regenerated by divine grace. The holy spirits of
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angels and glorified men in heaven are forever removed from all liability to sinful affections or
actions. In both these cases the stream continues as the fountain.

Now, although we cannot explain precisely the origin of sin in the holy soul of Adam, it is plain that
the difficulty lies only in our ignorance. We have none of us experienced the same conditions of
free agency as those which give character to the case of Adam. We have always been under the
bondage of corruption, except insofar as we are momentarily assisted against nature by
supernatural grace. Now, in order that a volition shall be holy, it must spring from a positively holy
affection or disposition; and as these are not native to our hearts, we cannot exercise holy volitions
without grace. But Adam was in a state of probation, holy yet fallible. Saints and angels are holy
and infallible, yet their infallibility is not essential to their natures, but is a superadded divine grace
sustained by the direct power of God. While holiness must always be positive, rooting itself in
divine love, it is plain that sin may originate in defect; not in positive alienation, but in want of
watchfulness-in the temporary ascendancy of the natural and innocent appetites of the body or
constitutional tendencies of the soul over the higher powers of conscience. The external influences
and the subjective motives which prompted our first parents to this dreadful sin did not in the first
instance imply sin in them, but became the occasion of sin upon being allowed to occupy their
minds and to sway their wills in despite of the divine prohibition. The external influences and
motives combined a natural appetite for the attractive fruit with a natural desire for knowledge. But
most importantly, they were seduced by the temptation of Satan, about whose fall little is known,
and unto whom the true origin of sin is to be referred.

B. The other element of mystery with regard to the origin of sin relates to the permission of God.
This section affirms, 4. That this sin was permissively embraced in the eternal purpose of God.

About the facts of the case there can be no doubt. (1) God did certainly foreknow that if such a
being as Adam was put in such conditions as he was, he would sin as he sinned. Yet, in spite of
this certain knowledge, God created that very being and put him in those very conditions; and
having determined to overrule the sin for good, he sovereignly decreed not to intervene to prevent,
and so he made it certainly future. (2) On the other hand, God did neither cause nor approve
Adam'’s sin. He forbade it, and presented motives which should have deterred from it. He created
Adam holy and fully capable of obedience, and with sufficient knowledge of his duty, and then left
him alone to his trial. If it be asked why God, who abhors sin, and who benevolently desires the
excellence and happiness of his creatures, should sovereignly determine to permit such a fountain
of pollution, degradation, and misery to be opened, we can only say, with profound reverence,
"Even so, Father; for so it seemed good in thy sight."

5. That God from the beginning designed to order the sin of Adam to his own glory is included in
what we have already proved in the chapters on Creation and Providence-(1) That God overrules
the sins of his creatures for good. (2) That the chief end of all God’s purposes and works is the
manifestation of his own glory.

SECTION 2: BY this sin they fell from their original righteousness, and communion with God,(3)
and so became dead in sin,(4) and wholly defiled in all the faculties and parts of soul and body.(5)

(3) Genesis 3:6-8; Ecclesiastes 7:29; Romans 3:23. (4) Genesis 2:17; Ephesians 2:1. (5) Titus
1:15; Genesis 6:5; Jeremiah 17:9; Romans 3:10-18.
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Naturally, man depends upon the providential sustaining power of God; but as a moral and
religious being he depends upon the intimate and loving communion of God'’s Spirit for spiritual life
and right moral action. Therefore-

1. By this sin man must have instantly been cut off from this loving communion of the Divine Spirit.
This must have been under any constitution the natural effect of sin. And under that covenant
relation into which man had been introduced in the gracious providence of God at his creation, it
was specifically provided that the commission of the forbidden act should be followed by instant
death; that is, instant penal exclusion from the source of all moral and spiritual life. See ch. 7., s. 2.
Genesis 2:17. Therefore-

2. The principle of spiritual life having been withdrawn as the punishment of that first sin, our first
parents must have instantly lost their original righteousness; their allegiance had been violated,
their faith broken, and love could no longer dominate in their hearts. And thus-

3. They must have at once become dead in sins and wholly corrupt. And 4. This corruption must
have extended to all the faculties. It is not meant that Adam by this one sin became as bad as a
man can be, or as he himself became afterward. But as death at the heart involves death in all the
members, so the favor and communion of God being lost, (1) Original righteousness, the
necessary principle of obedience, is lost. (2) Adam’s apostasy from God is complete. God
demands perfect obedience, and Adam is now a rebel. (3) A schism was introduced into his soul.
Conscience uttered its condemning voice. This leads to fear, distrust, prevarication, and an
endless series of sins. (4) Thus his entire nature became depraved. The will being at war with the
conscience, the understanding became darkened, the passions roused, the affections alienated,
the conscience calloused or deceitful, the appetites of the body inordinate, and its members
instruments of unrighteousness.

SECTION 3: THEY being the root of all mankind, the guilt of this sin was imputed,(6) and the same
death in sin and corrupted nature conveyed to all their posterity, descending from them by ordinary
generations.(7)

SECTION 4: FROM this original corruption, whereby we are utterly indisposed, disabled, and
made opposite to all good,(8) and wholly inclined to all evil,(9) do proceed all actual
transgressions.(10)

(6) Genesis 1:27-28; Genesis 2:16-17; Acts 17:26; Romans 5:12, Romans 5:15-19; 1 Corinthians
15:21-22, 1 Corinthians 15:45, 1 Corinthians 15:49. (7) Psalms 51:5; Genesis 5:3; Job 14:4; Job
15:14. (8) Romans 5:6; Romans 8:7; Romans 7:18; Colossians 1:21. (9) Genesis 6:5; Genesis
8:21; Romans 3:10-12. (10) James 1:14-15; Ephesians 2:2-3; Matthew 15:19.

1. Adam was both the natural and federal head of all mankind, Christ of course excepted. The
nature and provisions of that covenant which God made with Adam will be considered in its
appropriate place, ch. 8:, s. 2. The point which demands our attention here is, that in making that
covenant with Adam, God constituted him and treated with him as the moral representative of all
his natural descendants. This is very explicitly taught in our Standards. Conf. Faith, ch. 7:, s. 2:
"The first covenant made with man was a covenant of works, wherein life was promised to Adam,
and in him to his posterity, upon condition of perfect and personal obedience.” L. Cat., q. 22: "The
covenant being made with Adam as a public person, not for himself only, but for his posterity, all
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mankind, descending from him by ordinary generation, sinned in him, and fell with him, in his first
transgression.” S. Cat., q. 16: "The covenant being made with Adam, not only for himself, but for
his posterity, all mankind, descending from him by ordinary generation, sinned in him, and fell with
him, in his first transgression." As we have seen, it is God's general method of dealing with
newly-created moral agents to create them holy, yet capable of falling, and then to put them on
trial for a time, making their confirmed and permanent moral character and destiny to depend upon
their own action. In the case of the angels, who were severally created independent individuals,
they appear to have stood their trial severally, each in his own person. Some fell, and some were
confirmed in holiness and blessedness. But in the case of a race to be propagated in a series,
each individual to come into existence an unintelligent infant, thence to develop gradually into
moral agency, like that of mankind, it is obvious that one of three plans must be adopted: (1) The
whole race must be confirmed in holiness and happiness without any probation. (2) Each
individual must stand his own probation while groping his way from infancy into childhood. (3) Or
the whole race must have their trial in their natural head and root, Adam. We are not in a condition
to judge of the propriety of the first of these plans, but we can easily see that the third is
incomparably more rational, righteous, and merciful than the second. As a matter of fact, God did
make our character and destiny to depend upon the conduct of Adam in his probation. This was
right-(1) Because, as sovereign Creator, and infinitely wise, righteous, and merciful Guardian of
the interests of all his creatures, it seemed right in his eyes. (2) Because it was more to our
advantage than any other plan that can be imagined. Adam was most advantageously constituted
and circumstanced in order that he should stand the trial safely. Incalculable benefits as well as
risks were suspended upon his action. If he had maintained his integrity for a limited period, all his
race would have been born into an indefeasible inheritance of glory. (3) Because the covenant
headship of Adam is part of a glorious constitution which culminates in the covenant headship of
Christ. That Adam was, as our Standards say, "a public person," and that the covenant was made
with him "not for himself only, but for his posterity," is proved from the facts- (1) That he was called
by a generic name, Adam-the Man.

(2) That everything that God commanded, promised, or threatened him related to his descendants
as much as to himself personally. Thus, "obedience," "a cursed earth," "the reign of death,"
"painful child-bearing,” and the subsequent promise of redemption through the Seed of the
woman, were spoken with reference to us as much as with reference to our first parents.

(3) As a matter of fact, the very penalty denounced and executed upon Adam has been executed
upon all of his descendants from birth upward. All are born spiritually dead, "by nature children of
wrath." Also, from the fact that- 2. The guilt of that sin is imputed to all his descendants, and the
penalty executed upon them at their birth. By the word "guilt" is meant, not the personal disposition
which prompted the act, nor the personal moral pollution which resulted from it, but simply the just
liability to the punishment which that sin deserved. By the term "impute" is meant to lay to the
charge or credit of any one as a ground of judicial punishment or justification. This is the sense in
which the phrase "to impute sin” or "righteousness” is used in the Bible. "David describeth the
blessedness of the man unto whom God imputeth righteousness without works, . . . to whom the
Lord will not impute sin. . . . Faith was imputed to Abraham for righteousness." (Romans 4:3-9.)
"God was in Christ, reconciling the world unto himself, not imputing their trespasses unto them." (2
Corinthians 5:19.) Our Standards expressly affirm that the "guilt,” or just liability to the penalty, of
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Adam’s apostatizing act is by God "imputed,” or judicially laid to the charge of each of his natural
descendants. Conf. Faith, ch. 6., s. 3: "This sin was imputed . . . to all their posterity." In L. g. 25,
and S. Cat., g. 18, "the sinfulness of that estate into which the fall brought mankind" is declared to
include each of the following elements:

"(1) The guilt of Adam’s first sin; (2) The want of original righteousness; (3) The corruption of his
whole nature, which is commonly called original sin; together with all actual transgressions which
proceed from it." The reason which our Standards give for this judicial charging the
punishableness of Adam'’s first sin to all his posterity is, that they really "sinned in him in his first
transgression" (L. Cat., g. 22; S. Cat., q. 16); since he acted as "a public person," and the
covenant was made with him "not for himself only, but for his posterity” (L. Cat., . 22; S. Cat., q.
16). That is, Adam, by a divine constitution, so represented and acted for all his posterity that they
are fairly responsible for his action, and are worthy of punishment on account of it. Since their
destiny, as well as his own, was suspended upon Adam'’s action, since they were justly to have
part in his reward if he was faithful, so they justly have part in his punishment for his
unfaithfulness. The Articles of the Synod of Dort affirm that moral depravity is inflicted upon all the
descendants of Adam at birth "by the just judgment of God." Ch. 3., s. 2. This is also explicitly
taught in Scripture. Paul teaches, in Romans 5:12-21, (1) That the law of death, spiritual and
physical, under which we are born, is a consequent of Adam’s public disobedience; and (2) That it
is a "judgment," a "condemnation"-that is, a penal consequent of Adam’s sin: "Therefore as by the
offence of one judgment came upon all men to condemnation.” (3) That the punishment of Adam’s
sin comes upon us upon the same principle upon which the righteousness of Christ is charged to
the account of those who believe on him: "Therefore as by the offence of one judgment came upon
all men to condemnation; even so by the righteousness of one the free gift came upon all men
unto justification of life." But the righteousness of Christ is imputed without works (Romans 4:6),
before, and as the necessary condition of, good dispositions or actions upon our part. So the guilt
of Adam’s sin is imputed to his posterity without personal works of their own, before, and as the
cause of, their loss of original righteousness and acquisition of original sin. The only Sin of Adam
which the Confession says was "imputed” to his descendants, and the Sin of his which they assert
we "sinned in him," was his first sin or apostatizing act. The manifest reason of this is that he
represented us, and we are responsible for him only in his trial for character and destiny. His first
sin, by incurring the penalty, necessarily and instantly closed his probation and ours, and he
immediately became a private person. The penalty denounced upon Adam and those whom he
represented in his trial was the judicial withdrawment of the life-giving influences of the Holy
Ghost, and the inevitable consequent moral and physical death. Hence every newly-created soul
comes into existence judicially excluded from the life-giving influences of the Holy Spirit, and
hence morally and spiritually dead. Other actual sins and miseries in time occur as the natural
consequence of this birth-punishment. But the Scriptures and our own consciousness also affirm
that these actual transgressions are our own personal sins, and that all the temporal and eternal
punishments we suffer are on account of them.

3. It hence follows, that if the guilt of Adam’s apostasy is charged to all his natural descendants,
and the Holy Spirit consequently judicially withdrawn from them at their birth, the same moral
corruption which ensued from the same cause in the case of our first parents must, from their birth,
follow in their descendants also. Of this "corrupted nature” this section proceeds to say-
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4. That by it "we are utterly indisposed, disabled, and made opposite to all good, and wholly
inclined to all evil"; and,-

5. "From this original corruption" of nature "proceed all actual transgressions." It is here taught (1)
That all men sin from the commencement of moral agency. (2) That back of this their nature is
morally corrupt, indisposed to all good, and inclined to all evil. (3) That this moral corruption is so
radical and inveterate that men are by nature "disabled" with respect to right moral action. (4) That
this condition is innate from birth and by nature this representation agrees with universal
experience. All the children of men, of all ages, nations, and circumstances, and how ever
educated, invariably sin as soon as they become capable of moral action. A universal fact must
have a cause universally present. This can only be found in the common depravity of our nature.

(2) Wwith all the teachings of Scripture. (a) It declares that all men are sinners. (Romans 1:1-32,
Romans 2:1-29, and Romans 3:1-19.) (b) That sinful actions proceed from sinful hearts or
dispositions. (Matthew 15:19; Luke 6:43-45.) (c) That the disposition which prompts to sinful action
is "sin," a moral corruption. (Romans 6:12, Romans 6:14, Romans 6:17; Romans 7:5-17;
Galatians 5:17, Galatians 5:24; Ephesians 4:18-19.)

(d) That this corruption involves moral and spiritual blindness of mind, as well as hardness of heart
and vile affections. (1 Corinthians 2:14-15; Ephesians 4:18.) (e) That this moral corruption and
prevailing tendency to sin is in our nature from birth. (Psalms 51:5; Ephesians 2:3; John 3:6.) (f)
That men in their natural state are "dead" in trespasses and sins. (Ephesians 2:1; John 3:4-5.) And
(g) That consequently they can be restored by no "change of purpose" nor "moral reformation"
upon their part, but only by an act of almighty power called "a new birth" "a new creation," "a
begetting," "a quickening from the dead." (Ephesians 4:24, Ephesians 2:5, Ephesians 2:10; John
3:3; 1 John 5:18.)

What the Confession teaches of man’s sinful inability to do right, in consequence of the depravity
of his nature, will be considered under its appropriate head, in Chapter 9.

SECTION 5: THIS corruption of nature, during this life, remain in those that are regenerated;(11)
and although it be through Christ pardoned and mortified, yet both itself, and all the motions
thereof, are truly and properly sin.(12)

SECTION 6: EVERY sin, both original and actual. being a transgression of the righteous law of
God, and contrary thereunto,(13) doth, in its own nature, bring guilt upon the sinner,(14) whereby
he is bound over to the wrath of God,(15) and curse of the law,(16) and so made subject to
death,(17) with all miseries spiritual,(18) temporal,(19) and eternal.(20)

(11) 1 John 1:8, 1 John 1:10; Romans 7:14, Romans 7:17-18, Romans 7:23; James 3:2; Proverbs
20:9; Ecclesiastes 7:20. (12) Romans 7:5, Romans 7:7-8, Romans 7:25; Galatians 5:17. (13) 1
John 3:4. (14) Romans 2:15; Romans 3:9, Romans 3:19. (15) Ephesians 2:3. (16) Galatians 3:10.
(17) Romans 6:23. (18) Ephesians 4:18. (19) Romans 8:20; Lamentations 3:39. (20) Matthew
25:41; 2 Thessalonians 1:9.

These sections speak of the corruption that remains in the regenerated, and of the guilt or just
liability to punishment which attaches to all sin, and of the punishments God inflicts upon it.
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I. Of the first, it is taught- 1. Original sin, or innate moral corruption, remains in the regenerate as
long as they live.

2. That it is pardoned through the merits of Christ.

3. That it is gradually brought into subjection and mortified by the work of the Holy Spirit in
sanctification.

4. That nevertheless all that remains of it, and all the feelings and actions to which it prompts, are
truly of the nature of sin.

All of these points will be more appropriately treated under the heads of Justification, Conf. Faith,
ch. 11.; and of Sanctification, Conf. Faith, ch. 13.

II. Of the second, it is taught-

1. Original sin-that is, the nature corrupt tendencies and affections of the soul- is truly a violation of
God’s law as actual transgression. The Catechisms. (L. Cat., g. 24; S. Cat., q. 14) define sin to be
"any want of conformity unto, or transgression of, the law of God." This corresponds exactly with
what the apostle teaches (1 John 3:4): "Sin is anouia "-any discrepancy of the creature or his acts
with God’s law. This is evident-

(1) Because from its very essence the moral law demands absolute perfection of character and
disposition as well as action. Whatever is right is essentially obligatory; whatever is wrong is
essentially worthy of condemnation. God requires us to be holy as well as to act rightly. God
proclaims himself as "he which searcheth the reins and hearts." (Revelation 2:23.)

(2) The native corrupt tendencies which constitute original sin are called sin in Scripture. Sin and
its lusts are said to "reign" in our mortal bodies; sin is said to have "dominion”; the unregenerate
are called "the servants of sin." (Romans 6:12-17; Romans 7:5-17; Galatians 5:17, Galatians 5:24;
Ephesians 4:18-19.)

(3) God condemns men for their corrupt natural dispositions, for their hardness of heart, spiritual
blindness of mind. (Mark 16:14; Ephesians 2:3.)

(4) In all genuine conviction of sin, the great burden of pollution and guilt is felt to consist not in
what we have done, but in what we are-our permanent moral condition rather than our actual
transgressions. The great cry is to be forgiven and delivered from "the wicked heart of unbelief,"
"deadness to divine things, alienation from God as a permanent habit of soul." "O wretched man
that | am! who shall deliver me from the body of this death?" (Romans 7:24; Psalms 51:5-6.)

2. It hence necessarily follows that original sin, as well as actual transgressions, deserves the
curse of the law. Everything which is condemned by the law is under its curse. This is evident
From what we learned of the justice of God in ch. 2., ss. 1, 2. (2) From the fact that it is the
universal judgment of men that sin is intrinsically ill-desert-that all that ought not to be is worthy of
condemnation. (3) From the fact that the Holy Ghost, in convincing men of sin, always likewise
convinces them of a judgment. (John 16:8.) (4) Men are "by nature children of wrath." Ephesians
2:3. (5) Even infants are redeemed by Christ. And in their case, as in all others, he redeemed them
from the curse of the law, being made a curse for them. (Galatians 3:13.)
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3. Consequently, the sinner guilty of original and of actual transgressions is, unless grace
intervene, made subject to death, including temporal, spiritual, and eternal miseries. The temporal
miseries indicted upon men, in the just displeasure of God for their sin, are summarily set forth in
the Larger Catechism, g. 28, as "the curse of God upon the creatures for our sakes, and all other
evils that befall us in our bodies, names, estates, relations, and employments; together with death
itself." This, of course, applies only to the still unbelieving, unjustified sinner; for all the tribulations
which are suffered by the justified believer in this life are chastisements, designed for his benefit,
and expressive of his heavenly Father’'s love-not penal evils, expressive of his wrath and
unsatisfied justice. The spiritual miseries which sin brings upon the unforgiven in this life are set
forth "as blindness of mind, a reprobate sense, strong delusions, hardness of heart, horror of
conscience, and vile affections.” ) Ephesians 4:18; Romans 1:28; 2 Thessalonians 2:11; Romans
2:5; Isaiah 33:14; Genesis 4:13; Matthew 27:4; Romans 1:26; L. Cat., g. 28.) The eternal miseries
which are consequent upon unforgiven sin are set forth as "everlasting separation from the
comfortable presence of God, and most grievous torments in soul and body, without intermission,
in hell-fire forever." (2 Thessalonians 1:9; Mark 9:43-44, Mark 9:46, Mark 9:48; Luke 16:24.)
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Chapter 10

01.07. Of God's Covenant With Man

Chapter Seven
Of God’s Covenant With Man

SECTION 1: THE distance between God and the creature is so great, that although reasonable
creatures do owe obedience unto him as their Creator, yet they could never have any fruition of
him as their blessedness and reward, but by some voluntary condescension on God’s part, which
he has been pleased to express by way of covenant.(1)

SECTION 2: THE first covenant made with man was a covenant of works,(2) wherein life was
promised to Adam, and in him to his posterity,(3) upon condition of perfect and personal
obedience.(4)

(1) Isaiah 40:13-17; Job 9:32-33; 1 Samuel 2:25; Psalms 113:5-6; Psalms 100:2-3; Job 22:2-3;
Job 35:7-8; Luke 17:10; Acts 17:24-25. (2) Galatians 2:12. (3) Romans 10:5; Romans 5:12-20. (4)
Genesis 2:17; Galatians 3:10.

Here we come to the duty which an intelligent creature owes its Creator, that it is essential and
inalienable of the creature’s being. Moreover, the enjoyment of the creator by the creature is
wholly a matter of sovereign grace, manifest to man through the conditional promises (covenants)
of God-the first of which concerned Adam, wherein the promise was life and the condition perfect,
personal obedience.

1. The duty which an intelligent creature owes to its Creator is inalienable, and springs
necessarily,-(1) From the absolute, imperative obligation which is of the essence of all that is
morally right-which exercises authority over the will, but does not receive authority from it; and (2)
From the relation of dependence and obligation involved in the very fact of being created. To be a
created, intelligent, moral agent, is to be under all the obligation of obeying the will and of living for
the glory of the absolute Owner and Governor.

2. The very act of creation brings the creature under obligation to the Creator, but it cannot bring
the Creator into obligation to the creature. Creation itself, being a signal act of grace, cannot
endow the beneficiary with a claim for more grace. If God, for instance, has created a man with an
eye, it may be eminently consistent with the divine attributes, and a ground of fair anticipation, that
at some time he who has given eyes will also give light; but, surely, the creation of the first can lay
the foundation of no right upon the part of man for the gift of the second. And, of course, far less
can the fact that in creation God endowed men with a religious nature lay the foundation of any
right on their part for the infinitely more precious gift of the personal communications of his own
ineffable love and grace. God cannot be bound to take all creatures naturally capable of it into the
intimacies of his own society. If he does so, it is a matter of infinite condescension and sovereign
will.
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3. In the case of men and angels, God has been pleased to promise this transcendent benefit
upon certain conditions; which conditional promise is called a covenant. There can be no doubt
that this amazing gift of God’s personal love and life-giving society had been offered to angels, and
at the beginning was offered to the first human pair, upon conditions. Some object that the
conditional promise made to Adam in the garden is not explicitly called a covenant, and that it
does not possess all the essential elements of a covenant, since it was a constitution sovereignly
ordained by the Creator without consulting the will of the creature. It is a sufficient answer to these
objections-(1) That although Adam’s will was not consulted, yet his will was unquestionably
cordially consenting to this divine constitution and all the terms thereof, and hence the transaction
did embrace all the elements of a covenant. (2) That instances of analogous transactions between
God and men are expressly styled covenants in the Bible. If God’s transactions with Noah
(Genesis 9:11, Genesis 9:12) and with Abraham (Genesis 17:1-21) were covenants, then was his
transaction with Adam in the garden a covenant. The analysis of a covenant always gives the
following elements: (a) Its parties. (b) Its promise. (c) Its conditions. (d) Its penalty. As to its
parties, our Standards teach- In the first covenant that concerned mankind God dealt with Adam
as the representative of all his descendants. The parties, therefore, are God and Adam, the latter
representing the human race. That Adam did so act as the representative of his descendants, in
such a sense that they were equally interested with himself in all the merit or the demerit, the
reward or the penalty, attaching to his action during the period of probation, has already been
proved to be the doctrine both of our Standards and of Scripture. (Ch. 6., ss. 3, 4.) As to the further
nature of this covenant, our Standards teach-The promise of it was life, the condition of it perfect
obedience, and the penalty of it death. (L. Cat., g. 20; S. Cat., g. 12.) This covenant is variously
styled, from one or other of these several elements. Thus, it is called the "covenant of works,"
because perfect obedience was its condition, and to distinguish it from the covenant of grace,
which rests our salvation on a different basis altogether. It is also called the "covenant of life,"
because life was promised on condition of the obedience. It is also called a "legal covenant,"
because it demanded the literal fulfilment of the claims of the moral law as the condition of God’s
favor. This covenant was also in its essence a covenant of grace, in that it graciously promised life
in the society of God as the freely-granted reward of an obedience already unconditionally due.
Nevertheless it was a covenant of works and of law with respect to its demands and conditions.

(1) That the promise of the covenant was life is proved-(a) From the nature of the penalty, which is
recorded in terms. If disobedience was linked to death, obedience must have been linked to life.
(b) It is taught expressly in many passages of Scripture. Paul says, Romans 10:5, "Moses
describes the righteousness which is of the law, That the man which does those things shall live
by them." (Matthew 19:16, Matthew 19:17; Galatians 3:12; Leviticus 18:5; Nehemiah 9:29.) That
the life promised was not mere continuance of existence is plain-(a) From the fact that the death
threatened was not the mere extinction of existence. Adam experienced that death the very day he
ate the forbidden fruit. The death threatened was exclusion from the communion of God. The life
promised, therefore, must consist in the divine fellowship and the excellence and happiness
thence resulting. (b) From the fact that mere existence was not in jeopardy. It is the character, not
the fact, of continued existence which God suspended upon obedience. (c) Because the terms
"life" and "death" are used in the Scriptures constantly to define two opposite spiritual conditions,
which depend upon the relation of the soul to God. (John 5:24; John 6:4; Romans 6:23; Romans
11:15; Ephesians 2:1-3; Ephesians 5:14; Revelation 3:1.)
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(2) That the condition of the covenant was perfect obedience is plain from the fact-(a) That the
divine law can demand no less. It is of the essence of all that is right that it is obligatory. James
says, that "whosoever shall keep the whole law, and yet offend in one point, he is guilty of all."
James 2:10; Galatians 3:10; Deuteronomy 27:26. (b) That the command not to eat of the fruit of
the tree of the knowledge of good and evil, relating to a thing indifferent in itself, was plainly
designed to be a naked test of obedience, absolute and without limit.

(3) That the penalty of this covenant was death is distinctly stated: "In the day thou eatest thereof,
dying thou shalt die." Genesis 3:17. This denoted a most lamentable state of existence, physical
and moral, and not the cessation of existence or the dissolution of the union between soul and
body, because-(a) It took effect in our first parents hundreds of years before the dissolution of that
union. (b) Because the Scriptures constantly describe the moral and spiritual condition into which
their descendants are born, and from which they are delivered by Christ, as a state of death.
(Revelation 3:1; Ephesians 2:1-5; Ephesians 5:14; John 5:24.) This death is a condition of
increasing sin and misery, resulting from excision from the only source of life. It involves the entire
person, soul and body, and continues as long as the cause continues.

SECTION 3: MAN by his fall having made himself incapable of life by that covenant, the Lord was
pleased to make a second,(5) commonly called the covenant of grace: whereby he freely offers
unto sinners life and salvation by Jesus Christ, requiring of them faith in him, that they may be
saved;(6) and promising to give unto all those that are ordained unto life his Holy Spirit, to make
them willing and able to believe.(7)

SECTION 4: THIS covenant of grace is frequently set forth in the Scripture by the name of a
testament, in reference to the death of Jesus Christ the testator, and to the everlasting inheritance,
with all things belonging to it, therein bequeathed.(8)

(5) Galatians 3:21; Romans 8:3; Romans 3:20-21; Genesis 3:15; Isaiah 42:6. (6) Mark 16:15-16;
John 3:16; Romans 10:6, Romans 10:9; Galatians 3:11. (7) Ezekiel 36:26-27; John 6:44-45. (8)
Hebrews 9:15-17; Hebrews 7:22; Luke 22:20; 1 Corinthians 11:25.

Since Adam forfeited for himself and his entire race the original promise of life upon the condition
of perfect obedience, and incurred the penalty of death attached to disobedience, it follows that, if
the old constitution is left without supplement or modification, man is lost. If mankind is to be
saved, there must be a new and gracious intervention on the part of God. And if God intervenes to
save men, it must be upon a definite plan, and upon certain definitely proclaimed and accurately
fulfilled conditions. That is, a new covenant must be introduced, rendering life attainable to those
who are to be saved on conditions different from those offered in the preceding constitution. The
guestion, then, relates to what is revealed in the Scriptures as to the parties to whom the promise
is made, and the conditions upon which it is suspended. The Arminian view is, that Adam having
lost the promise and incurred the penalty of the covenant which demanded perfect obedience,
Christ’'s death having made it consistent with the claims of absolute justice, God for Christ's sake
introduces a new covenant, styled the covenant of grace, offering to all men individually the eternal
life forfeited by Adam on the lowered and graciously possible condition of faith and evangelical
obedience. According to this view, the new covenant is just as much a covenant of works as the
old one was; the only difference is that the works demanded are far less difficult, and we are
graciously aided in our endeavors to accomplish them. According to this view, also, faith and

Sermonindex.net | Page 65



evangelical obedience secure eternal life in the new covenant in the same way that perfect
obedience did in the old covenant. This view is plainly inconsistent with the nature of the gospel.
The method of salvation presented in the gospel is no compromise of principle, no lowering of
terms. Christ fulfills the old legal covenant absolutely; and then, on the foundation of what he has
done, we exercise faith or trust, and through that trust we are made sharers in his righteousness
and beneficiaries of his grace. Faith is not a work which Christ condescends in the gospel to
accept instead of perfect obedience as the ground of salvation-it is only the hand whereby we
clasp the person and work of our Redeemer, which is the true ground of salvation. The Calvinist
view, therefore, is, that God having determined to save the elect out of the mass of the race fallen
in Adam, appointed his Son to become incarnate in our nature; and as the Christ, or God-man
Mediator, he appointed him to be the second Adam and representative head of redeemed
humanity; and as such entered into a covenant with him and with his seed in him. In this covenant
the Mediator assumes in behalf of his elect seed the broken conditions of the old covenant of
works precisely as Adam left them. Adam had failed to obey, and therefore forfeited life; he had
sinned, and therefore incurred the endless penalty of death. Christ therefore suffered the penalty,
and extinguished in behalf of all whom he represented the claims of the old covenant; and at the
same time he rendered a perfect vicarious obedience, which was the very condition upon which
eternal life had been originally offered. All this Christ does as a principal party with God to the
covenant, in acting as the representative of his own people.

Subsequently, in the administration and gracious application of this covenant, Christ the Mediator
offers the blessings secured by it to all men on the condition of faith-that is, he bids all men to lay
hold of these blessings by the instrumentality of faith, and he promises that if they do so they shall
certainly enjoy them; and he, as the mediatorial Surety of his people, insures for them that their
faith and obedience shall not fail. For the sake of simplicity, some Calvinist theologians have set
forth the divine method of human redemption as embraced in two covenants The first, styled the
"covenant of redemption,” formed in eternity between the Father and Christ as principal, providing
for the salvation of the elect; the second, styled the "covenant of grace," wherein life is offered to
all men on the condition of faith, and secured to the elect through the agency of Him who, as
"surety of the new covenant," insures the fulfillment of the condition in their case. Our Standards
say nothing of two covenants. They do not mention the covenant of redemption as distinct from the
covenant of grace. But evidently the several passages which treat of this subject (Conf. Faith, ch.
7.,s.3; L. Cat., g. 31; S. Cat., g. 20) assume that there is but one covenant, contracted by Christ
in behalf of the elect with God in eternity, and administered by him to the elect in the offers and
ordinances of the gospel and in the gracious influences of his Spirit. The Larger Catechism in the
place referred to teaches how the covenant of grace was contracted with Christ for his people. The
Confession of Faith in these sections teaches how that same covenant is administered by Christ to
his people. The doctrine of our Standards and of Scripture may be stated in the following
propositions:

1. At the basis of human redemption there is an eternal covenant or personal counsel between the
Father, representing the entire Godhead, and the Son, who is to assume in the fullness of time a
human element into his person, and to represent all his elect as their Mediator and Surety. The
Scriptures make it very plain that the Father and the Son had a definite understanding (a) as to
who were to be saved, (b) as to what Christ must do in order to save them, (c) as to how their
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personal salvation was to be accomplished, (d) as to all the blessings and advantages involved in
their salvation, and (e) as to certain official rewards which were to accrue to the Mediator in
consequence of his obedience.

(1) The Scriptures expressly declare that the Father has promised the Mediator the salvation of his
seed on condition of "the travail of his soul." (Isaiah 53:10-11; Isaiah 13:6-7; Psalms 89:3, Psalms
89:4.)

(2) Christ makes constant reference to a previous commission he had received of his Father (John
10:18; Luke 22:29), and claims a reward conditioned upon the fulfillment of that commission. (John
17:4-5))

(3) Christ as Mediator constantly asserts that his people and his expected glory are given him as a
reward by his Father. (John 17:2, John 17:24.)

2. The promise of this covenant was-(1) All needful preparation of Christ for his work. (Hebrews
10:5; Isaiah 13:1-7.) (2) Support in his work. (Luke 22:43.) (3) A glorious reward (a) In his own
Theanthropic person as Mediator. (John 5:22; Psalms 110:1.) (b) In committing to his hand the
universal administration of all the precious graces and blessings of the covenant. (Matthew 28:18;
John 1:12; John 7:39; John 17:2; Acts 2:33.) (c) In the salvation of the elect, including all general
and special provisions of grace, such as regeneration, justification, sanctification, perseverance,
and glory. (Titus 3:5-6; Jeremiah 31:33; Jeremiah 32:40; Isaiah 35:10; Isaiah 53:10-11.)

3. The condition of this covenant was-(1) That he should be born of a woman, made under the law.
(Galatians 4:4, Galatians 4:5.) (2) That he should assume and discharge, in behalf of his elect, all
the broken conditions and incurred liabilities of the covenant of works (Matthew 5:17, Matthew
5:18),-(a) rendering that perfect obedience which is the condition of the promise of the old
covenant (Psalms 40:8; Isaiah 13:21; John 8:29; John 9:4-5; Matthew 19:17), and (b) suffering the
penalty of death incurred by the breaking of the old covenant, (Isaiah 53:1-12; 2 Corinthians 5:21;
Galatians 3:13; Ephesians 5:2.)

4. Christ, as mediatorial King, administers to his people the benefits of his covenant; and by his
providence, his Word, and his Spirit, he causes them to become severally recipients of these
blessings, according to his will. These benefits he offers to all men in the gospel. He promises to
grant them on the condition they are received. In the case of his own people, he works faith in
them, and as their Surety engages for them and makes good all that is suspended upon or
conveyed through their agency. In the whole sphere of our experience every Christian duty is a
Christian grace; for we can fulfill the conditions of repentance and faith only as it is given to us by
our Surety. All Christian graces also involve Christian duties. So that Christ at once purchases
salvation for us, and applies salvation to us; commands us to do, and works in us to obey; offers
us grace and eternal life on conditions, and gives us the conditions and the grace and the eternal
life. What he gives us he expects us to exercise. What he demands of us he at once gives us.
Viewed on God’s side, faith and repentance are the gifts of the Son. Viewed on our side, they are
duties and gracious experiences, the first symptoms of salvation begun-instruments wherewith
further grace may be attained. Viewed in connection with the covenant of grace, they are elements
of the promise of the Father to the Son, conditioned upon his mediatorial work. Viewed in relation
to salvation, they are indices of its commencement and conditions sine qua non of its completion.
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The present administration of this covenant by Christ, in one aspect, evidently bears a near
analogy to a testament or will executed only consequent upon the death of the testator. And so in
one passage our translators were correct in so translating the word diaghkh . (Hebrews 9:16,
Hebrews 9:17.) But since Christ is an ever-living and constantly-acting Mediator, the same
yesterday, today, and forever, this word, which expresses his present administration, should in
every other instance have been translated "dispensation," instead of "testament." (2 Corinthians
3:6, 2 Corinthians 3:14; Galatians 3:15; Hebrews 7:22; Hebrews 12:24; Hebrews 13:20.)

SECTION 5: THIS covenant was differently administered in the time of the law, and in the time of
the gospel;(9) under the law it was administered by promises, prophecies, sacrifices, circumcision,
the paschal lamb, and other types and ordinances delivered to the people of the Jews, all
foresignifying Christ to come,(10) which were for that time sufficient and efficacious, through the
operation of the Spirit, to instruct and build up the elect in faith in the promised Messiah,(11) by
whom they had full remission of sins, and eternal salvation; and is called the Old Testament.(12)

SECTION 6: UNDER the gospel, when Christ the substance(13) was exhibited, the ordinances in
which this covenant is dispensed are, the preaching of the Word, and the administration of the
sacraments of Baptism and the Lord’s Supper;(14) which, though fewer in number, and
administered with more simplicity and less outward glory, yet in them it is held forth in more
fullness, evidence, and spiritual efficacy,(15) to all nations, both Jews and Gentiles;(16) and is
called the New Testament.(17) There are not, therefore, two covenants of grace differing in
substance, but one and the same under various dispensations.(18)

(9) 2 Corinthians 3:6-9. (10) Hebrews 8:1-13, Hebrews 9:1-28, Hebrews 10:1-39; Romans 4:11;
Colossians 2:11-12; 1 Corinthians 5:7. (11) 1 Corinthians 10:1-4; Hebrews 11:13; John 8:56. (12)
Galatians 3:7-9, Galatians 3:14. (13) Colossians 2:17. (14) Matthew 28:19-20; 1 Corinthians
11:23-25. (15) Hebrews 12:22-27; Jeremiah 31:33-34. (16) Matthew 28:19; Ephesians 2:15-19.
(17) Luke 22:20. (18) Galatians 3:14, Galatians 3:16; Acts 15:11; Romans 3:21-23, Romans 3:30;
Psalms 32:1; Romans 4:3, Romans 4:6, Romans 4:16-17, Romans 4:23-24; Hebrews 13:8.

These sections teach us concerning the covenant of grace as it has been manifest in both the old
and new dispensations.

1. The Covenant adminstered has from the beginning remained in all essential repsects the same,
in spite of all outward changes in its mode and adminsitration. (1) Christ was the Savior of men
before his advent, and he saved them on the same principles then as now. He was "the Lamb
slain from the foundation of the world," (Revelation 13:8); "a propitiation for the sins that are past,”
(Romans 3:25; Hebrews 9:15). He was promised to Adam and to Abraham as the Savior of the
world. (Genesis 3:15; Genesis 17:7); Genesis 22:18. He was symbolically exhibited and typically
prophesied by all the ceremonial and especially by the sacrificial system of the temple.
(Colossians 2:17; Hebrews 10:1-10.) He was especially witnessed to as the Savior from sin by all
the prophets. (Acts 10:43.) (2) Faith was the condition of salvation under the old dispensation in
the same sense it is now. (Hebrews 2:4; Psalms 2:12.) The Old Testament believers are set up for
an example to those who are called to exercise faith under the New Testament. (Romans 4:1-25,
Hebrews 11:1-40) (3) The same gracious promises of spiritual grace and eternal blessedness
were administered then as now. (Compare Genesis 17:7 with Matthew 22:32; and Genesis 22:18
with Galatians 3:16. See, also, Isaiah 43:25; Psalms 16:1-11, Psalms 51:1-19; Psalms 73:24-26;
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Ezekiel 36:27; Job 19:25-27; Daniel 12:2-3.)

2. Under the old dispensatio the covenant of grace was administered chiefly by types and symbolic
ordinances, signifying beforehand the coming of Christ, and thus administration was almost
exclusively confined to the Jewish nation with consstantly increasing fulness and clearness- (1)
From Adam to Abraham, in the promise to the woman (Genesis 3:15); the institution of bloody
sacrifices; and the constant visible appearance and audible converse of Jehovah with his people.
(2) From Abraham to Moses, the more definite promise given to Abraham (Genesis 17:7; Genesis
22:18), in the Church separated from the world, embraced in a special covenant, and sealed with
the sacrament of Circumcision. (3) From Moses to Christ, the simple primitive rite of sacrifice
developed into the elaborate ceremonial and significant symbolism of the temple service, the
covenant enriched with new promises, the Church separated from the world by new barriers, and
sealed with the additional sacrament of the Passover.

3. The present dispensation of the covenant is superior to the former one-(1) Because while it was
formerly administered by Moses, a servant, it is now administered visibly and immediately by
Christ, a son in his own house. Hebrews 3:5-6. (2) The truth was then partly hid, partly revealed, in
the types and symbols; now it is revealed in clear history and didactic teaching. (3) That revelation
has been vastly increased, as well as rendered more clear, by the incarnation of Christ and the
mission of the Holy Ghost. (4) That dispensation was so encumbered with ceremonies as to be
comparatively carnal; the present dispensation is spiritual. (5) That was confined to one people:
the present dispensation, disembarrassed from all national organizations, embraces the whole
Earth. (6) That method of administration was preparatory: the present is final, as far as the present
order of the world is concerned. It will give way only to that eternal administration of the covenant
which shall be executed by the Lamb in the new heavens and the new earth, when there shall "be
gathered together in one all things in Christ, both which are in heaven, and which are on earth."
(Ephesians 1:10.) More than this is not yet made known.
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Chapter 11

01.08. Of Christ The Mediator

Chapter Eight
Of Christ The Mediator

SECTION 1: IT pleased God, in his eternal purpose, to choose and ordain the Lord Jesus, his only
begotten Son, to be the Mediator between God and man;(1) the Prophet,(2) Priest,(3) and King;(4)
the Head and Savior of his Church;(5) the Heir of all things;(6) and Judge of the world:(7) unto
whom he did from all eternity give a people to be his seed,(8) and to be by him in time redeemed,
called, justified, sanctified, and glorified.(9)

(1) Isaiah 42:1; 1 Peter 1:19-20; John 3:16; 1 Timothy 2:5. (2) Acts 3:22. (3) Hebrews 5:5-6. (4)
Psalms 2:6; Luke 1:33. (5) Ephesians 5:23. (6) Hebrews 1:2. (7) Acts 17:31. (8) John 17:6; Psalms
22:30; Isaiah 53:10. (9) 1 Timothy 2:6; Isaiah 55:4-5; 1 Corinthians 1:30.

Having already established the doctrine of God’s sovereign election and the doctrine of the
covenant of grace between the Father and His Son, this section teaches that Christ as mediator is
both God and man, exercising His authority as prophet, priest, and king. Moreover, He is Head
and Savior of His Church, Heir of all things, and Judge of the world. 1. A mediator is one who
intervenes between contesting parties for the sake of making reconciliation. The term is
sometimes applied to independent and disinterested parties called in to arbitrate a difficulty;
sometimes to a dependent messenger or agent of one of the parties to the contest employed to
carry overtures to the other party. In this sense Moses was a mediator between God and the
people of Israel. (Deuteronomy 5:5; Galatians 3:19.) Sometimes it is applied to an intercessor
employed by the weaker party to influence the stronger. The Scriptures apply the term, in a higher
sense than any of these, to Christ. They teach that he intervenes between God and man, not
merely to sue for peace and to persuade to it, but, armed with plenipotentiary power, efficiently to
make peace and to do all that is necessary to that end. The things necessary in order to this great
end fall into two classes-(1) Those that respect God, and (2) Those that respect men.

(1) As it respects God, it is absolutely necessary, in order to reconciliation, that the Mediator
should propitiate the just displeasure of God by expiating the guilt of sin, and that he should
supplicate in our behalf, and that he should actually introduce our persons and services to the
acceptance of the Father.

(2) As it respects men, it is absolutely necessary that the Mediator should reveal to them the truth
concerning God and their relations to him, and the conditions of acceptable service; that he should
persuade and enable them to receive and obey the truth so revealed; and that he should so direct
and sustain them, and so control all the outward influences to which they are subjected, that their
deliverance from sin and from the powers of an evil world shall be perfected.

2. Hence the mediatorial office involves all the three great functions of prophet, priest, and king;
and Christ discharged them all, both in his estate of humiliation and exaltation. These are not three

Sermonindex.net | Page 70



distinct offices meeting accidentally in one office, but three functions inhering essentially in the one
office of mediator. And they each so belong to the very essence of the office that the quality
peculiar to each gives character to every mediatorial action. When he teaches, he is always a
priestly and kingly prophet. When he offers sacrifice or intercession for sin, he is always a
prophetical and royal priest.

(1) Christ is a Prophet. A prophet is a spokesman; one sent from God to man to make known the
divine will. In this sense Moses and all inspired men were prophets. But Christ was the personal
"Word of God" incarnate, he who had eternally been "in the bosom of the Father,” and "known the
Father"; and consequently as Mediatorial Prophet is that original fountain of revelation of which all
other prophets are the streams. He is the Prophet of all prophets, the Teacher of all teachers.

"He executes the office of a prophet, in his revealing to the Church, in all ages, by his Spirit and
Word, in divers ways of administration, the whole will of God, in all things concerning their
edification and salvation." (L. Cat., g. 43.) That this representation is true is proved from the fact
that the Scriptures-(a) Explicitly call him a prophet. (Compare Deuteronomy 18:15, Deuteronomy
18:18 and Acts 3:22; Acts 7:37; Hebrews 1:2.) (b) Teach that he executed the functions of a
prophet before his incarnation. (Isaiah 9:6; Malachi 3:1; Job 33:23; 1 Peter 1:11.) (c) Teach that he
executes the office of a prophet since his incarnation. (Matthew 11:27; John 3:2; John 6:68;
Revelation 7:17; Revelation 21:3.)

(2) Christ is a Priest. A priest is (a) one taken from among men, (b) to appear in the presence of
God and to treat in behalf of men; and (c), in order thereto, to make propitiation and intercession. It
is declared to be essential to the priest-(a) That he be a man chosen to represent men before God.
Aaron always bore before the Lord for a memorial a breastplate with the names of all the tribes of
Israel engraved upon it. (Exodus 28:9, Exodus 28:12, Exodus 28:21, Exodus 28:29.) (b) He must
be chosen of God, as his special election and property. (Numbers 16:5; Hebrews 5:4.) (c) He must
be holy and consecrated to the Lord. (Leviticus 21:6-8; Exodus 39:30-31; Psalms 106:16.) (d) He
must have a right both to draw near to Jehovah and to bring near-i.e., to offer sacrifices and
intercessions. (Leviticus 16:3-15.) (e) He must have an acceptable sacrifice to offer. (Hebrews
8:3.) Christ is in this sense a true priest, and he executes this office "in his once offering himself a
sacrifice without spot to God, to be a reconciliation for the sins of his people; and in making
continual intercession for them." (L. Cat., g. 44.) That this is true is proved from the fact that the
Scriptures declare-(a) That Christ possessed all the characteristic marks and qualifications of a
priest. He became a man for this purpose. (Hebrews 2:16; Hebrews 4:15.) He was chosen of God,
as was Aaron. (Hebrews 5:5-6.) He was perfectly holy, and had right of immediate approach to the
Father. Hebrews 8:6. (b) He is declared to be a priest in the Old Testament. The entire order of
priests and the ceremonial of sacrifice were typical of him. {Zechariah 6:13; Isaiah 53:10; Daniel
9:24-25.) (c) The Gospel history declares that he actually discharged all the functions of a priest.
He has made propitiation by a sacrificial bearing of the penalty due to sin. (Ephesians 5:2;
Hebrews 9:26; 1 John 2:2.) He has made intercession, and he ever lives to intercede. (Romans
8:34; Hebrews 7:25.) The work of Christ was the substance of which the entire ceremonial of the
temple was the shadow. (Colossians 2:17.) His priesthood is said not to have been of the order of
Aaron, because, although Aaron and his priesthood were types of Christ. and existed simply for
the purpose of showing forth his work, yet they were inadequate to represent him fully and in all
relations. They were inadequate chiefly-(a) With respect to the incomparable dignity and
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excellence of his person. (John 1:1-4, John 1:14.) (b) The infinite value of his sacrifice. (Hebrews
10:1-14.) (c) The manner of their consecration. (Hebrews 7:20-22.) (d) They were constantly
succeeding each other, as dying men. (Hebrews 7:23-24.) (e) He was a minister of a greater and
more perfect tabernacle. (Hebrews 9:11, Hebrews 9:24.) (f) They were mere priests-he was a
royal and prophetical priest. (Zechariah 6:13; Romans 8:34; Hebrews 8:1-2.) His priesthood is said
to have been of the order of Melchizedek, because-(a) Like him he was a royal priest. (b) Like him,
he had no predecessors or successors in office. He was the only one of his line. (c) Because he
was an eternal priest: "Thou art a priest forever, of the order of Melchizedek." (Hebrews 7:17.)

(3) Christ is sovereign Head over all things to his Church. (Ephesians 1:22; Ephesians 4:15;
Colossians 1:18; Colossians 2:19.) He executes the office of a king-(a) In calling out of the world a
people to himself, and giving them offices, laws, and discipline, by which he visibly governs them;
(b) In bestowing saving grace upon his elect, rewarding their obedience and correcting them for
their sins, and preserving and supporting them under all their temptations and sufferings; (c) In
restraining and overcoming all their enemies, and powerfully ordering all things for his own glory
and their good; and also (d) In taking vengeance on the rest, who know not God and obey not the
gospel. This lordship differs from that which belongs essentially to the Godhead-(a) Because it is
given to him by the Father as the reward of his obedience and suffering. Php 2:6-11. (b) The
object and design of this mediatorial kingship has special reference to the upbuilding and glory of
the redeemed Church. (Ephesians 1:22-23.) (¢) The dignity and authority belong not to his deity
abstractly, but to his entire person as God-man. This power and lordship Christ already
possesses, and it extends over all creatures in all worlds. (Matthew 28:18; Ephesians 1:17-23;
Php 2:9-11; Jeremiah 23:5; Isaiah 9:6; Psalms 2:6; Acts 2:29-36.) And of this kingdom there shall
be no end. (Daniel 2:44; Isaiah 9:7.) Thus Christ has been shown, as Mediator, to be-

3. Head and Savior of his Church, and Heir of all things; that is, sovereign ruler and disposer of all
things throughout all worlds. (Ephesians 1:10.) That element of Christ's dominion which shall be
exercised in his judging men and angels at the end will be considered under chapter 33.

SECTION 2: THE Son of God, the second person in the Trinity, being very and eternal God, of one
substance, and equal with the Father, did, when the fullness of time was come, take upon him
man’s nature,(10) with all the essential properties and common infirmities thereof, yet without
sin;(11) being conceived by the power of the Holy Ghost, in the womb of the Virgin Mary of her
substance.(12) So that two whole, perfect, and distinct natures, the Godhead and the manhood,
were inseparably joined together in one person, without conversion, composition, or confusion.(13)
Which person is very God and very man, yet one Christ, the only Mediator between God and
man.(14)

(10) John 1:1, John 1:14; 1 John 5:20; Php 2:6; Galatians 4:4. (11) Hebrews 2:14, Hebrews
2:16-17; Hebrews 4:15. (12) Luke 1:27, Luke 1:31, Luke 1:35; Galatians 4:4. (13) Luke 1:35;
Colossians 2:9; Romans 9:5; 1 Peter 3:18; 1 Timothy 3:16. (14) Romans 1:3-4; 1 Timothy 2:5. The
subject of this section is the constitution of the person of the Mediator as the God-man. Having
proven (ch. 2., s. 3) that Jesus Christ is the one God; the second person of the Trinity, of one
substance and equal with the Father, this section further dwells on the perssonality and natures of
Christ. The most ancient and universally accepted statement of the Church doctrine as to the
person of Christ is that which was formed by the fourth General Council, consisting of "six hundred
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and thirty holy and blessed fathers,” who were convened in Chalcedon A.D. 451: "We, then,
following the holy Fathers, all with one consent, teach men to confess one and the same Son, our
Lord Jesus Christ; the same perfect in Godhead, and also perfect in manhood; truly God and truly
man, of a reasonable soul and body; consubstantial with the Father according to the Godhead,
and consubstantial with us according to the manhood; in all things like unto us without sin;
begotten before all ages of the Father according to the Godhead, and in these latter days, for us
and for our salvation, born of Mary, the Virgin Mother of God, according to the manhood; one and
the same Christ, Son, Lord, Only Begotten, to be acknowledged in two natures, inconfusedly,
unchangeably, indivisibly, inseparably, the distinction of natures being by no means taken away by
the union, but rather the property of each nature being preserved and concurring in one Person
and one Substance, not parted or divided into two persons, but one and the same Son and Only
begotten, God the Word, the Lord Jesus Christ, as the prophets have from the beginning declared
concerning him, and the Lord Jesus Christ himself has taught us, and the creed of the holy
Fathers has delivered to us."-

1. Jesus of Nazareth was a true man, possessing all the essential properties of humanity,
conceived by the power of the Holy Ghost in the womb of the Virgin Mary, of her substance This
includes two constituent propositions-(1) Jesus Christ vas a true and proper man, possessing all
the essential properties of humanity. He is constantly and characteristically called the Man Christ
Jesus, and the Son of Man. (Matthew 8:20; 1 Timothy 2:5.) He had a true body, for he ate, drank,
slept, and increased in stature. (Luke 2:52.) Through his whole life he was in all public and private
association recognized as a true man. He died in agony on the cross, was buried, rose again, and
proved his identity by physical signs. (Luke 24:36-44.) He had a reasonable soul, for he increased
in wisdom, loved, sympathized, wept and shrank from suffering as a man. (John 11:33-35;
Matthew 26:36-46.) (2) The human nature of Jesus is not an independent creation merely. Like
ours, but it was generated out of the common life of our race, of the very substance of the Virgin
Mary, by the power of the Holy Ghost. The angels do not constitute a race produced by
generation, but only a collection of individuals. This distinction is emphasized when it is declared of
Christ, "He took not on him the nature of angels; but he took on him the seed of Abraham.”
(Hebrews 2:16.) He is the seed of Eve (Genesis 3:15); the seed of David ( Romans 1:3.) He was
made of a woman (Galatians 4:4); conceived by her in her womb (Luke 1:31; Luke 2:5-7).

2. That Jesus, although tempted in all points like as we are, was yet absolutely without sin, is
expressly declared in Scripture. (Hebrews 4:15.) Peter testifies of him that "he did no sin, neither
was guile found in his mouth.” (1 Peter 2:22.) John testifies that "in him is no sin." (1 John 3:5;
Hebrews 7:26; Luke 1:35.) The same is evident from the origin and constitution of his person as
the Incarnate Word; from the nature of the work he came to perform as the deliverer of men from
sin; and from the record of his holy life preserved by the evangelists, which remains, in the
constrained acknowledgments of infidels as well as the faith of Christians, the great moral miracle
of all ages.

3. That he was no less very God, the eternal Son of the Father, has been already proven. Ch. 2.,
s. 3.

4. That, nevertheless, this God and this man is one single person, is proven in every way that such
a truth can be verified. (1) In all the record of his life there is no word spoken of him, no action
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performed by him, no attribute predicated of him, that suggests the idea that he is not one single,
indivisible person. (2) The personal pronouns are always used by him and applied to him as if he
were a single person. Of the same subject and in the same connection divine attributes and
actions and human attributes and actions are predicated. (3) To make the matter more certain and
evident, there are passages in which the person is designated by a title proper to his divine nature,
while the attribute or action predicated of him is proper to his human nature; e.g., "The Church of
God, which he hath purchased with his own blood" (Acts 20:28); "Crucified the Lord of glory" (1
Corinthians 2:8.) (4) There are other passages in which the person is designated by a title proper
to the human nature, while the attribute or action predicated of it is proper to the divine nature:
"The Son of man, who is in heave," (John 3:13); "If Ye shall see the Son of man ascend up where
he was before" (John 6:62). (5) There are other passages in which divine and human attributes
and actions are indiscriminately predicated of the same person: "Who hath . . . translated us into
the kingdom of his dear Son: in whom we have redemption through his blood, even the
forgiveness of sins: who is the image of the invisible God, the firstborn of every creature . . . and
having made peace through the blood of his cross," etc. (Colossians 1:13-20; Hebrews 1:3.)

5. This personality is that of the eternal Son of God, who in time took a human soul and body into
personal union with himself. This remarkable person did not begin to exist, and therefore was not
constituted, when he was conceived in the womb of the Virgin. "Before Abraham was, | am," he
says. (John 8:58.) "The Word was made flesh." (John 1:14.) "God sent his only begotten Son into
the world.” (1 John 4:9.) The Son was "made of a woman, made under the law." (Galatians 4:4.)
"Forasmuch as the children are partakers of flesh and blood, he also himself likewise took part of
the same." (Hebrews 2:14; Php 2:6-11.) Hence it is evident that the person of Christ is divine, and
not human-eternal, and not formed in time. But in time this eternal divine person took a human
nature (soul and body) into its personality. Just as the body, with its wonderful constitution of
organs, nerves, senses, and passions, has no personality of its own, but, during its entire life in the
womb, grows into the personality of the soul; so the human nature of Christ never for an instant
had a separate personal existence of its own, but, from the instant of its conception, grew into the
eternal personality of the Son of God. There are in Christ, therefore, two natures, but one person;
a human as well as a divine nature, but only a divine person. His humanity began to exist in the
womb of the Virgin, but his person existed from eternity. His divinity is personal, his humanity
impersonal, and his divine nature and his human nature one person.

6. Although but one person, the divine and human natures in Christ are not mixed or confused in
one, but remain two pure and distinct natures, divine and human, constituting one person forever.

It is impossible for us to explain philosophically how two self-conscious intelligences, how two
self-determined free agents, can constitute one person; yet this is the precise character of the
phenomenon revealed in the history of Jesus. In order to simplify the matter, some errorists have
supposed that in the person of Christ there was no human soul, but that his divine spirit took the
place of the human soul in his human body. Others have so far separated the two natures as to
make him two persons-a God and a man intimately united. Others have so pressed the natures
together that neither pure divinity nor pure humanity is left, but a new nature resulting from the
mixing of both. That Christ's two natures remain separate and unconfused, is self-evident. The
very point proved in Scripture is that Christ always continued a true God and true man-not
something else between the two. The essential properties of divinity cannot be communicated to
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humanity-that is, humanity cannot be made to be infinite, self- eternal, and absolutely perfect;
because, if it possessed these, it would cease to be human; and because even God himself
cannot create divinity, and therefore cannot make humanity divine. The same is true with respect
to Christ’s divinity. If that should take on the limitations of humanity, it would cease to be divine,
and even God is not able to destroy divinity. Hence, since Christ is both God and man, it follows
that he cannot be a mixture of both, which is neither. Hence, while the Scriptures constantly affirm
(as we have seen) of the one person whatsoever is true, without exception, of either nature, they
never affirm of either nature that which belongs to the other. It is said that God-i.e., the person who
is a God-gave his blood for his Church; but it is never said that his divinity died, or that his
humanity came down from heaven.

SECTION 3: THE Lord Jesus, in his human nature thus united to the divine, was sanctified and
anointed with the Holy Spirit above measure;(15) having in him all the treasures of wisdom and
knowledge;(16) in whom it pleased the Father that all fullness should dwell;(17) to the end, that
being holy, harmless, undefiled, and full of grace and truth,(18) he might be thoroughly furnished
to execute the office of a Mediator and Surety.(19) Which office he took not unto himself, but was
thereunto called by his Father;(20) who put all power and judgment into his hand, and gave him
commandment to execute the same.(21)

SECTION 4: THIS office the Lord Jesus did most willingly undertake;(22) which that he might
discharge he was made under the law,(23) and did perfectly fulfill it;(24) endured most grievous
torments immediately in his soul,(25) and most painful sufferings in his body;(26) was crucified,
and died;(27) was buried, and remained under the power of death, yet saw no corruption(28) On
the third day he arose from the dead,(29) with the same body in which he suffered;(30) with which
also he ascended into heaven, and there sitteth at the right hand of his Father,(31) making
intercession;(32) and shall return to judge men and angels at the end of the world.(33)

(15) Psalms 45:7; John 3:34. (16) Colossians 2:3. (17) Colossians 1:19. (18) Hebrews 7:26, John
1:14. (19) Acts 10:38; Hebrews 12:24; Hebrews 7:22. (20) Hebrews 5:4-5. (21) John 5:22, John
5:27; Matthew 28:18; Acts 2:36. (22) Psalms 40:7-8; Hebrews 10:5-10; John 10:18; Php 2:8. (23)
Galatians 4:4. (24) Matthew 3:15; Matthew 5:17. (25) Matthew 26:37-38; Luke 22:44; Matthew
27:46. (26) Matthew 26:1-75, Matthew 27:1-66. (27) Php 2:8. (28) Acts 2:23-24, Acts 2:27; Acts
13:37; Romans 6:9. (29) 1 Corinthians 15:3-5. (30) John 20:25, John 20:27. (31) Mark 16:19. (32)
Romans 14:9-10; Hebrews 9:24; Hebrews 7:25. (33) Romans 14:9, Romans 14:10; Acts 1:11;
Acts 10:42; Matthew 13:40-42; Jude 1:6; 2 Peter 2:4.

Now these sections proceed to addres the effect of Christ's hypostatical union upon his human
nature; His unique function as Mediatorial God-Man, having been voluntarily appointed to this
office by the Father; His discharging of Mediatorial functions in humiliation and in exaltation.

1. The effect of this hypostatical union upon the human nature of Christ was not to deify it, since,
as we saw above, the human nature as well as the divine nature remains pure, separate, and
unchanged, after as before. But the effect of this union was-(1) To exalt the human nature of Christ
to a degree of dignity and honor greatly beyond that attained by any other creature. (2) To fill it
with a perfection of intellectual and moral excellence beyond that of any other creature. The Father
gave not the Spirit by measure unto him. (John 3:34.) "It pleased the Father that in him should all
fullness dwell." (Colossians 1:19) His person, therefore, possessed all the properties belonging to
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absolute divinity, and an all-perfect and incomparably exalted manhood, and was thoroughly
furnished to execute the office of Mediator and Surety.

2. Hence Christ was Mediator, and discharged all the functions of that office, not as God, nor as
man, but as God-man. As this point is more directly called up by the seventh section of this
chapter, it will be considered in that place.

3. That Christ was appointed to this office by the Father, and acts in it upon an authority derived
from the Father, is very prominently as well as clearly set forth in Scripture: "And no man takes this
honour unto himself, but he that is called of God, as was Aaron. So also Christ glorified not himself
to be made an high priest; but . . . he was called of God an high priest after the order of
Melchizedek." (Hebrews 5:4-10.) Christ constantly affirms that he was "sent by the Father"; that
the Father had given him "a commandment"; that the "works" which he performed and the "words"
which he spoke were not his, but the Father’s that sent him. "I can of mine own self do nothing: as
| hear | judge: and my judgment is just; because | seek not mine own will, but the will of the Father
which hath sent me." (John 5:30.) "Jesus answered them and said, My doctrine is not mine, but his
that sent me." (John 7:16.) "If ye loved me, ye would rejoice, because | said, | go unto the Father;
for my Father is greater than I." (John 14:24, John 14:28, John 14:31; John 10:18; John 12:49;
John 4:34.) The Eternal Word is of the same identical substance with and equal to the Father in
power and glory. But the God-man, in his official relations and works, is officially, and as far as
concerns these relations and actions alone, inferior to the Father-sent by his authority, acting for
him, returning and accounting to him.

4. That nevertheless Christ took this office and all it involved upon himself voluntarily is very
evident-(1) Because otherwise, being absolute God, it could never have been imposed upon him.
(2) Because otherwise his obedience and suffering could not have vicariously availed for us. (3)
Because otherwise the execution of the law upon him would have been outrageously unjust. (4)
Because it is expressly declared. Speaking of his life, he said, "No man takes it from me, but | lay it
down of myself. | have power to lay it down and | have power to take it again." (John 10:18.) The
motive which impelled him to the self-sacrificing undertaking was a personal love for his people
"which passes knowledge." (Galatians 2:20; Ephesians 3:19; Ephesians 5:2.) 5. Christ discharged
the functions of the mediatorial office in his estate of humiliation, which consists-

(1) In his being born, and that in a low condition. It is evident that nothing could be added to the
divine perfections by the assumption of a human nature into a personal relation. On the other hand
it is an act of infinite condescension on the part of the Godhead of Jesus, and of transcendent and
permanent benefit to the whole intelligent creation, that all the fullness of the Godhead should be
contained in him bodily, and so revealed under the limitations of a finite nature. For it is only thus
that the Infinite can be "seen and known," "tasted and handled," and that of "his fullness" we may
all receive, and "grace for grace" (John 1:16, John 1:18; 1 John 1:1.)

(2) In his being made under the law, and rendering perfect obedience to it. The law lays its claims
not upon natures, but upon persons. The person of Christ was eternal and divine. Personally,
therefore, he was the norm, the Author and Lord of the law, his divine perfections being the
necessary and supreme Law to himself and to the universe he had made. Therefore he owed
nothing to the law, since the law was conformed to him, not he to the law.
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But, as we have seen, chap. 7., s. 3, in the covenant of grace the Mediator assumes in behalf of
his elect seed the broken conditions of the old covenant of works precisely as Adam left them. In
that covenant punishment was conditioned upon disobedience, and life and blessedness upon
obedience. Therefore it was necessary that the "second Adam" should render vicarious obedience
in order to secure for his people the promised reward, as well as that he should suffer the penalty
in order to secure for them the remission of sins. By Christ’s suffering (passive obedience), our
Confession teaches, he purchases for us reconciliation; while by his fulfilling the precepts of the
law (active obedience) he purchases for us "an everlasting inheritance in the kingdom of heaven."
Chap. 8., s. 5. Christ, therefore, was "made under the law" (Galatians 4:4-5), (a) Not as a rule of
righteousness, but as a condition of blessedness, "to redeem them that were under the law, that
we might receive the adoption of sons." (b) Not for himself, but officially as our representative. (c)
His whole obedience of that law was vicarious-instead of our obedience and for our sakes. "By the
obedience of one shall many be made righteous." (Romans 5:19.)

(3) His undergoing the miseries of this life, the wrath of God, and the cursed death of the cross.
Christ was the representative of his people, and all his obedience and suffering was vicarious,
from his birth until all the conditions of the covenant of life were fulfilled. All his earthly career was
in one aspect suffering, in another aspect obedience. As suffering, it was a vicarious endurance of
the penalty of sin. As obedience, it was the discharge in the stead and behalf of his people of that
condition upon which their eternal inheritance is suspended. The two were never separated in fact.
They are only the two legal aspects presented by the same life of suffering obedience. The
essence of the penalty vicariously borne by Christ was "the wrath of God." The incidents of it were
"the miseries of this life." The culmination of it was "the cursed death of the cross," (Genesis 2:17;
Hebrews 9:22.)

(4) In his being buried, and continuing under the power of death for a time. In the Creed commonly
called the Apostles’ Creed, and adopted by all the Churches, this last stage of the humiliation of
Christ is expressed by the phrase, "He descended into hell" (Hades, the invisible world). This
means precisely what our Confession affirms, that while the body of Jesus remained buried in the
sepulcher his soul remained temporarily divorced from it in the unseen world of spirits.

Some (as Pearson on the Creed, pp. 333-371) have held that as Christ died vicariously as a
sinner, so, in order to fulfill the law of death, his soul went temporarily to the place where the souls
of those who die for their own sins die the second death forever. The Lutherans teach that the
descent of the God-man into hell, in order to triumph over Satan and his angels in the very citadel
of his kingdom, was the first step in his exaltation. (Form. Of Concord, part 2., chap. 9.) The
Romanists teach that Christ went, while his body was in the grave, to that department of Hades
(invisible world) which they call the Limbus Patrum , where the believers under the old
dispensation were gathered, to preach the gospel to them, and to take them with him to the
heaven he had prepared for them. (Cat. of the Coun. of Trent, part 1., art. 5.) 6. He executed the
functions of his mediatorial office also in his estate of exaltation, which consisted- In his rising from
the dead on the third day. The fact of his resurrection is proved. (a) Predicted in the OId
Testament. (Compare Psalms 16:10; Acts 2:24-31.) (b) Christ himself predicted it. Matthew
20:18-19; John 10:17-18. (c) The witness of the eleven apostles. (Acts 1:3.) (d) The separate
testimony of Paul. (1 Corinthians 15:8; Galatians 1:12; Acts 9:3-8.) (e) He was seen by five
hundred brethren at once. (1 Corinthians 15:6.) (f) The miracles wrought by the apostles in
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attestation of the fact. (Hebrews 2:4.) (g) The witness of the Holy Ghost. (Acts 5:32.) (h) The
change of the Sabbath from the seventh to the first day of the week. The importance of the fact is
proved to be fundamental. (a) The resurrection of Christ is the pledge for the fulfilment of all the
prophecies and promises of both Testaments. (b) It proved him to be the Son of God, because it
authenticated his claims, and because he rose by his own power. (John 2:19; John 10:17.) (c) It
was a public acceptance of his mediatorial work in our behalf by the Father. (Romans 4:25.) (d)
Hence we have an advocate with the Father. (1 John 2:1; Romans 8:34.) (e) "If Christ lives, we
shall live also." (John 14:19; 1 Peter 1:3-5; 1 Corinthians 15:21-22.) (f) His resurrection secures
ours. (Romans 8:11; 1 Corinthians 6:15; 1 Corinthians 15:49; Php 3:21; 1 John 3:2.)

(2) In his ascending up into heaven. This took place forty clays after his resurrection, from a
portion of the Mount of Olives near to Bethany, in the presence of the eleven apostles and possibly
other disciples. He ascended as Mediator, triumphing over his enemies and giving gifts to his
friends (Ephesians 4:8-12), to complete his mediatorial work, as the forerunner of his people (John
14:2-3; Hebrews 6:20), and to fill the universe with the manifestations of his power and glory.
(Ephesians 4:10.)

(3) In his sitting at the right hand of God the Father, where he intercedes for, and reigns over all
things in the behalf of, his people. The passages which speak of this session of the Mediator at the
right hand of the Father are, Psalms 16:1l; Psalms 110:1; Daniel 7:13-14; Matthew 26:64; Mark
16:19; John 5:22; Romans 8:34; Ephesians 1:20, Ephesians 1:22; Php 2:9-11; Colossians 3:1;
Hebrews 1:3-4; Hebrews 2:9; Hebrews 10:12; 1 Peter 3:22; Revelation 5:6. This right hand of God
denotes the official exaltation of the Mediator to supreme glory, felicity, and dominion over every
name that is named. It is, moreover, a definite place, since the finite soul and body of Christ must
be in a definite place, and there his glory is revealed and his authority exercised. There he
intercedes for his people, a priest upon his throne (Zechariah 6:13); and hence he effectually
applies to his people, by his Spirit, that salvation which he had previously achieved for them in his
estate of humiliation. With the presentation of "his own blood" (Hebrews 9:12, Hebrews 9:24) he
pleads for those who are embraced in his covenant, and for those blessings in their behalf which in
that covenant were conditioned upon his obedience and suffering. (John 17:9; Luke 22:32; see
John 17:1-26) His intercession is always prevalent and successful. (John 11:42; Psalms 21:2.) (4)
In his coming to judge the world at the last day. This will be discussed in its proper place, under
chapter 33.

SECTION 5: THE Lord Jesus, by his perfect obedience and sacrifice of himself, which he through
the eternal Spirit once offered up unto God, has fully satisfied the justice of his Father,(34) and
purchased not only reconciliation, but an everlasting inheritance in the kingdom of heaven, for all
those whom the Father has given to him.(35)

SECTION 6: ALTHOUGH the work of redemption was not actually wrought by Christ until after his
incarnation, yet the virtue, efficacy, and benefits thereof, were communicated to the elect in all
ages successively from the beginning of the world, in and by those promises, types, and sacrifices,
wherein he was revealed and signified to be the Seed of the woman, which should bruise the
serpent’s head, and the Lamb slain from the beginning of the world, being yesterday and today the
same, and forever.(36)
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(34) Romans 5:19; Hebrews 9:14, Hebrews 9:16; Hebrews 10:14; Ephesians 5:2; Romans
3:25-26. (35) Daniel 9:24, Daniel 9:26; Colossians 1:19-20; Ephesians 1:11, Ephesians 1:14; John
17:2; Hebrews 9:12, Hebrews 9:15. (36) Galatians 4:4-5; Genesis 3:15; Revelation 13:8; Hebrews
13:8.

Compare chapter 11., s. 3: "Christ, by his obedience and death, did fully discharge the debt of all
those that are thus justified, and did make a proper, real, and full satisfaction to his Father’s justice
in their behalf."

These sections teach us of the effects of Christ’'s mediatorial work on earth:

1. That Christ made satisfaction for those whom he represented, both by his obedience and by, his
sacrifice of himself, has been shown above (chap. 7., s. 3, and 8., s. 4). This truth is taught in the
Confessions of all the Churches, Lutheran and Reformed. The Heidelberg Catechism, one of the
most generally adopted of all the Reformed Confessions, says, question 60: "God, without any
merit of mine but only of mere grace, grants and imputes to me the perfect satisfaction,
righteousness, and holiness of Christ, . . . as if | had fully accomplished all that obedience which
Christ hath accomplished for me." The Formula of Concord, a Lutheran Confession, says: "Since
Christ was not only man, but God and man in one undivided person, so he was not subject to the
law, nor obnoxious to suffering and death, because he was the Lord of the law. On which account
his obedience is imputed to us; so that God on account of that whole obedience (which Christ by
his acting and by his suffering, in his life and in his death, for our sake rendered to his Father who
is in heaven) remits our sins, reputes us as good and just, and gives us eternal salvation."

2. Christ thus has, in strict rigor, fully satisfied all the demands of divine justice upon those whom
he represents. Jesus Christ has met the divine demand that the original covenatn of works be
fulfilled through the sorrow of His life and death, and he has met the divine demand for essential
justice in the punishment of sin through the obedience unto death. Christ suffered as the
representative of sinners. Our sins were laid upon him. He, "hath redeemed us from the curse of
the law by being made a curse for us." He died, "the just for the unjust.” "He is the propitiation
(expiation) for our sins." He "gave his life a ransom for many." We are "bought with a price."
(Galatians 3:13; 1 Peter 3:18; 1 John 2:2; Matthew 20:28; 1 Corinthians 6:20.) Christ suffered only
in his single human soul and body, and only for a time. Nevertheless, his person was the infinite
and transcendently glorious person of the eternal Son of God. Consequently his sufferings were
precisely, both in kind and in degree, what the infinitely righteous wisdom of God saw to be in strict
rigor a full equivalent, in respect to the demands of legal justice, for the eternal sufferings of all for
whom he suffered. This is the doctrine of the whole Christian Church. The Thirty-nine Articles of
the Church of England, say, Art. 31: "The offering of Christ, once made, is that perfect redemption,
propitiation, and satisfaction, for all the sins of the whole world, both original and actual." The
Catechism of the Council of Trent, 2.5, 63: "Whatever is due by us to God on account of our sins
has been paid abundantly, although he should deal with us according to the strictest rigor of his
justice. . . . For it we are indebted to Christ alone, who, having paid the price of our sins on the
cross, most fully satisfied God."

3. That thus he has, according to the terms of the everlasting covenant, not only secured in behalf
of those whom he represented remission of sins and propitiation of divine wrath, but also an
everlasting inheritance in the kingdom of glory. The sufferings of Christ secure the remission of the
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penalty; and by his active obedience, according to the terms of the covenant made with Adam and
assumed by Christ, he purchases a right to life and eternal blessedness. That he has so
purchased eternal life for all those in whose stead he rendered obedience, is proved from the fact
that the Scriptures habitually set forth the truth that the "adoption of sons" and "eternal life" are
given to the believer freely for Christ’'s sake, as elements of that purchased possession of which
the Holy Spirit is the earnest. (Ephesians 1:11-14; Romans 8:15-17; Galatians 1:4; Galatians
3:13-14; Galatians 4:4-5; Ephesians 5:25-27; Titus 3:5-6; Revelation 1:5, Revelation 1:6;
Revelation 5:9-10.) This proves, therefore-(1) That Christ did not die simply to make the salvation
of those for whom he died possible-i.e., to remove legal obstructions to their salvation-but that he
died with the design and effect of actually securing their salvation and of endowing them
gratuitously with an inalienable title to heaven. (2) It proves, in the second place, that the vicarious
sufferings of Christ must have been, in design and effect, personal and definite as to their object.
Salvation must be applied to all those for whom it was purchased. Since not the possibility or
opportunity for reconciliation, but actual reconciliation itself was purchased; since not only
reconciliation, but a title to an eternal inheritance was purchased, it follows (a) That "to all those for
whom Christ hath purchased redemption, he doth certainly and effectually apply and communicate
the same." (Conf. Faith, ch. 8. s. 8.) And (b) That he who never receives the inheritance, and to
whom the purchased grace is never applied, is not one of the persons for whom it was purchased.

4. That although this satisfaction was rendered by Christ only after his incarnation yet the full
benefits thereof had been applied to each of the elect severally in their successive generations
from the beginning, by the Holy Ghost, through the various forms of truth to them made known.
This has been proved at length and illustrated (chap. 7. ss. 5, 6).

SECTION 7: CHRIST, in the work of mediation, acts according to both natures; by each nature
doing that which is proper to itself;(37) yet by reason of the unity of the person, that which is proper
to one nature is sometimes in Scripture attributed to the person denominated by the other
nature.(38) (37) Hebrews 9:14; 1 Peter 3:18. (38) Acts 20:28; John 3:13; 1 John 3:16.

Under section 2. we saw-(1) That Jesus of Nazareth was a true man. (2) That he was true God. (3)
That he was nevertheless one single person. (4) That his personality is eternal and divine, his
human nature having been generated into the pre-existent person of the Son. (5) That these two
natures remain one person, yet distinct and unchanged divinity and humanity, without mixture or
confusion. This section proceeds to state:

1. That all Christ’'s mediatorial actions involve the concurrent activities of both natures, each nature
contributing that which is proper to itself.

Thus the divine nature of Christ is that fountain from which his revelation as prophet is derived.
Other prophets reflect his light, or transmit what they receive from him. He is the original source of
all divine knowledge. At the same time his humanity is the form through which his Godhead is
revealed, his flesh the veil through which its glory is transmitted. His person as incarnate God is
the focus of all revelations-the subject as well as the organ of all prophetical teaching.

Thus, also, the human nature of Christ was necessary in order that his person should be "made
under the law"; and it is the subject of his vicarious sufferings, and the organ of his vicarious
obedience and intercession as our representative Priest and Intercessor. At the same time, it is
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only the supreme dignity of his divine person which renders his obedience supererogatory and
therefore vicarious, and the temporary and finite sufferings of his humanity a full equivalent in
justice-satisfying efficacy for the eternal sufferings of all the elect. Thus, also, the activities of his
divinity and humanity are constantly and beautifully blended in all his administrative acts as King.
The last Adam, the second Man, the Head of a redeemed and glorified race, the First-born among
many brethren, he has dominion over all creatures; and with a human heart acting out through the
energies of divine wisdom and power, he makes all things work together for the accomplishment of
his purposes of love.

All  mediatorial acts are therefore to be attributed to the entire person of the
Theanthropos-God-man. And in the whole or his glorious person is he to be obeyed and
worshipped by angels and men.

2. Because of the unity of both natures in one person, that which is proper to either nature belongs
of course to that one person; and sometimes in Scripture that which is proper to one nature is
attributed to the person denominated by the other nature. Thus, as shown above under section 2.,
the Scriptures often say that God shed his blood for his Church, or that the Son of man came down
from heaven, while they never say that the human nature of Christ came down from heaven, or
that his divine nature suffered for his Church.

SECTION 8: TO all those for whom Christ has purchased redemption, he certainly and effectually
applies and communicates the same;(39) making intercession for them;(40) and revealing to them,
in and by the Word, the mysteries of salvation;(41) effectually persuading them by his Spirit to
believe and obey; and governing their hearts by his Word and Spirit;(42) overcoming all their
enemies by his almighty power and wisdom, in such manner and ways as are most consonant to
his wonderful and unsearchable dispensation.(43)

(39) John 6:37, John 6:39; John 10:15-16. (40) 1 John 2:1-2; Romans 8:34. (41) John 15:13, John
15:15; Ephesians 1:7-9; John 17:6. (42) John 14:16; Hebrews 12:2; 2 Corinthians 4:13; Romans
8:9, Romans 8:14; Romans 15:18-19; John 17:17. (43) Psalms 110:1; 1 Corinthians 15:25-26;
Malachi 4:2-3; Colossians 2:15. This section teaches:

1. That Christ, as mediatorial King, seated at the right hand of God, applies the redemption he had
effected as Priest to the proper subjects of it. This point has been already discussed under chap.
7., s. 4, and chap. 8. ss. 1, 4, when we were treating of Christ, the Head and Surety of the
covenant and mediatorial King, and of his session at the right hand of God.

2. That he proceeds in the effectual application of redemption in the use of each of the four
following methods: (1) By making intercession for the persons concerned. (2) By the revelation of
the mysteries of salvation to them in his Word. (3) By the effectual operation of his Spirit on their
hearts. (4) By all necessary dispensations of his providence. The discussion of these points must
be looked for under the several heads of "The Holy Scripture," "Providence," "God’s Covenant with
Man," "Christ the Mediator," "Effectual Calling," "Justification," etc.

3. That Christ doth certainly and effectually apply and communicate redemption to ALL THOSE for
whom he has purchased it. Our Standards, it will be observed, very explicitly teach that Christ, as
mediatorial Priest, made expiation and purchased salvation for certain definite persons. Thus, in
chap. 3. s. 6, it is said: "As God has appointed the elect unto glory, so has he by the eternal and
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most free purpose of his will, foreordained all the means thereunto. Wherefore they who are
elected being fallen in Adam, are redeemed by Christ. . . . Neither are any other redeemed by
Christ, . . . but the elect only." Here it is expressly affirmed (1) That Christ died upon the cross on
purpose to carry out the eternal purpose of God in the election of certain individuals to eternal life.
(2) That Christ died for the purpose of saving no other than the elect. In chap. 8., s. 5: "The Lord
Jesus, by his perfect obedience and sacrifice of himself, . . . purchased not only reconciliation, but
an everlasting inheritance in the kingdom of heaven, for all those whom the Father has given to
him." Here it is expressly taught-(1) That the design of Christ in dying was not simply to make the
salvation of all men possible, but actually to purchase reconciliation for those given to him by the
Father. (2) That for the same persons Christ actually purchases, and consequently infallibly
secures, an eternal inheritance in heaven. In chapter 8., s. 8, it is said: "TO ALL THOSE for whom
Christ has purchased redemption, he certainly and effectually applies and communicates the
same." L. Cat., . 59: "Redemption is certainly applied, and effectually communicated, to all those
for whom Christ has purchased it." When this Confession was written, the phrase "to purchase
redemption” was used in the sense in which we use the phrase "make atonement for sin." So it
was so used by Baxter in his work, "Universal Redemption of Mankind by the Lord Jesus Christ";
and by Dr. Isaac Barrow in his sermon entitled "The Doctrine of Universal Redemption Asserted
and Explained." Dr. Henry B. Smith, in his edition of Hagenbach, vol. 2., pp. 356, 357, says that
our Confession uses the phrase in the same sense. The entire truth upon this subject, as set forth
in our Standards, may be stated summarily in the following propositions:

1. God has acted from the beginning, in all his works, according to one changeless,
all-comprehensive plan. Being infinitely wise and powerful, his design is always fully executed, and
therefore is fully revealed in the event. God, therefore, intended to accomplish by the vicarious
obedience and sufferings of Christ precisely what he does accomplish-nothing more, and nothing
less.

2. The satisfaction rendered by Christ is amply sufficient for all men who can possibly be created.

3. It is exactly adapted to the legal relations and wants of every man-of one man as well as of
another.

4. Hence it has forever removed out of the way all legal obstacles to God’s saving any man he
wills to save.

5. That it is freely, authoritatively, and in good faith offered to every man to whom the gospel
comes.

6. Hence it follows-(1) This redemption is rightfully the possession of any man whatsoever who
accepts. (2) It is objectively available to one hearer of the gospel as much as to another, upon the
single condition of acceptance.

7. But, since all men are dead in trespasses and sins, no man accepts it except those to whom it is
effectually applied by the Holy Ghost.

8. It is effectually applied precisely to those persons to whom the Father and the Son will to apply
it.
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9. Since God’s purposes are all eternal and immutable, the Father and the Son will to apply it now
precisely to those to whom they designed to apply it when Christ hung upon the cross, and they
willed to apply it then precisely to those to whom they had designed to apply it from eternity.

10. Hence it follows-(1) Christ died with the purpose of executing the decree of election. (2) His
design in making atonement was definite, having respect to certain definite persons-the elect, and
none others. (3) He designed to secure the salvation of those for whose sake he rendered
satisfaction; not merely to make their salvation possible, but to purchase for them inalienably faith
and repentance, actual reconciliation and the adoption of sons, etc., etc. (4) He in time applies it
effectually and certainly to all those for whom he purchased it.
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Chapter 12

01.09. Of Free Will

Chapter Nine
Of Free Will

SECTION 1: God hath endued the will of man with that natural liberty, that it is neither forced, nor,
by any absolute necessity of nature, determined to good, or evil.(1) (1) James 1:13-14; James 4:7;
Deuteronomy 30:19; Isaiah 7:11-12; Matthew 17:12; John 5:40 This section teaches the great
fundamental truth of consciousness and. revelation, which renders moral government possible --
that man, in virtue of his creation, is endowed with an inalienable faculty of self-determination, the
power of acting or not acting, and of acting in the way which the man himself, upon the whole view
of the case, desires at the time. There are only three generically different views upon this subject
possible: --

1. That which regards the actions of men as caused directly by outward circumstances and
occasions, under the same great law of necessity which governs the movements of all material
agents.

2. That affected by the Arminians and others, which regards the will in man, or his bare faculty of
volition, as possessing o, mysterious capacity of self-determination, irrespective of all the
judgments of the understanding and the affections of the heart and the entire state of the man’s
soul it the time.

3. That which is taught in this section -- namely, that the human soul, including all its instincts,
ideas, judgments, affections, and tendencies, has the power of self-decision; that is, the soul
decides in every case as, upon the whole, it pleases. That the first-stated view is not true is proved
-- (1.) From the universal consciousness of men with respect to their own action, and observation
of the action of other men. We are all conscious of possessing the power of determining our own
action irrespective of any or of all external influences. In every case of deliberate choice we are
conscious that we might have chosen the opposite if we had wished to do so, all outward
circumstances remaining unchanged. We see that all material substances act only as they are
acted upon, and in the same conditions invariably act in the same way. But, on the other hand, we
see that our fellow-men, like ourselves, possess without exception the power of originating action;
and that, if they please, they act very variously under the same circumstances. Circumstances,
including the sum total of conditions and relations, control the action of all material agents, while
personal agents control circumstances.

(2.) The same is proved by the fact that man is held responsible alike by his own conscience and
by God for his own action. This evidently could not be the case if his action were caused by
circumstances, and not freely by the man himself. That the second view, which supposes that a
man possesses the power to choose without respect to his judgments or inclinations is not true;
and that the third view, which supposes that a man possesses the inalienable faculty of choosing
as upon the whole he judges right or desirable, is true, are proved --
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(1.) From the consideration that while we are conscious, in every deliberate act of choice, that we
might have chosen otherwise, all the external conditions being the same, we always feel that our
choice was determined by the sum-total of our views, feelings, and tendencies at the time. A man
freely chooses what he wants to choose. He would not choose freely if he chose in any other way.
But his desire in the premises is determined by his whole intellectual and emotional state at the
time.

(2.) It is plain that if the human will decided in any given case in opposition to all the views of the
reason and all the desires of the heart, however free the will might be, the man would be a most
pitiful slave to a mere irrational and immoral power of willing.

(3.) All men judge that the rational and moral character of any act results from the purpose or
desire, the internal state of mind or heart, which prompted the act. If the man wills in any given
case in opposition to all his judgments and to all his inclinations of every kind, his act in that case
would obviously be neither rational nor moral; and the man himself, in respect to that act, would be
neither free nor responsible.

(4.) If the human soul had the power to act thus irrespective of its entire interior intellectual and
emotional condition at the time, such action could neither be foreseen nor controlled by God, nor
influenced by men, and such exercise of volitional power would be absolutely fortuitous. It would
sustain no certain relation to the character of the agent. Christ taught, in opposition to this, that
human action is determined by the character of the agent as certainly as the nature of the fruit is
determined by the nature of the tree from which it springs; and that the only way to change the
character of the action is to change the permanent character or moral tendency and habit of the
heart of the agent. Matthew 7:16-20; Matthew 12:33-35.

SECTION 2: Man, in his state of innocency, had freedom, and power to will and to do that which
was good and well pleasing to God;(2) but yet, mutably, so that he might fall from it.(3) (2)
Ecclesiastes 7:29; Genesis 1:26, Genesis 1:31; Colossians 3:10 (3) Genesis 2:16-17; Genesis
3:6, Genesis 3:17

SECTION 3: Man, by his fall into a state of sin, hath wholly lost all ability of will to any spiritual
good accompanying salvation:(4) so as, a natural man, being altogether averse from that good,(5)
and dead in sin,(6) is not able, by his own strength, to convert himself, or to prepare himself
thereunto.(7)

(4) Romans 5:5; Romans 8:7-8; John 6:44, John 6:65; John 15:5 (5) Romans 3:9-10, Romans
3:12, Romans 3:23 (6) Ephesians 2:1, Ephesians 2:5; Colossians 2:13 (7) John 3:3, John 3:5-6;
John 6:44, John 6:65; 1 Corinthians 2:14; Titus 3:3-5

SECTION 4: When God converts a sinner, and translates him into the state of grace, he freeth him
from his natural bondage under sin;(8) and, by his grace alone, enables him freely to will and to do
that which is spiritually good;(9) yet so, as that by reason of his remaining corruption, he doth not
perfectly, nor only, will that which is good, but doth also will that which is evil.(10)

(8) Colossians 1:13; John 8:34, John 8:36; Romans 6:6-7 (9) Php 2:13; Romans 6:14, Romans
6:17-19, Romans 6:22 (10) Galatians 5:17; Romans 7:14-25; 1 John 1:8, 1 John 1:10 SECTION 5:
The will of man is made perfectly and immutably free to good alone, in the state of glory only.(11)
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(11) Hebrews 12:23; 1 John 3:2; Jude 1:24; Revelation 21:27

These sections briefly state and contrast the various conditions which characterize the free agency
of man in his four different estates of innocency, hereditary sin, grace, and glory. In all these
estates man is unchangeably a free, responsible agent, and in all cases choosing or refusing as,
upon the whole, he prefers to do. A man’s volition is as his desires are in the given case. His
desires in any given case are as they are determined to be by the general or permanent tastes,
tendencies, and habitudes of his character. He is responsible for his desires, because they are
determined by the nature and permanent characteristics of his own soul. He is responsible for
these, because they are the tendencies and qualities of his own nature. If these are immoral, he
and his actions are immoral. If these are holy, he and his actions are holy. When we say that man
is a free agent, we mean (1.) That he has the power of originating action; that he is self-moved,
and does not only move as he is moved upon from without. (2.) That he always wills that which,
upon the whole view of the case presented by his understanding at the time, he desires to will. (3.)
That man is furnished with a reason to distinguish between the true and the false, and a
conscience to distinguish between the right and the wrong, in order that his desires and
consequent volitions may be both rational and righteous; and yet his desires are not necessarily
either rational or righteous, but they are formed under the light of reason and conscience, either
conformable or contrary to them, according to the permanent habitual disposition or moral
character of the soul itself.

1. Adam in his estate of innocency was a free agent, created with holy affect